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One year ago, a car accident took the young lady’s 
husband. But, the year had changed nothing for her. 
The nights were still long and the nights were still dark. 
When it was morning, the days were lost with work. 
When she was finally home, she did not eat. She pushed 
her pillows into the corner of the sofa. Each day she did 
the same thing. Each day she slumped into her pillow, 
holding, with both hands, his photo by its silver frame. 
The tears were the same as the tears last night and they 
blurred the smile in the frame. As always, the tears were 
followed by “why’s,” and the why’s were followed by 
pain. And she hated this life without him.

Then it was Friday night. She had a friend and this 
girl was her best friend. Her best friend coaxed her, 
convinced her, and they went out for dinner. The little 
French restaurant was cozy and dimly-lit with candles. 
It sat on a corner in Chinatown. After their dinner, they 
stood for only a moment in front of the restaurant. Then, 
the young lady said good-bye. She wanted to be alone 
to cry and she began to walk down the streets of Chi-
natown. People stood three here, two there and some 
were sitting on curbs. Were they homeless? Some were 
whispering as she walked past them and an old man was 
already asleep, his head propped against the base of the 
antique store door. There was a dank odor, so, she held 
her breath and kept walking.

She had just decided this was a bad idea and was 
about to go back to the sofa at home, when she heard a 
voice with a soulful song. Soft light followed the sound 
from the second floor window in an old brick building 
on Hotel Street. The jazz bar was small and the sor-
rowful song swallowed her up and she found herself 
walking toward a table next to the second floor window. 
The space was tight and she sat at the table carefully. 
There were only three small tables and five seats at the 
counter and she ordered red wine. In the corner, a black 
lady sang and a white man with long white curly hair 
played the guitar. They were not young. The black lady’s 
low tones were rich and sometimes husky and her voice 
came sweet. His guitar sang with her and their melody 
touched the young lady in ways unexplained. An hour 

passed. The young lady listened. The jazz stopped and 
the young lady went home.

The next Friday night, the young lady was there 
again next to the second floor window. She settled into 
the same chair at the same table and listened again. This 
made no sense. She did not like jazz. Jazz was not her 
music. She had struggled against the drug-like draw. But 
she was there and the black female singer sang and the 
white man’s guitar sang. The singer’s voice drew-up, 
born from her pure red lipstick, woven gently and pas-
sionately with the guitar lyrics and the young lady was, 
inside, transformed. The singer sang romance and the 
song became romance. The lyrics of romance hurt. She, 
alone at this table for two, hurt. A tear, maybe a few, slid 
to the edge of her cheeks. The black lady and the guitar 
sang on.

Again, the following Friday night, the young lady 
was there beside the second floor window. She pushed 
herself into the same chair at the same table and listened. 
That night, a couple sat close across the bar. The music 
stopped. The young lady missed what the singer was 
saying. Then the guitar and the black lady sang a happy 
birthday song. The two, the boyfriend and the girlfriend, 
gazed closely at each other. It was her birthday and his 
gift and they held hands under the table and they were 
happy. The young lady felt her husband’s hand and re-
membered their birthdays and he was not there.

And again, the next Friday night, the young lady 
was there behind the second floor window. She pushed 
herself into the same chair at the same table and listened. 
And so it was, that Friday after Friday night, she went to 
the jazz bar alone. Friday after Friday night she would 
leave the jazz bar sad and alone. She did not understand 
the forces that drew her. For the black singer and the 
white guitar player, the gig went on and they sang the 
sweet and painful melodies and they sang to the young 
lady’s memories.

On another Friday night after many other Friday 
nights, a girl and a boy sat together at a table across 
the bar. The singer and the guitar and its player went 
on break. Without grandeur, the boy slid from the chair 
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building. She walked back and forth but could not find 
the building. The jazz bar was gone. Every Friday night, 
the black lady and the white guitar player and the bar 
had created magic.

She smiled softly and whispered, “Thank you.”

to his knees, bowed before the girl and proposed. It 
seemed the girl said “yes.” The musicians returned from 
their break and the music played again. The simplicity 
confused the young lady. The tradition and the event 
should have been more special and still the boy was with 
the girl and the girl was with the boy, and still the young 
lady was alone and still the young lady was sad.

A year passed with Friday nights spent beside the 
second floor window at the same table-for-two in the 
small jazz bar. The singer was the same and the guitar 
player was the same. Each Friday she came alone and 
left alone and sad. She remembered the first couple and 
she remembered the boy and the girl and the proposal. 
She could remember no one else, just the black lady 
singing and the guitar and the white man playing and her 
listening.

It was a Sunday after the year of Fridays. The young 
lady pushed her pillows into the corner of the sofa and 
slumped into them, holding, with both hands, his photo 
by its silver frame. The rain had not stopped since early 
last night. She held the picture and he seemed to smile 
at her through the rain. And beyond him, through the 
falling rain, she could feel the small bar, the jazz tempo, 
the sweet voice, and the guitar. And the year that passed, 
played within her mind, and she could only remember 
the singer and the guitar player in the bar, and the couple 
and the boy and the girl across the bar. She remembered, 
too, the sweet love songs. She remembered the words. It 
was as if they came to her through the rain. “Why didn’t 
they play the same song twice?” And she thought about 
how difficult it was for the musicians to play and sing for 
one person. And the words and the songs spoke to her. 
It was curious, too, that they had never missed a Friday 
night. Through the rain, she searched to understand.

Finally, the rain stopped. The sun had not yet sunk 
into the horizon. With the passing of the rain, a soft 
sunset light found some pathways through the window, 
found the young lady still on the sofa and found a place 
deep inside her. Now, it was clear. The songs had mean-
ing, and each song sent a message. These were messages 
for the young lady. These were her answers. She looked 
again at her husband in the silver framed photo and 
started crying, this time, without pain.

On the next Friday night, the young lady as she had 
done for the past year, went to Chinatown to listen to the 
black lady’s soulful singing and to the white man’s gui-
tar, the man with the long white curly hair. She walked 
along Hotel Street looking for the familiar old brick 
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is pictured below supports the claim of the Millennial 
Generation’s significant usage of hand-held technology. 
Note the numerical gaps between the older generation’s 
stats versus the Millennial Generation’s. Therefore, it is 
implied that the Millennial Generation’s intelligence is 
greatly advanced compared to the older generation due 
to the concept that they are supposed technology ex-
perts. In other words, the Millennial Generation heavily 
incorporates technology in their daily lives, especially 
the usage of hand-held devices, specifically the iPhone.

The Apple Company has spearheaded the ad-
vancement of personal handheld technology since June 
29, 2007 after the first generation of iPhones was sold 
across America. Since then, iPhones have progressively 
been evolving and are a part of modern westernized cul-
ture to the point where Apple (INC.) does not even have 
to title their stores anymore, but are able to label it with 
a symbol. This symbol is known throughout industrial-
ized countries such as China, Japan, and Korea. More-
over, not only does the logo that brands Apple (INC.) 
’s high-tech gadgets seem synonymous with luxury, but 
it is also linked to Christian and Gre-
cian symbolism, suggesting a dark side 
about the role of technology in con-
temporary society and its effects on the 
Millennial Generation.

Who Are The Millennial Generation?

Approximately, children who were born 
between the years 1982 – 2002 are con-
sidered “Generation Y” or the “Millen-
nial Generation.” They are the upcom-
ing work force in westernized countries 
that radically have different views and 
set of skills from their predecessors, the 
“Baby Boomer Generation” (McAlister, 
2009, p. 14). According to McAlister 
(2009), the Millennial Generation have 
the characteristic to rapidly adapt to the 
rate of evolving technology (p.14).

Pew Research Center’s table that 

MARC BASANES

Apple (INC.) ’s Logo: The Face & Downfall of the Millennial 
Generation
Abstract : In recent years, Apple (INC.) has revolutionized personal technological devices and evolved them 
into high tech gadgets of the future that contemporary society knows today. The Apple Company’s influence is 
prevalent in current mainstream culture and even now, the majority of the western world now associates the 
word “apple,” with the company’s logo rather than the actual fruit. This essay focuses on the success contrib-
uted by Apple’s logo, and how it not only represents society’s need for accessible information at the quick touch 
of a button, but also, how it reflects several connotations that are associated with the logo itself.

Figure 1. Pew Research Center, February 2010, retrieved from  http://www.pewso-
cialtrends.org/files/2010/10/millennials-confident-connected-open-to-change.pdf
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Apples Equal Power

Apples represented in Greek Mytholo-
gy held positive attributes. For instance, 
in Hesperides Garden, three nymphs 
and a hundred-headed monster guarded 
Hera’s orchard of golden apples from 
intruders (Atsma, 2011). The intense 
security of Hera’s orchard was justifi-
able because Hera’s golden apples gave 
users immortality. Likewise, although 
not stated in the Christian Bible but 
rather implied, apples are affiliated with 
the Tree of Knowledge (Genesis 2:16, 
1611 A.D). The Tree of Knowledge’s 
apples, like Hera’s golden apples, gave 
users positive attributes when eaten. 
In this case, the fruit from the Tree of 
Knowledge in the Garden of Eden be-
stowed omnipotent wisdom upon those 
who might take a bite from the apple 
(Genesis 3:6, 1611 A.D).

Therefore, Apple (INC.)’s logo 
is associated with the positive connotations of apple 
symbolism in both Greek mythology and Christian 
perspective to a certain extent. After all, in contempo-
rary society, Apple (INC.) products are held with high 
regard like Hera’s apples, and it shows when consumers 
start paying 400 dollars for the 5th or 6th iteration of 
iPhones. This doesn’t include the accessories that are 
usually priced between 20–50 dollars to keep iPhones 
intact and safe from harm’s way. Furthermore, Apple 
products, like the forbidden fruit from Genesis 3:4 
(~1611 A.D), provide omnipotent wisdom in a sense. In 
this case, the iPhone is able to obtain knowledge from 
anywhere from the web thanks to its built-in Internet 

Revolutionizing Personal Technology 

The iPhone made its debut in 2007, and its credibility 
soared after Time Magazine deemed it the personal 
hand-held invention of the year. Apple’s popularity is 
affirmed through the graph depicted above. Accord-
ing to Statista’s (2013) graph, Apple sold 1.39 million 
iPhones during 2007; however, notice how iPhone sales 
gradually increased since its initial debut. By 2011, 
Apple sold approximately 72 million iPhones, accu-
mulating 47 billion dollars in revenue, and in 2012 this 
number expanded once more.

As Apple’s sales and revenue increases, their status 
in contemporary society is elevated and deeply-rooted 
in social culture. Now Apple represents their company 
with its famous logo of a bitten apple showcased below 
rather than announcing its name. Even searching the 
word, “Apple” on the Internet will immediately bring 
up images of the Apple Company’s logo first rather than 
an image of the red fruit. The logo itself separates Apple 
(INC.) from its competitors, but on the other-hand, it 
has also become a dark symbol that parallels Christian 
and Grecian symbolism.

Figure 2. by Statista, 2013, retrieved from http://www.statista.com/statis-
tics/203584/global-apple-iphone-sales-since-fiscal-year-2007/
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tech devices for personal use rather than for educational 
purposes (Bauerlein, 2010, p. 138). Apple products, 
especially the iPhone, offer various perks in owning 
one. For instance, the app store caters to a multitude of 
games, and while some games arguably do expand the 
mind like “Sudoku,” others such as “Angry Birds” are 
downloaded merely for entertainment.
Moreover, the high usage of high-tech devices that 
are capable to link to the Internet from anywhere has 
created the Millennial Generation to have impatient 
tendencies (Bauerlein, 2010, p. 145). Furthermore, oth-
ers not only believe the usage of high-tech devices like 
the iPhone has created an impatient generation, but also 
spawned a lazy and mentally inadequate generation as 
well. This claim seems to be affirmed in several news 
articles. For example, Boston.com’s Beth J. Harpaz has 
written an article that details the infringing, increas-
ing impairments of the Millennial Generation. Harpaz 
(2010), highlighted that the Millennial Generation relies 
too much on technology, and thus finds simple tasks 
frustrating. This is asserted in the article after Susan 
Maushart, the author of The Winter of Our Disconnect, 
states that her own pre-teen son does not know how to 
make ice using an ice tray, and how her teenage daugh-
ter is unable to operate a can opener. Also, it was stated 
that Maushart’s kids were likely to use their iPhones in 
events like these (Harpaz, 2010). This situation supports 
the claim that high-tech devices such as the iPhone have 
spawned a generation that is unable to even accomplish 
easy tasks unless they use their high-tech handheld 
devices.

On the other-hand, some experts argue that the Mil-
lennial Generation’s reliance on high-tech devices, such 
as the iPhone, have made them more intelligent and 
more well-rounded individuals (Howe, Strauss, 2001) 
than previous generations. However, the Millennial 
Generation’s ability to gather information is question-
able because technically, the high-tech device itself 
gathers information while the user attempts to apply it. 
This insight brings up a question of whether or not the 
Apple Company’s technology has control over society 
to a certain extent.

Centrifugal Bumblepuppy, Orgy Porgy, & Huxley

Ownership of iPhones has been expanding since 2007, 
and so has the age group who own iPhones. Now 
children as young as 8 years old sport the high-tech 

browser. Because apples are symbolically associated 
with immortality, power, and wisdom, the Apple Com-
pany’s logo uses this association to boost its stature in 
contemporary society. As such, anyone who owns an 
Apple (INC.) product holds power and knowledge in 
their hands.

Apple Logo Affiliated With Temptation and Discord

While apples are associated with wisdom and power, 
they are also affiliated with negative imagery in both 
Christian and Greek mythology. In Greek mythology, 
while Hera’s apple does grant immortality, it is most as-
sociated with causing discord. According to the revised 
edition of Homer’s The Iliad (1938), Hera’s golden 
apple was used by the Goddess of Discord, when she 
threw the apple inscribed with “To the fairest,” to Aph-
rodite, Hera, and Athena. In short, all three goddesses 
fought and were said to be the cause of the Trojan War. 
The notion that apples symbolize discord is applicable 
to the Apple Company’s logo and their products. For 
example, in China, people will literally cause riots if 
they are unable to acquire iPhones (Beech, Jiang, 2012). 
This detail shows that people will physically fight over 
Apple (INC.) products, even though it’s only a piece of 
technology that’s considered optional to have.

While the Apple Company’s logo is an apple, it 
should be noted this apple has a bite mark to it. In 
Christian symbolism, while the apple does represent 
wisdom, it also symbolizes temptation and the first sin 
of humankind. In Genesis 3:3 (~1611 A.D), God states 
that eating the fruit from the Tree of Knowledge would 
be a death sentence. Regardless of the threats, in Gen-
esis 3:4 (~1611 A.D), Eve was tempted to eat the fruit, 
which not only allowed her to gain knowledge of the 
idea of being naked, but because she disobeyed orders, 
also led to her imminent downfall. This concept of ac-
cessible wisdom is similar to Apple (INC.)’s products 
ability to easily obtain knowledge, and therefore it can 
be argued that Apple products will also lead to the Mil-
lennial Generation’s downfall as well.

Addicted to Technology Spawns a Lazy and Inad-
equate Generation 

What separates the Millennial Generation from their 
predecessors is their usage of technology. However, the 
term “usage” is not an appropriate word to be used in 
this context. Experts argue that the Millennial Genera-
tion relies too heavily on technology, and use their high-
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ily reliant on technology – I am no exception. In today’s 
society, it’s rare to see anyone without carrying his or 
her smart-phone in their hand, especially in a college 
setting. Now walking to class with a smart-phone in 
hand is the norm, and students are able to send email, 
text with friends, plan out schedules, play games, or 
listen to music within the average 15-minute period 
in between classes. This generation, specifically the 
college-aged students, are multitasking powerhouses 
and are able to accomplish anything with just a smart- 
phone in possession. This claim is affirmed because in 
between the hour break from my classes, I was able to 
do half my research for this essay on my iPhone.
Like every iPhone, mine sports the famous Apple 
Company logo of a half-bitten apple, and in a sense 
it signifies the Huxley-ian sin I partake in daily. For 
instance, before I go to bed, I make sure to set my alarm 
on my phone to wake me up. Instead of relying on my 
body’s own circadian rhythm or biological clock, my 
mind is wired to tell me to depend on my phone for safe 
measure. Furthermore, I rely on the GPS system to find 
my way around Hawaii and thus don’t even bother to 
memorize the routes. My dependence on my phone and 
technology in general has been increasing, and it feels 
that not only has technology dictated my life but the 
entire college system as well.

Notice the social difference between 1999 and 
2013 on college campuses. Libraries were the hubs of 
information needed for research essays, and students 
could be seen casually strolling down the aisles search-
ing desperately for their books. The older generation of 
students were patient if books were withdrawn; how-
ever, a student from the Millennial Generation does not 
have to bother searching for books. With the luxuries of 
e-brary, Academic Search Premier, and the most notori-
ous search sources, Google and Wikipedia, Millennial 
students are capable to produce essays faster than ever 
before. What took two weeks for the older generation of 
students to write their essays, takes Millennial students 
one night as long as they are hopped up on caffeine and 
pure determination. As a result, professors change their 
entire curriculum to suit the needs of the Millennial 
students. Online courses are now available for those stu-
dents who just don’t want to appear on campus, and es-
says are usually due two days after they were assigned. 
Moreover, Millennial students will panic more if the 
wifi is unavailable, rather than if the book is unavailable 
if a research essay needs to be done.

handheld device daily and already have their own on-
line history (Clinton, Steyer, 2012). What was used to 
conduct meetings, set up appointments, check sched-
ules, literally became playthings for the youngest of 
the Millennial Generation. In other words, the iPhone 
and other Apple (INC.) products has become a “cen-
trifugal bumblepuppy” of sorts. The term “centrifugal 
bumblepuppy” is coined by Aldous Huxley in his book 
Brave New World and it is defined as a children’s game 
(1946).

Along with the iPhone now catering to the whims of 
children, it also has created an “Orgy Porgy” state 
amongst some of the older caste from the Millennial 
Generation. Several apps are literally downloaded 
for the sole purpose of participating in casual sexual 
encounters with random strangers. Instead of meeting 
people at bars, many just have to download an app to 
meet people without any face-to-face social interaction. 
This concept shadows Huxley’s “Orgy Porgy” term, or 
“government sponsored orgy” as the iPhone can be a 
device that is argued to now be able to regulate or foster 
contemporary society’s sex life.

Huxley’s fear that society would eventually trans-
form itself into a (dys)-utopia where unnecessary dis-
tractions would cloud intellectual pursuits and genuine 
feelings, is paralleled by the Apple Company’s logo. 
While Apple (INC.) products, could potentially be used 
to gain knowledge, it is a huge distraction to contem-
porary society. Apple (INC.) products, specifically the 
iPhone, are generally used for trivial means. It is unlike-
ly that the Apple Company’s products were designed to 
conduct heavy medical research, but were to help boost 
personal hobbies such as listening to music or looking 
up pictures of cats with toast hats on the Internet. There-
fore, Apple products are also potentially the Millennial 
Generation’s downfall because it distracts them from 
important tasks, and prevents them from gaining impor-
tant skills. Instead of learning skills, even simple tasks 
like using a can opener, the Millennial Generation relies 
on their high-tech handheld devices for help; thus, their 
devices become their external brain. In other words, the 
tech-savvy generation does not need to think when it 
has their devices to think for them.

Personal Experience

Within the last decade, the Apple Company has molded 
the Millennial Generation into specimens who are heav-
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Conclusion

In the book of Genesis, Eve was tempted to bite into an 
apple that would grant her omnipotent wisdom, but she 
was warned beforehand not to partake by her creator. 
In a similar context, Huxley’s Brave New World (1946) 
ominously warned future generations not to lose focus 
on the role of humans in an evolving society or face the 
consequences —a society that lacked all emotional ties, 
and the stringent regulation of tasks. In a sense, Huxley 
foreshadowed 2013-14, as the Millennial Generation 
lacks the patience, and arguably the knowledge due to 
their reliance on their high-tech devices like the iPhone. 
These devices dictate the lives of the Millennials and 
therefore suggest that this generation is incapable of 
surviving a month without using them. As a part of the 
Millennial Generation myself, I can assume that I would 
not last a day without Internet access at all. Likewise, 
all Millennial college students could not last a day with-
out Internet because college curriculums revolve around 
technology, and the Internet is a primary source.

Nevertheless, the Apple Company’s logo still stands 
firm in this day and age as the marketing brand which 
the Millennial Generation easily recognizes. On a Gre-
cian symbolic level, Apple (INC.)’s logo that brands 
its products therefore represents the highly-regarded 
wisdom the Millennials cherish in their hands on a daily 
basis. Meanwhile, on a Christian perspective, the bitten 
portion of the Apple (INC.) logo represents the poten-
tial downfall of the Millennial Generation’s mental 
capacity—instead of using their brain, this generation 
will rely on technology to solve every problem, big or 
small. Thus, the tech-savvy Millennials will forever be 
remembered as the idiot generation.
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prepared before their husband got home from work, 
and to never be bothersome or cause difficulties for 
their husband. This mentality created obvious implica-
tions such as the belittlement of woman, the idea of 
male dominance, and unequal opportunities for woman, 
while reinforcing the notion of female standards and 
the treatment of women as second-class citizens. On the 
reverse for men, there was the notion of the “ideal man” 
in which men were personified as powerful, mysterious, 
and dominant figures, who would take care of business, 
the Mad Men, Don Draper-esque image; this mold also 
helped to perpetuate the “ideal woman” stereotype. 
Although western society is more progressive than 
in the 1950’s, these deep-seated personas of man and 
woman continue appropriate gender roles (men are still 
strong and women are still pretty), the only difference 

In society, children are taught expectations as to 
what is sociably acceptable: who to like, what to wear, 
and where to live, based largely on the environment 
where they grew up. As children grow up, and go on 
through life, they then begin to impose these expecta-
tions onto the people around them. More often than 
not, these societal expectations conform with that of a 
heteronormative mindset . In a modern western context, 
heteronormativity is the notion that people fall into 
distinct genders, male and female, and lead natural roles 
in life all the while conforming to the ideology of tra-
ditional binary gender roles. Such heteronormative bias 
asserts that traditional binary gender roles—masculine 
men and feminine females—and heterosexuality are 
the most dominant and/or proper lifestyle. This notion 
creates stigmas and inculcates preconceived notions 
regarding minority groups, which thereby causes the 
heteronormative populace to discriminate against them 
through the creation of a societal hierarchy which places 
these groups at lower societal tiers.

Although there are many groups that are subject 
to the injustice of heterosexism, this essay will mainly 
focus on the adversity faced by the gender nonconform-
ing/transgender community in a modern western con-
text. Binary gender roles purport the concept that there 
are only two genders, man and woman, in which wom-
en must be passive, maternal, with feminine qualities— 
soft skin, long hair, petite figures— and that men must 
be emotionally hardened, aggressive, with masculine 
qualities—rugged, short hair, with built figures. Under 
this concept there is no room for variation of identity. 
This bias seems especially exemplified in the 1950’s 
post World War II culture’s idea of appropriate gender 
roles, such as the “perfect wife”(figure 1). Accompany-
ing these gender idealist notions came a set of criteria as 
to how a woman should act around men, present herself, 
and deal with various other social aspects of life. This 
perpetuated the idea that woman were nothing more 
than subservient caretakers (see figure 1). Such criteria 
included preparing women’s physical appearance before 
the arrival of their husband from work, having dinner 

QUINN DALUZ

The Impact of Heteronormativity on the Transgender Community

Figure 1
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much adversity faced by the transgender community as 
a result of this “caste system.” However, this adversity 
is not limited to passive discrimination as trans people 
are actively targeted and dehumanized, drawing further 
attention to their incongruences. This targeting is done 
to the extent where social media sources, such as Fox 
News, demean trans people by referring to them as 
“that” or “it”, or making jokes about the rape of trans-
gender individuals, essentially equating trans people as 
things or objects. Were statements made to dehumanize 
and joke about the rape of cisgender4 women, Fox News 
would have been berated by numerous women’s rights 
groups, activists, and other groups, yet because this seg-
ment was about a transwoman, the incident was barely 
given the time of day. This kind of behavior creates the 
assumption that because a prominent news station al-
lows the mocking and the trivialization of trans people, 
it must not be inappropriate, deeming such mockery 
socially acceptable, further perpetuating the stigma that 
the transgendered are “untouchable” or lower-class 
citizens.

One might notice that heteronormativity has a 
cyclical nature, in regards to discrimination. Society 
conforms to heteronormative standards because they 
don’t want to be discriminated against, because of the 
standards they themselves perpetuate; as such, it seems 
quite discouraging and hopeless to the non-conforming 
individual. However there are many solutions which 
break the cycle, or at the least, create a more comfort-
able environment for everyone to live in, such as sepa-
ration of church and state and the introduction of gender 
variance in childhood education. In general, theocentric 
religions such as Christianity and Islam, tend to assert 
same sex marriage and binary gender roles; more often 
than not, people of religious background can often be 
oppressive in nature towards these subjects. As such, 
religious dogma should not take part in the passing or 
rejecting of laws such as same sex marriage, gender 
equality, and protection of same sex and transgender 
people in the workplace. This claim is not meant to 
demean religious people, as the right to practice religion 
should be respected, however, it should not be allowed 
to overshadow and prevent the equality of other people. 
Because children are heavily influenced by what they 
learn at school and the adults around them, diversity 
should be a topic that is discussed at an early age. Now 
one of the arguments against this suggestion is that “the 

being that woman are subtly-demeaned versus blatantly. 
Because of this, and the fact that most of the popula-
tion are in fact heterosexual (Statistics Canada, Gallup 
Politics) and conform to these appropriations (to some 
extent), it is assumed that they are culturally norma-
tive which causes minority groups to fall outside of the 
sociological norm. This cultural script thus creates a 
heteronormative bias, the notion that heteronormativity 
is the most proper, even preferable lifestyle.

In a heteronormative society, minority groups fall 
outside the sociological norm. The further away a 
person is from the norm, the more they are discrimi-
nated against. This prejudice results in a heteronor-
mative societal hierarchy where heterosexual men, 
then women, reside at the top, with the various sexual 
minority groups at lower tiers; within these lower tiers, 
transgender men and women are placed at the bottom 
in that respective order. This ranking or “caste system”2 
(Weiss 125) is a subsequent result of traditional binary 
gender roles, and is also why transmen are placed over 
transwomen. Because binary gender roles assume that 
men are inherently stronger or superior to women, 
heteronormative society also assumes the same with 
regard to transgendered individuals. A female transition-
ing to a man (FtM) is seen to be giving up a position of 
fragility for a position of power, and depending on how 
much he is able to make himself an invisible minority; 
“invisible minority” refers to how well a transgender 
individual is able to express their desired gender with-
out having certain aspects give away their transgender 
status, e.g., voice, posture, and mannerisms; he will 
possibly gain cisgender privileges which are the set of 
privileges people of non-trans identities are automati-
cally awarded for having identities that coincide with 
heteronormativity, and male privileges (MIT) which 
are the set of privileges that men have simply for being 
“read” as male by society: higher wages, not having 
faults attributed to sex, and not being labeled negatively 
for promiscuity. Unfortunately, if his trans status is 
discovered, many of his privileges (Burns, Marissa) will 
be revoked upon discovery of his genital incongruence. 
Conversely, a male who transitions to a female (MtF) 
will be perceived as a man giving up his cisgender and 
male privileges simultaneously, for a submissive and 
lesser position in the societal hierarchy; this notion is 
especially perpetuated if she is non-white3 and opts 
for sex reassignment surgery (SRS). Evidently there is 
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heterosexual man will be placed above a black hetero-
sexual man.

4. Cisgender refers to one who is not transgender.

children are too young to deal with that” or “you’re poi-
soning the children’s minds”’; these arguments, again, 
might come mostly from religious dogma or familial 
tradition, however, they are invalid. What should be 
discussed instead should not be the way in which these 
minorities have engaged in sexual relations, but rather 
the fact that these people exist. If children are taught 
and become used to the notion of same sex relation-
ships and gender variance, as they grow up, it will not 
seem as foreign to them, thus reducing the chance of 
discrimination.

Western civilization is constantly bombarded with 
the notion of what it means to be perfect; if one does 
not strive to meet these standards, or if one challenges 
them, that person is ostracized by the community. When 
entire communities challenge the norm, they are met 
with discrimination, resulting in a social divergence, 
creating such ills as classism and other forms of dis-
crimination, thereby hindering societal advancement. 
However we as a society are able to change what the 
standards of “normal” are—or are at least be able to un-
derstand being different does not equate to being bad— 
the barriers of animosity and indifference will begin to 
break down, allowing for a more productive and safer 
environment for everyone.

Notes

1.  It is important to note, however, that heteronormativ-
ity is relative to the time period and culture  which is 
under analysis, as some cultures have different rendi-
tions of gender and gender appropriations; for example, 
the Polynesians possess the concept of the Mahu/third 
gender. see  third “gender” and “Hawaiian Sexuality the 
‘Mahu’ Tradition.”

2. See e.g.,” Weiss, The Gender Caste System: Identity, 
Privacy, And Heteronormativity. Weiss takes societal 
hierarchy created by the heteronormative  and com-
pares it to the caste system of India; Weiss states that 
transgender people—to the eyes of the heteronormative 
society— are comparable to that of the untouchables in 
the Indian caste system, who were the lowest class of 
people.

3. Although it was not previously mentioned, heteronor-
mativity is also inclusive to race; for example, a white 
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academic journal articles, news articles, a book, and 
websites, showing how the federal budget cuts, socio-
economic status of the family, parent engagement in 
early childhood programs, and racial and ethnic social-
ization impact the child’s development.

Historical Context: How did federal budget cuts af-
fect families and the child?

Shriver’s article (2013) suggests that poverty in Amer-
ica has a detrimental effect on families who cannot 
register their children into early childcare and education 
programs due to cuts in federal programs. The nation’s 
poorest children are suffering due to the economic cri-
sis. The U.S. Census Bureau reports as follows:

The number of children living in poverty has 
barely budged since 2011. The latest data show 
that 16 million American Children are still grow-
ing up in families facing extreme hardship. For 
a family of four that means living on less than 
$24,000 a year. (para. 2)

According to Shriver (2013), families are struggling 
to put food on the table and keep roofs over their chil-
dren’s heads. Their children are at a disadvantage since 

“Parents as Partners in Early Education” 
(2008) discusses how parents are children’s role mod-
els and teachers, hence their attitudes about education 
can inspire and teach children how to walk the paths of 
their own educational journeys. Likewise, teachers and 
caregivers are an important influence since they provide 
childcare and early education (p. 1). According to the 
article, “Children’s Early Years are Absolutely Critical” 
(2013), the most crucial period of a child’s development 
is during the first five years of life when the child’s 
brain develops the most. For that reafson, parents and 
teachers must partner together in order to provide a 
strong foundation for the child’s academic, physical, 
and emotional well-being. However, the smallest por-
tion of public investment is spent on education during 
this early period of development. Furthermore, the dis-
advantaged families remain caught in a bind since they 
were the most affected when federal programs were cut 
(Children, para. 1). In light of their struggles, these four 
questions must be addressed: How did federal budget 
cuts affect families and the child? How does a parent’s 
social class impact the child’s development? What is 
the outcome of the child’s development when childcare 
programs and parents are involved? How does racial 
and ethnic socialization influence child development? 
Therefore, this paper will present information from 

ASHLEY M. SUZUKI

Role of Social and Economic Factors in Early Childhood Development:
A Literature Review of Child Care and Early Education
Abstract: This literature review examines the role of social and economic factors in a child’s development and 
the impact of federal budget cuts, socioeconomic status, parental involvement in early childhood programs, and 
racial and ethnic socialization in the child’s life. Furthermore, this literature review analyzes academic journal 
articles, news articles, a book, and other sources. One source is a news article from Shriver, M., who empha-
sizes how the federal budget cuts affect families in poverty, especially when the child’s educational development 
and learning are in jeopardy. The academic journal from Duncan, G. J., Ziol-Guest, K. M., & Kalil, A. explains 
how poverty leads to detrimental outcomes in the child’s attainment and behavior as an adult. In addition, 
“Impact of Racial Socialization” highlights how racial and ethnic socialization impact child development. As 
a result, parents make the final decision on their child’s future education and development, thus they need to be 
their child’s most passionate advocates and fans. Parents must care for every aspect of the child’s life. Finally, 
the article, “Parents s Partners in Early Education” (2008) strongly suggests that in light of various families’ 
social and economic hardships, early care and education programs and families should step in to create a 
stable, nurturing, and supportive environment to mitigate the impact of disequilibrium on the family (p. 7).
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children’s needs. Duncan, Kalil, and Ziol-Guest state,

Poverty and its attendant stressors have the po-
tential to shape the neurobiology of the devel-
oping child in powerful ways, which may lead 
directly to poorer outcomes later in life…Pov-
erty in early childhood can also affect adult at-
tainment, behavior, and health indirectly through 
parents’ material and emotional invesrments in 
children’s learning and development. (p. 306)

These children who are suffering today will one day 
become maladjusted members of society since during 
their early years, they were negatively influenced by 
poverty. Many studies have shown that poor children 
will most likely not be successful in school. As adults, 
they will grow up to have health problems, are more 
likely to commit crimes, and have a higher risk of en-
gaging in other negative behaviors. Thus, the beginning 
years of the children’s lives are essential to their de-
velopment, educational outcomes, and health (Duncan, 
Kalil, and Ziol-Guest, 2010, p. 306).

Similar to Duncan, Kalil, and Ziol-Guest’s argument 
that the family’s upbringing and circumstances shape 
their child’s development and future, Shepherd and 
Camacho assert that the socio-economic status of the 
parents has a dramatic impact on the quality of life for 
the child and the family. According to Shepherd (2010), 
researchers from the University of London’s Institute 
of Education have argued that a parent’s social class is 
a powerful factor that has a stronger influence on how 
well the child performs at school than good parenting 
techniques, especially between the ages of five and 
seven (para. 3). Furthermore, Camacho (2013) states,

Higher socio-economic status has been linked 
with greater parental involvement, higher self-
esteem, optimism and successful outcomes in 
school, while low socio-economic status has 
been linked to rigid parenting style, anxiety, 
depression, behavioral problems and poor school 
performance.  (para. 1)

Camacho (2013) goes on to say that children who 
live in high socio-economic families receive positive 
attention and opportunities to improve their creativity 
and critical thinking skills within a supportive environ-
ment that encourages learning. In addition, they are 

they lost the chance to enter into programs that provide 
early learning opportunities to succeed academically 
and to stay safe. The majority of the federal programs 
were cut by 8.2 % when Congress began sequestra-
tion, including Head Start, 21st Century Community 
Learning Centers, and The Child Care and Develop-
ment Block Grant. More specifically, the article (2013) 
states, “Head Start, the poverty-fighting early educa-
tion program, has been cut by $653 million. Save the 
Children estimates 80,000 to 100,000 children will lose 
services this year” (Shriver, para. 7). The cuts on federal 
programs indicate that the government is not mindful 
of the future generation. Even when considering the 
situation in a general and impersonal manner, it is clear 
how heartbreaking this is for the children and devastat-
ing it is to the parents who are doing their best as they 
struggle through poverty (Shriver, 2013, para. 8). Thus, 
the statistics Shriver presents is a large overview of the 
more personal effects as shown by Butler’s testimony.

Furthermore, Madden (2013) shows the impact of 
federal cuts on a personal level through testimony by 
Felicia D. Butler, previously summarized by Shriver. 
The testimony revealed that social and economic 
well-being in America has been negatively impacted 
with the increasing prevalence of poverty. From 2011 
to today, families are suffering from the ripple effects 
of the federal budget cuts. For instance, Mrs. Butler, a 
military spouse, admits the federal cuts has adversely 
affected everyone, including her three children who are 
five, four, and two years old. Her family is upset by the 
changes approaching Head Start since 70,000 children 
will not be able to access this federally-funded program 
due to sequestration. In response to this development, 
Mrs. Butler is struggling to restore funds by urging 
other Head Start parents and members of the commu-
nity to sign an online petition (para. 8).

Social Context: How does a parent’s social class 
impact the child’s development?

Moreover, the detrimental impact of federal budget cuts 
as demonstrated by Felicia D. Butler’s testimony in 
Madden’s article is magnified by the negative effects of 
poverty and the resulting stress on American families. 
According to Duncan, Kalil, and Ziol-Guest (2010), 
such economic hardships can lead to extensive stress, 
depression, and irritability in the parents. This situation 
is exacerbated by the parents’ inability to satisfy their 
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if care is given in a positive and loving environment 
(Feeney, Moravcik, & Nolte, 2013, p. 110).

In addition to Feeney, Moravcik, & Nolte’s advo-
cacy of parental involvement in early childhood and 
education programs, “home visiting programs” have 
been expanding as a method for improving the child’s 
outcome. The article, “Parents as Partners in Early 
Education” (2008) discusses how home visiting pro-
grams and early childhood education programs seemed 
to expand the self-sufficiency of the family, the health 
of the family, positive parenting practices, and school 
readiness for the children. The article suggests, “They 
can enhance parent-child interactions and child develop-
ment, promote early detection of developmental delays, 
and help improve literacy skills. Program goals may 
include reducing child maltreatment, reducing welfare 
dependency, and increasing school success.” These pro-
grams seek to achieve these goals by promoting closer 
relations between the educator, parents, and child (p. 4).  
An example of a home-visiting program is Early Head 
Start, which helps parents strengthen their relationship 
with their child and encourage positive child develop-
ment. Better outcomes were achieved when children 
under three started attending Early Head Start program. 
This includes improved cognitive, language, and social-
emotional development. Therefore, home visiting pro-
grams bring resources and education directly to families 
rather than expecting families to seek these out on their 
own. These programs are focused on school readiness 
and improving developmental outcomes, which is a vi-
tal component of an early childhood education program 
(“Parents as Partners in Early Education,” 2008, p. 5).

In contrast to “Parents as Partners in Early Educa-
tion’s” advocacy of home visiting programs as a means 
to bring outside aid to families, “Impact of Racial 
Socialization” (2007) advocates racial and ethnic so-
cialization as a means to enable families to support their 
children. Racial and ethnic socialization influences the 
development of children by bolstering their racial and 
ethnic identities, self-esteem, academic achievement, 
and emotional control. “Impact of Racial Socialization” 
(2007) states, “As more is learned about racial and eth-
nic socialization, it is becoming clear that what minority 
children are told about race and related issues and how 
those messages are delivered can be powerful influences 
in their lives” (para. 1). Studies have shown that racial-
ethnic socialization is essential for families when rais-
ing their children. By emphasizing the child’s racial and 

able to develop social skills such as confidence, self-
motivation, and the capability to be goal-oriented. Such 
children feel valued and have strong communication 
with their parents. Meanwhile, children in low socio-
economic homes have less opportunities to expand their 
interests and develop independent learning, thus causing 
lower linguistic abilities and gaps in academic and cog-
nitive skills. One possible reason for this is the parents’ 
lack of self-expression and communication with their 
children due to the poor authoritarian parenting the 
parents themselves received as children. Given these 
points, a parent’s socioeconomic status has the ability 
and power to determine how a person thrives economi-
cally based on a combination of education, occupation, 
and income, and is a major factor that impacts the qual-
ity of life for children and families (para. 4). 

Social Context and Cultural Context: What is the 
outcome of the child’s development when childcare 
programs and parents are involved? How does racial 
and ethnic socialization influence child develop-
ment?

Although Camacho stated a parent’s socioeconomic 
status influences the parent’s practices and values about 
child rearing, positive relationships can be established 
with a child of high or low socioeconomic status 
through cooperation between the parents and the teach-
ers. Feeney, Moravcik, and Nolte (2013) emphasize, 
“…the significance of responsive adult-child interac-
tions, noting that caring adults are critical for healthy 
development and that children’s achievements occur in 
the context of close relationship with others” (p. 110). 
Parent engagement in early learning and development 
is crucial since it affects language development, emo-
tional growth, social skills, and personality. In order to 
meet the child’s needs, early childhood programs help 
foster strong communication with parents, so they can 
learn more from the family about the child and work 
together. Good programs encourage parents to volunteer 
in programs, be active in curriculum design, and read to 
their children. Research has shown positive outcomes 
for the child when schools apply parent engagement in 
their program. Some positive outcomes for the child 
include social competence, vocabulary growth, literacy 
development, expressive language, positive engage-
ment, comprehensive skills, and cognitive development. 
Children learn the world is a safe and trustworthy place 
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ethnic pride, history, and cultural traditions, the child is 
able to develop a strong identity and positively interact 
within groups. Furthermore, parents who discuss preju-
dice and discrimination with their children enable them 
to effectively handle situations and direct them towards 
problem-solving strategies. Therefore, parents should be 
responsible to prepare their children for the years ahead 
by teaching them family values, culture, status, and 
how to value individual qualities as they face the world 
ahead of them (2007, para. 15).

Conclusion

When considering the development of children, one 
must take into account how each conflict has the po-
tential to harm or benefit children in various situations. 
Although parental influence is important for a child’s 
educational attainment, parents are individually faced 
with diverse variables that influence the quality of the 
child’s development and well-being. One such variable 
constitutes the federal budget cuts since they decrease 
opportunities for the child to succeed academically and 
gain positive intrapersonal skills. In addition, social 
inequalities have a large impact on the child because the 
parents’ social class affects the future of the child they 
bring into this world. The parents’ engagement in their 
child’s early years is significant since it impacts their 
child’s learning and development, especially when their 
child is in an early childhood program.  Parents have 
a responsibility to nurture potential in their child by 
introducing them to his or her racial and ethnic identity, 
thereby building their child’s confidence in society. 
Together, these four factors can impact a child’s oppor-
tunity to succeed or fail. However, Feeney, Moravcik, & 
Nolte (2013) emphasize that these factors do not have 
the final say. Parents and teachers have the opportunity 
to provide a positive influence in the children’s lives, by 
watching over them, building relationships, and guid-
ing them towards brighter futures. In this manner, they 
can touch the lives of many children who are facing an 
array of difficulties. In our society, families need high- 
quality programs to provide children with rewarding 
and worthwhile experiences that develop their potential, 
thus leading the children on a journey towards academic 
success (p. 57).
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“Now you’re starting to get interested, John. Well, I 
was on that ship out there.”

“I don’t see a ship, grandpa.” 
“John, it’s sunk below the waterline and the white 

monument out there is the grave marker of the ship and 
my mates.” Just as I start telling my grandson my story, 
a small crowd starts to gather. So I start to tell my story.

“The morning of the attack, I was up early as al-
ways, getting some morning chow. I had my liberty pass 
for the day; I was going out to see my girlfriend but we 
will get more into that topic later. I was up on the deck 
cleaning a little before I left for the day. We always took 
great pride in keeping a clean boat. Then I start hear-
ing this buzzing noise; it sounded like a bunch of angry 
yellow jackets swarming. Myself and a few crewmates 
started to look around and that’s when we seen them. 
The first wave of Japanese zeros flying so close to the 
ground that if a kid was sitting on the train tracks, they 
could hit the pilot with a slingshot. It kind of looked 
like a big IMAX 3D screen in the theater except better 
quality. I thought this can’t be Japan; it just can’t be— 
they just gave us friendship medals.”

“As soon as that thought crossed my mind—boom! 
A loud explosion coming from a Japanese dive torpedo 
plane hit the side of the ship. I was in the anti-aircraft 
gun and was blown over the side of the boat, landing 
in the now oily waters of Pearl Harbor. As I tread water 
looking for survivors, that’s where I quickly realized 
that these men were dead. I was waving my arms to be 
picked up by someone but their efforts were hampered 
when another wave of attack planes came, shooting at 
anything moving. As I was floating in the oil slick wa-
ters, I remembered my brothers were still on the ship; 
my brother John Albert and my brother George were on 
the Arizona which I just was thrown from. As my hope 
for my brother’s lives grew more and more, a plane 
flew right over me, and I watched the pilot release the 
bomb. That bomb I watched was the bomb that pierced 
through the decks of the Arizona that hit the magazine 
hold. A huge explosion followed by a shockwave then 
rippled through the water like a boulder being dropped 

[Grandfather and Grandson getting out of 
rental car in parking lot of Pearl Harbor.] 

As I get of the car with my grandson John who is named 
after me but seems not to care too much about me, I put 
on my Pearl Harbor survivor’s cap and look out into the 
sparkling waters of the harbor. I am overwhelmed emo-
tionally and yet my grandson cannot for the life of him 
put away his phone. “Quit text-messaging boy—you’re 
on vacation with your grandfather; you know what, give 
me that God-forsakin’ thing.” 

“Here Grandpa, take it”; as John handed me his 
phone, I saw his eyes look at my cap; he saw Pearl 
Harbor Survivor embroidered across my cap. “Grandpa, 
I didn’t know you were a Pearl Harbor survivor.” I told 
him he was never old enough to know about it, but since 
my tank is running closer to empty these days, I wanted 
to bring him here to learn about my life around his age. 
“Lock the car John, and follow me and listen.”

[Grandfather and Grandson walk up to the entrance.] 

“John, I was 18 years old when I enlisted in Uncle 
Sam’s Navy just like you are today but the difference is 
you just graduated High School.” 

“You didn’t graduate High School grandpa?” 
“Nope, the truth is I didn’t have time to graduate; I 

worked from a young age and when the war broke out, I 
saw that as an opportunity to serve my country.” 

“Typical answer grandpa,” John said to me. 
“See, when I told you that you were coming with me 

to Hawaii, you most likely thought about the girls, girls, 
and more girls, but don’t worry, I thought the same 
thing—the only difference is, is that you have longer 
hair than I did.”

[Grandfather and Grandson start to walk towards the 
back towards the park.] 

“So grandpa, what were you doing the morning of the 
attack?” 
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him, “Those are black tears coming from the Arizona; 
that ship will always be crying long after I am gone as a 
reminder of the sorrows of war.”

[Walking back to the car after the visit.]

John looks at his Grandpa and says, “Wow grandpa, I 
didn’t know all that about you and I am sorry for not 
caring enough to find out. Even after all of this hap-
pened to you here, you still married a Japanese chick.”    

“Remember when I told you that we would get 
back to the girlfriend story later; you can ask your 
grandmother about it when we get back to the hotel, 
okay.” “She can tell you all about the martial law and 
all the trouble Japanese people faced in Hawaii but 
that still wasn’t enough to break us apart.” Just then, 
a man walks up to me in the parking lot and asks me 
if I am John Andrew Doherty and I said, “Yes, I am,” 
and he told me his name, Keith Velia Jr.; his father was 
in the hospital bed next to me after the attacks, and he 
remembered his father talking about me and about how 
I lost my two brothers and how he lost his brother in 
the attack. Then he told me unfortunately his father had 
passed away a few years back and he was here to return 
some ashes. He left but not before thanking me for my 
service and helping his dad in his time of need.

[Now driving down the H-1 back to Waikiki.]

“We have come a long way from Pearl Harbor but yet 
if you don’t learn from your history, you are doomed 
to repeat it. Think about this, John. Pearl Harbor was 
the rallying cry for my generation then 60 years later 
September 11th was the rallying cry for the last gen-
eration. I hope that there is no need for a rallying cry 
for your generation to face but if there is, you should 
always be prepared to answer it, John.” John never said 
anything else for the rest of the car ride; he just sat there 
and stared out the window soaking in all that he learned 
today.

in a calm pond. Right then and there, I knew the chanc-
es of my brothers being alive went up in that gigantic 
cloud of black smoke.

I stayed in that water for an hour watching wave 
after wave come and finally I saw the Nevada struggling 
to hit open waters and the relentlessness of the Japanese 
pilots chasing her. The smoke and fire coming from the 
Nevada made her an easy and a favorite target, and as 
a bonus if she went under, she might block the harbor 
entrance. The skipper of that boat made a smart move 
and ran her aground, actions that were often overlooked 
at the time. Finally after all the loud explosions and 
gunfire, it was calm minus the sirens; the smoke from 
the oil fires were still burning but the sounds of the 
Japanese planes subsided and the peace somewhat re-
turned to Pearl Harbor’s waters. A boat emerged, check-
ing for survivors in the water; I was floating and was 
yelling, ‘Most of these men are gone; I have checked. 
There are only a few of us over here, please help.” I 
helped load some of the wounded men into the lifeboat; 
a man pulled me in. When I got in, the men noticed I 
was burned and wounded during the attack. I hadn’t 
noticed; I was in shock for two hours swimming, look-
ing for survivors and dodging machine gun fire from the 
Japanese.”  I paused.  As I looked into the ever-growing 
crowd of people wiping away tears and taking photos, 
a park ranger came up to me and asked if I would like 
to go out to the memorial. I was overwhelmed with joy 
and sorrow.  After all, for the first time since the attack, 
I will get to see my brothers’ resting place.

[Grandson and Grandfather are on the memorial.]

“Well John, this is it.” 
John said to me, “Grandpa this is so sad; I didn’t 

know you had brothers and that they were killed here.” I 
told him that you weren’t named after me but those two 
men there as I pointed to his uncles’ names—John Al-
bert and George Walter Doherty on the marble wall,—
”Your name is John George after those two men.” 

John asked, “So my grand-uncles died in World War 
II.” I cut him off there and told him, “John they didn’t 
die in World War II; they died not knowing they were 
at war at all. They only knew the peace of the world 
and never had their innocence uprooted and torn away 
from them because of war.” As we started to walk back 
to the boat to bring us back, he noticed the oil leaking 
out from the Arizona. He didn’t ask about it but I told 
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I shall ask the permission of the great Akua to allow me 
to become a tall, fine tree suitable for travel. I will name 
myself Koa.

Many seasons ago the akua granted my wish, and 
I am now a fine specimen of what they will classify 
acacia koa, a beautiful and strong tree endemic to these 
islands. I just saw two of my older, taller “uncles” cut, 
and the men were saying that they intended to build 
a peleleu, or war canoe for the king, so that he might 
attempt to unite the islands. I will miss my uncles, but 
they were quite happy to be of such importance in their 
uses, that I am happy for them. I must wait, for I have 
chosen my form of mana.

Now, many more than fifty additional seasons 
have passed, and I have been amazed to see that there 
are people all from all over the world here in Hawaii, 
people who look different, and have different ideas for 
these lands and their inhabitants. The ali’i nui were talk-
ing the other night and I heard their voices on the sweet 
air that drifted up through the valley. It seems they are 
confused about how to change in order to conform to 
all the new people’s ways or if they should try to resist. 
Around me, they keep using more and more of the trees, 
especially my species and another that they measure 
and trade called “sandalwood.” I wonder if there will 
be much left for too long in the future. I can already see 
patches of clearing below where there was once dense 
forest…now barren. For the first time in my life, I feel 
sad and unsure.

“…the wave of the future. More than a thou-
sand white men were living at the island…and 
by the early [eighteen] fifties this number has 
doubled…” (G. Daws quoting D. Malo).

These people who have come here seem to be 
unaware of how our system works and have tried to 
replace nearly all of our Gods, beliefs and ways of life 
with their own. They have a voracious appetite for 
wood. For now, I believe I will “hang loose” and let 
myself (mana), relax and try to ignore this sad period, I 

“…Although it may seem as if I am sleeping, or 
not aware of you, I am here, quiet and loving. I am the 
makani and the ‘ulalena. I am the ‘aina and the wai, the 
la and the hina. I am in you and you in me. We are the 
collective mana of the Hawaiian Islands. “…the geneal-
ogy of the Land, the Gods, Chiefs, and people intertwine 
with one another, and with all the myriad aspects of the 
universe” (L. Kame’eleihiwa). One day I will become 
the Hokulea…I will take people to new places and start 
a re-birth in the meanings, morals and values that (we) 
have shared for long and hold so sacred…”

Hawaii has always had two seasons, dry and hot, 
cool and damp. About one thousand seasons ago, 
Papa and Wakea gave birth to two siblings. The first, 
a boy, did not survive. He became a kalo which is the 
staple food for the humans. Of course, I was there. The 
parents, grieving as they planted the kalo, were also 
somewhat sad for me as well. Later on, they gave birth 
to a beautiful daughter, and although we might think 
it morally wrong now, in those old times, niaupio was 
right and necessary to populate these islands.

Many seasons later, there was a chief named Liloa 
who resided on the windward coast of Hawaii, the 
largest and youngest of all the islands so far. He was 
by all aspects a man of means; being a chief as he 
was, he could have what he wanted. He took a young 
maka’ainana for a mate, and when the son, (who was 
part ali’i) was of age, he went to see his father, Liloa, 
and he brought his intricate feather cloak, weapon and 
lei palaoa, which had been left with his mother, so that 
Liloa would know that this boy was indeed his son. His 
name was ‘Umi and because of his generous nature and 
kind ways, he became a ruler of his lands.

I was in his articles that he carried with him, in his 
ha and everywhere along his journey as I have always 
been and will always be, yet I experience the desire to 
take a more earthly form, such as a tree or plant. I wish 
to become something more tangible to the people so 
that they may use me for purposes: carvings, shelter, 
fuel and possibly even some sort of transport like the 
canoes, which are floating pieces of wood. Yes, that’s it! 
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this movement—The Hawaiian Renaissance! Musi-
cians, dancers, teachers and I, Hokulea, can now act in 
unison, as a team, to malama each other and this land, 
so that I can remain here to do my part as the mana for 
The Hokulea…our impetus for “change, understanding 
and peace!” (H. Gath, Polynesian Voyaging Society) 
ALOHA!
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have even heard that they plan to overthrow the govern-
ment, that the people of these islands have been work-
ing so hard for so long to perpetuate. For now, I will lie 
in sleep and wait.

There was a sweet sound along with singing that 
drew my attention and woke me. All around the islands, 
people were starting to feel the old mana that I thought 
was gone. As I stand here, on the old spot where I first 
took root, I can hear the people! It sounds positive! 
They are speaking Hawaiian! “Despite the events of 
the last two hundred years, Hawaiians are fighting to 
perpetuate the heritage that they almost lost.” (Narrator, 
“The Hawaiians: Hold Fast”). This is exciting! I even 
heard that they plan to build a relic of an ancient canoe, 
such as the one my uncles were used for, but this one 
will be built for peace and love, rather than war.

When this canoe was finished, I could not be part 
of the hull because, sadly, there are no trees of my kind 
left large enough. I will instead be content to become 
the cordage and cross-bars. Our mission was to travel 
the Pacific using the stars for navigation, the way of our 
ancestors. As I had already been aware of, they named 
this canoe “Hokulea.”

The trip to Tahiti went quite well until some dif-
ferences among the crew caused the master navigator, 
Mau Piailug to abandon their journey. The canoe made 
it back to Hawaii, but without fulfilling its mission. 
During the next attempt, on the way back, off waters 
near Moloka’i, there was a tragic accident in which I 
was part. The canoe overturned. I was one of the lash-
ings that broke, and I again felt sadness. We had been so 
close to my dream, but I, the Hokulea, do not give up so 
easily!

“We set about salvaging what we could and trying 
to find new, better ways to prevent the same accident,” 
(B, Perkins). I was happy to hear that this man, from a 
society devoted to me and our mission, was on our side 
with a plan. When I heard a woman say, “and as much 
as possible, it will be made of as many indigenous and 
natural materials as is possible and prudent,” I was 
ecstatic! We were going on another voyage!

The goal is in reach, and I realized the day that I 
woke up from my self-imposed “hibernation,” that there 
is still a lot of mana like myself flowing around out 
there. It can be found in the teachers and students, and 
in people like Malulani Orton, who, alongside her hus-
band of 30 years, are instrumental in almost any cause 
they believe will bring about and continue the flow of 
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seeks rectitude, and a substantial point that should urge 
one to think twice about his character.

Another reason why one should avoid casting 
noxious prejudgments on Jesse is that he actually has 
the desire to turn his life around by applying for a job. 
Indeed, passing his job interview is important, not only 
to him but also to his girlfriend named Kapika whose 
parents quickly develop an unpleasant frame of mind 
towards Jesse after meeting him for the first time. 
Kapika’s father insinuates this unfavorable mindset 
by telling her, “[Jesse] just looks like a drug dealer” 
(Melnick 83). In addition, the mother expresses her 
disapproval by stating, “People don’t change” (Melnick 
83). Certainly, in both of these excerpts, the parents of 
Kapika already project adverse opinions about Jesse. 
Nevertheless, they should definitely examine their judg-
ment again because Jesse does possess integrity, which 
he evokes as he tells their daughter, “I going to the 
interview…You think I wanna be Robby’s [slave] for 
the rest of my life?” (Melnick 92). In this passage, Jesse 
clearly proves that he wants to change for the better. 
Uninterested in being Robby’s permanent apprentice, 
Jesse consequently teaches the audience of the novel 
that one should avoid stigmatizing drug addicts prema-
turely.

Moreover, during his job interview, Jesse provides 
additional evidence that shows he wants to achieve 
self-improvement, resultantly convincing readers to 
get rid of degrading, pre-conceived notions about him. 
Wearing the wonderful shirt that Kapika has chosen 
for him, Jesse tells Sammy, the manager of Sammy’s 
Brake Shop, “I not gon lie. I got one juvenile arrest. 
Wrong crowd. But I gon work more hard for you cuz of 
dat” (Melnick 129). Also, as Jesse stands up and shakes 
Sammy’s hand, Jesse says, “Thanks for da opportunity. 
I won’t let you down” (Melnick 130). Evidently, the 
words of Jesse reassure readers that he is on the road 
to redemption, which should persuade readers to dispel 
their prejudice against him.

Additionally, Jesse convinces readers not to mis-
judge him as he exemplifies upright character by 

The novel Tweakerville: Life and Death in 
Hawai‘i’s Ice World by Alexei Melnick explores the 
immoral and violent world of crystal methamphetamine 
set in Hawai`i. One of the characters ensnared in this 
world is Jesse Gomes, a seventeen-year-old ousted from 
his middle-class family and taken under the wing of an 
eminent ice dealer named Robby, who teaches Jesse 
how to thrive in the business of drugs. Living in a realm 
beyond the law, Jesse smokes weed, imbibes alcohol, 
commits larceny, enters physical altercations with oth-
ers, and sells drugs, a task that his juvenile age renders 
feasible. Automatically, on a superficial level, Jesse 
appears to be totally dissolute. Nevertheless, he actually 
has another side to him, which is evident every time 
he exhibits the will to turn over a new leaf. Therefore, 
Tweakerville proves that one should avert prejudice 
against others because even those who make unethical 
decisions possess good in them, which inspires them to 
achieve redemption.

After experiencing drug-induced euphoria, then 
waking up to a deceased girl overdosed on ice, Jesse 
instantly creates a negative first impression on readers, 
which readers should be prompted to break when Jesse 
reveals his dream of atonement. As Jesse toils to dig a 
grave for Charlene, the girl who has taken a lethal dose 
of ice, he becomes fatigued. This feeling of exhaustion 
causes Jesse to imagine the hole is instead for himself. 
In this moment, what Jesse truly values in life comes to 
light. As the principal narrator of the novel, Jesse says, 

[I] thinking [das] me, [I] the one with the warm 
dirt covering me up like one blanket, little by 
little. I…gon get to sleep finally, with no noise 
any where, no loud music, no fighting, and no 
drugs, jus warm. Like how my mom used to put 
the laundry pile in the living room and I would 
go dive in and no one could  find me. [Smelled] 
warm and clean. (Melnick 24). 

Undoubtedly, this excerpt shows that Jesse dreams 
of escaping the world of drugs, a clear indication that he 
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forming rash preconceptions against others. After all, 
not every drug addict is vile in nature.
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expiating his shortcomings to his family. One day, Jesse 
receives a sudden call from his sister Brianna when she 
feels threatened by Cutchies, a woman jealous of the 
bond Brianna has formed with Cathy, the close friend 
of Cutchies. Clearly, the phone call from Brianna is 
inoportune; she calls while Jesse waits at a testing facil-
ity in order to get a urine examination. Although leaving 
the facility is detrimental to his prospects of securing 
the position at Sammy’s Brake Shop, Jesse still says 
to one of the staff members, “I gotta go. Family emer-
gency” (Melnick 134). Evidently, this passage affirms 
that Jesse has a sound heart that still houses love for his 
family even though his life with drugs has separated 
him from them. Fortunately, with love, Jesse atones for 
his prolonged absence in the family. This atonement 
then should encourage readers to refrain from easily 
besmirching his name.

Finally, to rectify his image to his family once 
again, Jesse attends the engagement party of his other 
sister Shelly and gives her a present, a kind gesture 
that should persuade one not to quickly demean drug 
addicts. At first, Shelly gives Jesse the impression that 
she wants him to go away, but upon opening the gift 
that Jesse has offered to her, she experiences an instant 
change of mind. She is touched when she discovers the 
present is a bamboo wind chime, which is an item that 
Jesse tried to steal for her when they were young. He 
was unable to take it, however, since the supervisor of 
their mother hampered him. Now, by getting this very 
thoughtful gift to Shelly, Jesse definitely cleanses his 
image. As a matter of fact, Shelly tells him, “You have 
a good heart, Jesse Gomes,” to which he responds, “I 
told you I get um for you one day Shelly girl” (Melnick 
208). Without a doubt, this heartwarming exchange 
of words between siblings advises readers to ward off 
thoughts of Jesse being someone truly malign because 
in truth, he is an honest soul striving for redemption.

Evidently, in Tweakerville, Alexei Melnick has 
created a complex character named Jesse Gomes, who 
engages in various vices, such as drug abuse, drink-
ing, theft, and fights, which, on a shallow plane, may 
predispose one to view Jesse as a really immoral human 
being. Underneath all these depravities, however, is 
a different facet of the character of Jesse. Having a 
benevolent heart, he demonstrates the volition to make 
amends, not only for himself but also for his loved ones. 
Indeed, his virtuous side makes Tweakerville a cogent 
work of literature that encourages readers to avoid 
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to discern the true nature of a given subject, that is, to 
perceive correctly the abstract invisibilities or ideas of a 
thing. If such a person is able to see these truths, Plato 
believes that person will always act in the best way 
possible because one who has this sort of knowledge 
will have their actions impacted. To truly know good, 
compels one to do true goodness. Therefore, under a 
philosopher king’s leadership, a city will be safe in all 
senses. Although, because Plato’s hero has such high 
standards, it is hard for one to cultivate such virtues and 
even when these merits are achieved, it is suspected that 
the philosopher king falls short of their own intentions. 
One finds the deficiencies of these intentions through 
a survey of Moore’s characters who illustrate differ-
ent philosopher king aspects and ultimately show the 
philosopher king’s shortcomings:

The more one suffers, the more, I believe, has 
one a sense for the comic. It is only by the deep-
est suffering that one acquires true authority 
in the use of the comic, and authority which by 
on word transforms as by magic the reasonable 
creature one calls man into a caricature. 

–Kierkegaard

It is only appropriate to start this analysis with Edward 
Blake, a. k. a. The Comedian, because this grizzled anti-
hero is the first character to be introduced in Moore’s 
novel, which opens with his murder. The Comedian had 
his enemies, acquired through years of crime-fighting 
and controversial acts such as enlisting in the Viet-
nam army simply to kill people. The entire conflict of 
Moore’s story is set into motion because of the Come-
dian’s death, so obviously he has some influence and 
authority despite his skewed morals. The Comedian 
exhibits some similarities to a philosopher king in that 
he can discern some manner of truth behind his com-
rades’ masks. He is the first to correctly suspect that the 
super-being Doctor Manhattan is growing further away 
from humanity; he is the first to discover Ozymandias’s 

Quis custodiet iposos custodes? —Juvenal

“Who watches the Watchmen?” a saying first attributed 
to the Roman poet Juvenal, reoccurs in Alan Moore’s 
graphic novel, Watchmen, as an inquiry to how justice is 
enforced in the administrative guise of costumed heroes. 
Moore’s graphic novel takes a realistic look at the su-
perhero trope by examining how universal human flaws 
would manifest in a supposedly honorable individual 
plagued with superpowers. In The Republic, Plato also 
questions how an individual would act if granted great 
power, but Plato assumes the guardians of a city, or 
the watchmen, do not need watching, because they are 
honorable guardians of leadership, virtue, responsibility, 
and integrity: “Yes, it would be ridiculous for a guard-
ian to need a guardian himself!” (Plato, 403e6). Unlike 
Plato’s idealistic guardians, Moore’s characters are 
imperfect, realistic beings. Although Moore’s characters 
each have a number of crafts and talents in the form of 
superpowers, the heroes do not always act for the best 
of humankind. In this light, Moore suggests that con-
trary to Plato’s belief, the watchmen need watching.

The hero of Plato’s Republic is the philosopher king, 
the decisive guardian in his ideal society:

Until philosophers rule as kings in their cit-
ies, or those who are nowadays called kings 
and leading men become genuine and adequate 
philosophers so that political power and philoso-
phy become thoroughly blended together, while 
the numerous natures that now pursue either one 
exclusively are forcibly prevented from doing 
so, cities will have no rest from evils, my dear 
Glaucon, nor, I think, will the human race.

(Plato, 473d)

Plato believes that the philosopher king is the con-
clusive standard that every human and leader should 
strive to be. To be a philosopher king, one must be able 
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a man’s life, his impious tongue and lips taste 
kindred blood. Then he banishes and kills and 
drops hints about the cancellation of debts and 
the redistribution of land. And after that, isn’t 
such a man inevitably fated either to be killed by 
his enemies or to be a tyrant, transformed from a 
man into a wolf? (Plato, 565e3–566a5)

According to Plato, the tyrannic philosophy is wrong, 
for one must strive for temperance and moderation if 
one wishes to lead a healthy and just life. Therefore the 
Comedian, a man with a hunger for power, certainly fits 
the description of a tyrannical man, but certainly falls 
short of Plato’s vision of a philosopher king

My philosophy, like colour television, is all there 
in black and white. –Monty Python

The suggested mentally-disturbed protagonist of Watch-
men is Rorschach, a vigilante who like the philosopher 
king, upholds his ideas to in the face of death. Various 
factors such as an abusive upbringing, witnessing a lack 
of inaction during a public rape, and a case involving 
the butchering of a child has led Rorschach to develop 
a philosophy devoted purely to action with a dogmati-
cally unchanging sense of justice. Rorschach, like the 
philosopher king, acts both consistently and indepen-
dently: “Once a man has seen, he can never turn his 
back on it. Never pretend it doesn’t exist. No matter 
who orders him to look the other way. We do not do 
his thing because it is permitted. We do it because we 
have to. We do it because we are compelled” (Moore, 
6.15). Rorschach’s philosophy compels him to extreme 
actions at the expense of his status, such as repelling a 
government law to become a wanted vigilante. But as 
demonstrated by The Comedian’s case, an unwaver-
ing philosophy is not enough to become a philosopher 
king. Even though Rorschach is a guardian who intends 
to achieve justice rather than injustice, he falls short of 
being a philosopher king, for he lacks wisdom. Ozy-
mandias says of Rorschach, “I believe he’s a man of 
great integrity, but he seems to view the world in very 
black and white, Manichean terms” (Moore, 11.32). 
Rorschach has defined and distinct tones to the point of 
transparency, going as far as to claim his inkblot mask 
as his true face. His given name, Walter Kovacs, is a 
cover for his true identity, Rorschach. Such a prejudice 
is unwise, given that Rorschach establishes his code of 

apocalyptic plot to unite Earth; and he wins the admira-
tion of the not-so-easily-swayed vigilante Rorschach 
by staying true to personal morals. In response to 
Ozymandias’s initial idealist statements The Comedian 
retaliates, “You think that [super-group crime fighting] 
matters? You think that solves anything? It doesn’t mat-
ter squat. Here–lemme show ya why it don’t matter…it 
don’t matter squat because inside thirty years the nukes 
are gonna be flyin’ like maybugs?” (Moore, 2.11*).

The Comedian is convinced that humans are 
evolved savages, designed to wage war with the punch-
line being a nuclear armageddon. Because of his beliefs, 
he delivers unjustifiable acts such as attempting to rape 
a co-member of his super-group and murdering his 
pregnant mistress after promising to walk out on her 
after he’s dispatched from Vietnam. This anarchic phi-
losophy parallels an argument by the sophist, Thrasy-
machus. Thrasymachus argues that justice is inferior to 
injustice, suggesting the ideal leader of the city should 
act unjustly in order to get the most out of life. “Listen, 
then. I say justice is nothing other than what is advan-
tageous for the stronger” (Plato, 338c) and therefore, 
“injustice, if it is on a large enough scale, is stronger 
freer, and more masterful than justice. And, as I said 
from the beginning, justice is what is advantageous for 
the stronger, while injustice is profitable and advanta-
geous for oneself” (Plato, 345c5). The Comedian and 
Thrasymachus both see the world as a place where only 
the strongest survive, but Socrates refutes this argu-
ment through a cross-examination of Thrasymachus’s 
claim, concluding in the end that justice is a virtue and 
therefore it is desirable for it adds to the health of a 
soul: “anyone who lives is well blessed and happy, and 
anyone who does not is the opposite . . . Therefore, a 
just person is happy and an unjust one wretched” (Plato, 
354a–354a5).
The Comedian’s philosophy has a more in common 
with Plato’s tyrannical man than it does with the aris-
tocratic society of the philosopher king. The tyrannic 
society has no discipline or ethics, existing in a dog-eat-
dog world. The society, as The Comedian knows, only 
leads to savagery:

Once he [the tyrant] really takes over a docile 
mob, he does not restrain himself from shed-
ding a fellow citizen’s blood. But by leveling 
the usual false changes and brining people into 
court, he commits murder. And by blotting out 
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        Why does one death matter against so many? 
        Because there is good and there is evil, and 
        evil must be punished. Even in the face of ar
        mageddon I shall not compromise in this. 
        But there are so many deserving of retribu
        tion...and there is so little time. (Moore, 1.24) 

Socrates unravels Polemarchus’s and Rorschach’s 
argument by reasoning through circumstance, “for 
example: everyone would surely agree that if a man 
borrows weapons from a sane friend, and if he goes 
mad and asks for them back, the friend should not 
return them, and would not be just if he did. Nor should 
anyone be willing to tell the whole truth to someone in 
such a state” (Plato, 331c5–331d). Socrates argues for 
a noble lie: a half-truth that seeks to achieve a greater 
mean than the initial destruction caused by such a lie. 
As long as the ends are obtained, the means are justi-
fied. Rorschach rejects this concept being that he is the 
only one out of the five who witnesses Ozymandias’s 
murder of millions and resolves to report the act to the 
world. To Rorschach, the ends do not justify the means, 
and perhaps his distorted philosophy is correct in light 
of Doctor Manhattan’s departing words to Ozyman-
dias and the reader: “Nothing ever ends.” Regardless, 
Rorschach falls short of Plato’s vision due to lack of 
wisdom and disregard of context.

What if God was one of us
Just a slob like one of us

Just a stranger on the bus
Trying to make his way home
Back up to heaven all alone
Nobody calling on the phone

Except for the Pope maybe in Rome

–Joan Osborne

Doctor Manhattan is basically a god. Due to a nuclear 
freak accident, scientist Doctor Jon Osterman was 
transformed into a blue being with near infinite powers 
becoming the world’s superman. Possessing the powers 
of teleportation, flight, and even control over matter at a 
subatomic level, Manhattan is easily the most powerful 
being on earth. This claim may persuade one to believe 
that Manhattan resembles a philosopher king due to his 
abundance of crafts and talents, but unfortunately Man-
hattan more closely illustrates the qualities of Plato’s 

justice over the circumstance itself.
Rorschach believes he is able to discern the truths 

behind the shadows of life and therefore is able to act as 
a guardian and judge: “This city is afraid of me. I have 
seen its true face” (Moore, 1.1). However, Rorschach 
deceives himself, for unlike a lover of wisdom, he ap-
plies the same logic to every crime he faces, regardless 
of the context. This sense of psychotic absolutism is 
demonstrated when he executes a serial rapist (Moore, 
4.23) and a common street mugger (Moore, 6.15), put-
ting them on the same level. There are no degrees of 
crime for Rorschach; crime is simply, crime. If some-
thing is not justice, it is injustice and requires absolute 
punishment. Rorschach’s refusal to compromise even 
in the face of death is his definition of justice, but Plato 
has something to say about this black and white phi-
losophy.

Plato examines this uncompromising attitude in 
the myth of Gyges. In this story, Plato seeks to an-
swer whether one can stick to admirable ethics if 
consequences weren’t tied to actions. The story fol-
lows Gyges, a shepherd who finds a magic ring which 
allows him to become invisible. Using his ring, Gyges 
infiltrates the king’s castle, seduces the queen, kills the 
king, and takes over the kingdom (Plato, 359c7–360b2). 
After telling the tale, Plato questions what would have 
happened if two men were given such a ring: one man 
full of justice, the other, unjust. He argues that if both 
men were concerned with the appearance of being just, 
they would both act in the same way, doing whatever 
they want, using their ring for their own benefit (Plato, 
360c5–360d7). Would a completely just and wise man, 
namely a philosopher king, uphold his morals, even 
if no one was watching? And if so, for what reason? 
After a long-winded explanation (which lasts hundreds 
of pages), Plato concludes justice and correct morals 
in itself lead to excellence because such a man is able 
to act with complete control, free of his appetites and 
impulses (Plato, 612b–612b5).

Because Rorschach has such a narrow view of jus-
tice, he resembles a sophist, someone who creates false 
wisdom through suspicious reasonings, rather than a 
philosopher king. Socrates addresses the sophist in book 
I of The Republic, in which the sophist Polemarchus 
defines justice as, “to give to each what is owed to him” 
(Plato, 331e3). Polemarchus’s argument resembles Ror-
schach’s beliefs: 
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possible. Nonetheless, even with the epiphany of his 
Thermodynamic Miracle, Manhattan doesn’t exhibit 
sufficient tendencies of a philosopher king to be called 
such, due to his unwillingness to act for the good of hu-
manity. According to Plato, if one were truly wise, one 
would know what was good and true, and that in turn 
would lead the wise one to do good. Although Manhat-
tan possesses an infinite amount of talents and crafts, he 
would not be considered a philosopher king because of 
his lack of action.

“My name is Ozymandias, King of Kings;
Look on my Works, ye Mighty, and despair!”

Nothing beside remains. Round the decay
Of that colossal Wreck, boundless and bare
The lone and level sands stretch far away.

-Percy Bysshe Shelley

A child prodigy, superhero, The Comedian’s murderer, 
and leader of an international business empire, Adrian 
Veidt, a.k.a. Ozymandias, most closely resembles 
Plato’s philosopher king because of his ability to make 
catastrophic decisions that are hypothetically better for 
humanity’s future. This claim is proven when Ozyman-
dias damns New York City and kills millions in order 
to neutralize the threat of a nuclear war. However, even 
with perfect ideals, Ozymandias falls short of philoso-
pher king intentions by professing his self–doubts, 
suggesting that not even a perfect philosopher king can 
attain and uphold Plato’s ideals forever.

Ozymandias is known as the smartest man in the 
world, also the exact title that the Oracle of Delphi gave 
to Socrates. Plato’s and Moore’s heroes are also similar 
in that Ozymandias cites his idol as Alexander of Mace-
donia (Moore, 12.8), a student of Aristotle, and who 
in turn was a student of Plato himself. The similarities 
between Socrates and Ozymandias is no mere coinci-
dence. Both are philosopher kings. Ozymandias thinks 
in the schemes of larger things as a philosopher king 
would, but he also has a conscience, displaying leader-
ship and empathy when he confesses to Doctor Manhat-
tan about his decision to sacrifice New York City,

Jon..I know people think me callous but I imag-
ine endless faces by night...well, I dream, about 
swimming towards a hideous...no. Never mind. 
It isn’t significant...What’s significant is that I 

democratic man.
Plato defines the democratic man as someone who 

has so much freedom, that he loses the true definitions 
of good and bad appetites: “There is neither order nor 
necessity in his life” (Plato, 561d5). Manhattan possess-
es freedom in the form of his superpowers. In addition 
to the already mentioned powers, Manhattan can also 
perceive the past, present, and future as a simultane-
ous whole, but as Plato predicts, Manhattan’s powers 
impede himself from acting. Manhattan believes that 
because he can see the future, everything is already 
predetermined and therefore, there is nothing he can do 
to change it, so he dismisses his own foresight, neglect-
ing to tell anyone else about the catastrophic events to 
come. Also, Manhattan’s powers lead him to disconnect 
with humanity and lose concept of what is good and 
evil. Because of his increasing frustration with the hu-
man race, he exiles himself to Mars in an ultimate act of 
indifference.

Manhattan’s abundance of freedom, ironically en-
slaves him to zero necessity in his life. Manhattan only 
comes to grips with fatalism and takes resolve when he 
realizes the Thermodynamic Miracle:

Even with odds against so astronomical they’re 
effectively impossible, like oxygen spontane-
ously becoming gold. I long to observe such a 
thing. And yet in each human coupling, a thou-
sand million sperm vie for a single egg. Multiply 
those odds by countless generations against the 
odds of your ancestors being alive; meeting; 
siring this precise son; that exact daughter...until 
your mother loves a man she has every reason to 
hate, and of that union, of the thousand million 
children compete for fertilization, it was you, 
only you, that emerged. To distill so specific 
a form from that chaos of improbability, like 
turning air to gold...that is the crowning unlike-
lihood. The Thermodynamic Miracle. (Moore, 
9.26-27)

Manhattan’s Thermodynamic Miracle is the triumph 
of humanity. It marvels at an individual’s function as a 
human being. Plato seems to think along the same lines 
of the Thermodynamic Miracle. He states that among 
other things, a function of the human soul is simply to 
live (Plato, 353d8), so one can conclude that one of a 
philosopher king’s functions is to live in the best way 
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one willing to sacrifice short-term goals for long-term 
ones in order to uphold peace for as long as possible, 
but Moore’s characters prove that no leader, not even a 
philosopher king, will make flawless choices. Yet, even 
if no leader is perfect, every society needs one whether 
it be a philosopher king, a group of judges, or a tyrant. 
What should one do to ensure these leaders are stay-
ing true to their principles? The answer is this: we as 
individual citizens, philosophy kings or not, need to 
keep our leaders accountable. Contrary to Plato’s belief, 
Moore’s graphic novel makes a strong argument that the 
leaders and guardians of a city need to be held under a 
watchful eye to ensure they are upholding proper mor-
als. We all watch the watchmen.
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know. I know I’ve struggled across the backs 
of murdered innocents to save humanity...but 
someone had to take the weight of that awful, 
necessary crime. (Moore, 12.27)

Ozymandias knows that he will be plagued by his 
deed for the rest of his life. He does not want to perform 
this terrible act, but chooses to act in spite of himself, 
exactly what Plato calls for in a leader: “They will 
spend the greater part of their time doing philosophy, 
but, when his turn comes, each must labor in politics 
and rule for the city’s sake, not as something fine, but 
rather as something that must be done” (Plato, 540b). 
Ozymandias does not desire to live with his actions, but 
in a sort of megalomaniac way, he believes his intelli-
gence and wisdom obligates him to act as a martyr, just 
as Socrates accepted death by hemlock at the cost of 
holding to his philosophy. (As a side note, I personally 
think Socrates was a bit of a megalomaniac as well). 
As a coup de grace, Ozymandias believes he fulfills his 
destiny as a philosopher king by establishing himself as 
the leader and guardian of Utopia, a unified earth that 
resembles Plato’s idealized city in The Republic, but 
does that mean Ozymandias is a perfect watchman? In 
his wisdom, Ozymandias sacrifices New York City in 
order to achieve world peace, but he professes to Man-
hattan that even he as a philosopher king has his doubts: 
“Jon, wait, before you leave...I did the right thing didn’t 
I? It all worked out in the end.” Manhattan ambiguously 
responds, “Nothing ends, Adrain. Nothing ever ends” 
(Moore, 12.27). Plato expects a philosophy king to be 
the ultimate leader, but even Ozymandias, acting as the 
prime example of a philosopher king, admits that his 
leadership is flawed simply because he cannot know 
the future. Contrary to Plato, Ozymandias proves that 
even the best leader can fail at protecting his or her city. 
Because of human limitations and flaws, even the most 
ideal leader falls short of perfectly obtaining and per-
manently upholding the values and idealisms that Plato 
conceives. Ozymandias proves that the philosopher 
king is destined to fail in one way or another because of 
natural limitations.

Moore argues that a city’s watchmen need watching 
because the qualities and ethics of leadership are ran-
domized, like the chances of developing superpowers. 
Just because one has power and is put into a position of 
responsibility, doesn’t mean one will act virtuously in 
all situations. What Plato desires in a leader is some-
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with, strong as a stallion, fast and ornery.” ‘Ornery’ 
means to be combative and of bad temper which implies 
that his characteristics of being strong and fast were 
descriptors of the then-young man when he would fight. 
A conclusion can be drawn that the “spot where vanity 
once had punched him hard” could be partially literal 
when the man was too prideful in a fight and had lost. 
Mistakes are often reasons for a person to change for 
better or worse, but in this case it had made the man 
better because “the ache lingered on” constantly re-
minding him of his mistake and not to repeat it.

A swift transition from the eighth line where he was 
described as a strong young man to the ninth line where 
it characterizes the man during his old age shows the 
difference of the man from his past to who he is now. 
“But on this chilly morning, as he walks between the 
tables at a yard sale” (line 9-10) describes the man do-
ing a mundane and peaceful activity, contrasting with 
the violent and rough characteristics of the man when 
he was younger. The chilly morning is symbolic to the 
calmness of the man’s current lifestyle and his old age. 
The appearance of the old man is described as “his tight 
black T-shirt rolled up to show us who he was”; lines 
11 to 12 shows that the man isn’t ashamed of his past as 
he openly wears his tattoo showing the reader his his-
tory. The tone of this passage is not prideful, but rather 
accepting because “vanity” (line 5) was the cause of his 
downfall. In western cultures, tattoos are viewed as art 
as well as symbols of strength or authority. The man 
wears his tattoo as a symbol of the weakness he once 
had, as if the heart that is being stabbed in his tattoo is a 
stigma, showing the man he used to be which provides 
contrast to the man he is now. His tattoo being a stigma 
makes a biblical reference to the stigmata of Jesus 
elaborating that “the spot where vanity once punched 
him hard” (line 5) has become a mark of sacrifice, the 
sacrifice being his pride to gain maturity and growth 
after learning from his suffering. In line 13 it is directly 
stated that “he is only another old man,” showing his 
transition from ornery to ordinary. His age is a represen-
tation of wisdom and experience, thus referencing that 

Famous actor Johnny Depp said, “My body is 
my journal, and my tattoos are my story.” Tattoos are 
permanent symbols that are worn on a person’s skin that 
often hold great significance as well as turn one’s body 
into art. Whether the reason for getting a tattoo is a 
significant and well-thought-out decision or the result of 
drunken folly, a tattoo is a hallmark of person’s life and 
a permanent reminder to its owner. In Ted Krooser’s 
poem “Tattoo,” the story of an older gentleman with a 
tattoo shows how age and experience can change a man 
by using his tattoo as a symbol to show the relationship 
between his younger years and his older self.

The tattoo depicted in the second and third lines of 
the poem the tattoo is described as “a dripping dagger 
held in the fist of a shuddering heart.” This detail is im-
portant because it is the main symbol of the poem and 
gives insight to the history of the old man. Both the car-
toon rendition of a heart and the actual organ are sym-
bols that represent emotion and the essence of a person. 
Daggers are stealthy weapons associated with assassins 
of old and symbolize deception and pain. Combined, 
they symbolize a heart in great pain, being betrayed, 
or a heart broken by the hands of a loved one. It also 
has Christian roots that allude to the mourning Mother 
of Christ and foreshadows one or many trials that the 
man had to face when he was younger. In the first line, 
the tattoo was “meant to be a statement,” meaning that 
it wasn’t intended for it to become a reminder to him 
after years had passed. The imagery and symbolism in 
the first three lines alone starts off this piece with a very 
somber tone that is a recollection of the old man’s past.

The second half of the third line to the fourth line 
describes the tattoo as a “bruise on a bony old shoulder” 
which belittles the significance that was initially intend-
ed for the tattoo, to serve as a painful reminder of a past 
mistake. It can be affirmed that it was a singular mistake 
in the fifth line, “where vanity had once punched him.” 
From this same line it is discovered that the cause of the 
painful memory was his pride that had led to his pain. 
The seventh line to the eighth line describes the man 
when he was younger as “someone you had to reckon 

JORDON SONODA

“Tattoo” by Ted Kooser
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er, the tattoo symbolized his strength and foreshadowed 
the man’s future. When the man is older, the tattoo 
symbolizes the trials he went through and his weakness, 
as well as learning from his mistakes and ultimately be-
coming a symbol of growth and maturity. Symbols are 
all around us and have many different meanings; a lot of 
them end up on the skin of young hopefuls. With time, 
the meanings of those symbols change, as everything in 
life does. To this haggard old man, the tattoo became a 
physical symbol of the change that life brings. Instead 
of being ashamed of his past, he accepted it and wore it 
with pride, just as old men should.

Tattoo, by Ted Kooser

What once was meant to be a statement—
a dripping dagger held in the fist
of a shuddering heart—is now just a bruise
on a bony old shoulder, the spot
where vanity once punched him hard
and the ache lingered on. He looks like
someone you had to reckon with,
strong as a stallion, fast and ornery,
but on this chilly morning, as he walks
between the tables at a yard sale
with the sleeves of his tight black T-shirt
rolled up to show us who he was,
he is only another old man, picking up
broken tools and putting them back,
his heart gone soft and blue with stories.

from Delights & Shadows, Copper Canyon 
Press, Port Townsend, WA 2004 (http://www.
tedkooser.net/excerpts/tattoo.html)

men of age have had the experience of making mistakes 
and learning from them. The man is only directly de-
scribed as old, however, with reference to the tattoo and 
his younger characteristics in the past-tense it becomes 
obvious that these are recollections of when he was 
younger. Even though the man is now older it is still ap-
parent that there are signs of his youth still within him 
represented by the tattoo he wears openly. Tattoos are 
permanent, but they become part of the owner’s body, 
changing and growing along with the old man.

The line that follows symbolizes how the old man 
reminisces about his younger days: “Picking up broken 
tools and putting them back” (lines 13-14). The bro-
ken tools are a symbol of his youthful days. Tools are 
practical items that are used to serve a purpose and the 
fact that they are broken means that they have failed at 
serving their purpose but at the same time accomplished 
in serving their purpose as if the tools were used until 
they could not be used anymore. The act of “putting 
them back” shows that he is returning his memories to 
where they came from. The old man’s tattoo links the 
old man to his memories in a literary and literal sense. 
At this point in the poem, clearly the man has grown 
and matured since his younger days. The only constant 
between now and his youth is his tattoo. However, the 
tattoo is figuratively mentioned as “just a bruise on a 
bony old shoulder,” (lines 3-4) which show that it is 
no longer the same tattoo in the same way the old man 
is no longer the same as he was in his youth. At the 
same time the tattoo resembles the old man in the last 
line as a “heart gone soft and blue with stories.” The 
imagery of the heart as soft and blue could allude to it 
being a “bruise” in line 3, but moreso represents a heart 
drained of blood caused by the “stories” of his youth. 
Age and experience have changed this old man, just as 
they would any other. The tone of the “soft” heart is not 
because the man is weak and limp, but a tender old soul 
who learned to be mature after his life, his hard-wrought 
life, gave him a beating to remember.

By definition, symbols have multiple meanings, and 
because tattoos are symbols, they also share multiple 
meanings with their owners. To the old man, his tattoo 
represents his youthful mistakes and with time, the tat-
too grew along with him, gaining a different meaning of 
being a reminder as well as a symbol of his growth from 
the rowdy young man he once was. The existence of the 
tattoo in different periods of time changed the meaning 
of it during those moments. When the man was young-
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different for every family. Some like to get the tree the 
weekend after Thanksgiving while others stall and don’t 
get it until two days before Christmas. Some enjoy 
the act of cutting the tree down themselves in a field, 
whereas others prefer driving downtown and buying it 
in a grocery store parking lot. No matter how it’s done, 
the tradition of raising a Christmas tree in the living 
room has been a part of American history for almost 
two centuries. Some may attach the rituals of decorat-
ing and gathering around a tree to represent something 
religious, whereas others find deeper family together-
ness without a spiritual meaning. The manners and 
styles that different families use in their Christmas trees 
may vary greatly, but the deep-rooted values in family 
bonding that the tree summons are the same with all. 
In my mind, the most significant value that a Christmas 
tree brings to the American family whether religious or 
not, is the overall sense of togetherness that it promotes 
through the acts of cooperation, the sharing of memo-
ries, and the increased family bonding in taking part in 
this yearly custom. Through the rituals of the family’s 
obtaining of the tree to the decoration of its branches, 
I find the Christmas tree to be more than just a yearly 
routine or some pretty thing to look at; I find it to be 
more as my father would say, the true “family tree.” The 
fresh scent the tree brings into the home and the warm 
atmosphere it exudes brings the family together in ways 
that can nearly be lost in the hustle and bustle of work 
and school the rest of the year. The origins of the tree lie 
far from our busy American lives, however. The origins 
can be traced through many cultures in many times, and 
are not necessarily how many perceive them to have 
begun.

The origin of the Christmas tree is not of Christian 
nature as may be inferred. The Christians in fact ab-
horred the cutting of trees for celebratory rituals at one 
point in time. Penne Restad, author of Christmas in 
America: A History, links the beginnings of the Christ-
mas tree back to the Roman celebration of Kalends 
where “the Romans used evergreens, symbols of fertil-
ity and regeneration to trim their houses” (57). Other 

I crawl in stealth up the gentle slope toward the 
brow of the windswept hill. I duck and cover behind an 
array of short pines, some bare of branches, some full, 
all of them layered in snow. I have thus far evaded my 
foe. It has been half an hour since I last laid eyes on my 
brother, and I know that eventually we will again come 
within sight of each other. When we do, we will charge 
one another with savage ferocity in a climactic clash, 
where the victor is he who discovers the other first. This 
was only a game my brother and I played every year on 
our annual trip to the Christmas tree farm a few miles 
out of town. The game had absolutely nothing to do 
with Christmas, or even finding a tree. I believe we both 
envisioned ourselves in the movie Last of the Mohicans 
as we walked the primal hills of Upstate New York, full 
of potential Christmas trees. Our mom and dad were 
the ones actually looking for the tree. The Wells Road 
Christmas Tree Farm outside of Norwich closed down 
years ago, but I still remember the numbness in the toes 
as my boots sloshed with freezing water.  The tractor 
ride down from the summit with our prized pine, and 
the packing of the tree into the trunk of our car twisted 
with ropes and bungee cords to hold it tight, was all part 
of our family’s bonding experience. The little game of 
hide and seek in this forest of five foot tall evergreens 
may have been a tradition of my brother’s and mine, but 
the visit to this farm the day after Thanksgiving every 
year, to choose our living room-centerpiece for the next 
month-and-a-half, was a family tradition. Shortly after 
the sibling battle and the sawing down of the tree, we 
arrive home to set up our spruce, string the lights from 
top to bottom, and decorate every last branch through 
the night. There are ornaments we’ve had since I was 
old enough to remember and ornaments from my 
parents’ childhoods, still getting their place on the tree 
each year. The tree was special in not only how it was 
shaped or decorated, nor in the scent of fresh pine that it 
filled the home with during the holiday season, but also 
in how it drew my family together in ways that weren’t 
present throughout much the rest of the year.

The ritual of getting the family Christmas tree is 

ERIC WELCH

The Christmas Tree and the Family Together
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richer homes from Boston to New York to Philadelphia 
(59-60). Within a few decades, a large percentage of 
the American population had adapted this festive trend. 
What made this ritual so appealing to non-German 
Americans must have been the spirit and feelings it 
brought to them while witnessing and adapting it into 
their own, and in less than two centuries it has become 
an essentialized part of our history as Americans. The 
tradition soon became almost a national pastime in our 
country, maybe even more celebrated than in Europe. 
This movement did not just become popular because 
it was fashionable; it did not die away and become a 
passing trend. The ritual contains values that resonate 
in all families who continue to pass them on through 
the generations. These values can transcend ages and 
eras, and always apply to the core human spirit no mat-
ter how much we change, and they are the key to why 
this tradition became so important in society back then, 
today, and for sure into the future. There are a couple 
rituals attached to the Christmas tree that exemplify the 
spirit of togetherness amongst families, one being the 
actual obtaining of the tree.

The tradition of going out to get the Christmas tree 
varies in every family, from when and where the fam-
ily gets it. One thing that is common however is the 
bond that the family has going out and cooperating in 
the choosing of the perfect tree and its trip back home 
into the living room. In 1851, Mark Carr of the Catskill 
region in Upstate New York set up the first Christmas 
tree lot in downtown New York City. His wife laughed 
at the idea as he “loaded two ox-sleds with balsam firs 
and took them into the city” to sell to residents, but 
in the end the business was quite successful (Chalm-
ers 158). The tree lot business blew up over the next 
century and many Americans traditionally bought their 
trees in this fashion every year. There are many others, 
however, who prefer to go out into the field themselves 
and get in touch with nature and with each other while 
choosing their tree. A specific example provided by one 
Eric Hurlock of Pennsylvania, states that a few weeks 
prior to the actual pickup, he takes his family up to the 
local tree farm to tag a pine, basically placing a reser-
vation on it; and reminisces that “once the business of 
finding the tree was out of the way,” his family “plays 
hide-and-seek in the tree field” in an activity to boost 
the children’s enjoyment (“8 Reasons”). This sounds 
very similar to my own experiences and I realize that a 
lot of families also may have some hide-and-seek fun 

stories trace the origins to the Middle Ages where many 
western Europeans would hang red apples on trees for 
Adam and Eve Day, as noted by Irena Chalmers in The 
Great American Christmas Almanac (68). More influ-
ential however on the custom of bringing a freshly-cut 
tree into the home and decorating it was from age-old 
German traditions. According to Christian Rätsch and 
Claudia Müller-Ebeling, authors of Pagan Christmas: 
The Plants, Spirits, and Rituals at the Origins of Yule-
tide, one of the first references linking Germany to the 
Christmas tree comes from Strasbourg in 1604, where 
a tree was hung with red roses, apples, offerings, gold 
and sugar (19); still, there are sources claiming it to date 
back a few centuries prior in more pagan rituals (Restad 
58). By the early 19th century, German Protestants had 
taken the tree as an emblem of their faith (58). Restad 
describes how the Christians themselves in fact wanted 
to adapt the Christmas tree, “removing the taint of 
paganism,” and associating it with new beginnings and 
second chances (57). Christians linked the Christmas 
tree’s beginnings to their own faith, inventing stories to 
“erase” its heathen history. The most popular of these 
stories involved Martin Luther walking through the 
German woods one night, and inspired by God’s work, 
his decorating a tree with candles to represent heaven’s 
stars, bringing it home to share with children and 
friends. Either way, pagan or Christian, this ritual came 
out of Germany and spread rapidly throughout Europe. 
By 1830, the Danes and Swedes had adopted the trees 
into their holiday traditions, and by 1840 France had 
done so (Restad 58). America was almost on pace with 
Europe as German immigrants had brought their tradi-
tions to the New World in the early to mid-nineteenth 
century. According to Robert McNamara, author of the 
article “Christmas Trees Became a Tradition in the 19th 
Century,” the first documented tree in America was set 
up in the mid-1830’s by German immigrant Charles 
Follen in Cambridge, Massachusetts. Although the first 
decorated tree was documented in Massachusetts, Penn-
sylvania is widely-regarded as having most of the tree’s 
earliest appearances in America, with its large amount 
of German immigrants continuing their homeland’s 
rituals (Chalmers 154). The Christmas tree quickly be-
came a point of fascination for non-German Americans 
upon its arrival to the West. Restad points out that in 
the cities, the middle and upper classes often mimicked 
the ceremonies they witnessed their German neighbors 
partaking in; before long, the trees began showing up in 
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Since olden times in German tradition, a tree was to be 
brought into the home and erected, and finally deco-
rated on December 24th, the day before Christmas, and 
be dispensed of by January 6th (Ratsch 21). The dates 
when this tradition started may be slightly obscure, 
but the ritual itself has always brought out a sense of 
cooperation and togetherness in families. In modern 
times many families enjoy themed Christmas trees. 
Deacon Dave Rezendes gives examples of such themes 
as “sports trees, fishing trees, snowman trees, or mouse 
trees (for your cat)” in his article about tree ornamenta-
tion (“Christmas Family Tree”). Irena Chalmers howev-
er describes her family’s tree as “a motley assortment of 
what could loosely be described as objects” (153). Each 
ornament is a memory, acquired from a distant year 
in the past, and remembering how each ornament was 
originally added to the collection, how pretty or awful 
it is, is all part of the experience in bringing the fam-
ily closer together when decorating the tree (Chalmers 
153).  Her family’s tree of random ornaments sounds a 
lot like my own tree back in New York. This ritual for 
Irena, I and countless other families happens just once 
a year. It doesn’t get better than playing some Bing 
Crosby while decorating the tree and finding a place for 
each and every oddball ornament, from a glue and glit-
ter kindergarten memory to an ornament your parents 
brought from their childhood. The spirit of kinship and 
togetherness is in the air no matter what one’s religious 
views may be. After the tree has been set up and lighted 
from head to toe, the only thing to do until Christmas is 
feed it a little water daily and feel the warmth it brings 
to the household.

.  From its modest German origins to its mainstream 
American acceptance, the Christmas tree truly puts its 
roots into the center of the household as the heart of 
the family. The cutting of the Christmas tree has been a 
yearly tradition in many American families for genera-
tions now, and doesn’t look to be fading away. Chris-
tian Ratsch notes that human beings have always had a 
special relationship with the tree, for it is a symbol of 
growth, with “their tops looking toward the heavens and 
their roots anchored tightly into the Earth” (19).  The 
Christmas tree in America, over the past two centuries 
has become a symbol of not only Christmas, but of the 
family itself. Dave Rezendes proclaims, “Don’t mess 
with the Family Tree,” for “it has roots in the family, it 
has history, it has memory” (“Christmas Family Tree”). 
The tree itself is the family, and the rituals involved are 

while searching for their tree. Diane Murphy of Dicker-
son, Maryland has kept the tradition of going to a tree 
farm alive in her family for over 10 years and loves the 
hunt, the camaraderie, and the scent of the pines when 
she searches for that perfect tree with her loved ones 
(Bain). As much as my brother and I were out to play 
our unique game of hide and seek up at the local tree 
farm each year, we always rejoined with our mother and 
father in the end to help find and decide on which tree 
we would bring home. The American family thrives on 
outdoor experiences like this, showing how connect-
ing with nature truly brings out the sense of kinship 
with one another. These two examples of people from 
different places having similar experiences, which also 
parallel my own, show that the traditions of hunting for 
one’s own Christmas tree brings the family together in a 
ritual that will ultimately create a close sense of com-
panionship. The next step after finding the tree is getting 
it back to the house and filling its branches with unique 
decorations, special to each family.

Whether it’s throwing the Christmas tree into the 
back trunk, or tying it to the hood of the car, the ride 
home and setting up the tree in one’s house brings even 
more camaraderie to the overall ritual that is the essence 
of this holiday. My family would get the tree “netted” 
at the farm to compact the tree’s uneven branches, and 
then have the bottom of the trunk leveled off at the farm 
for easy standing. We would ride back into town, and I 
would grab the tip of the tree from the car and my dad, 
its heavy bottom. We carried it up the front porch and 
into the house, then set the tree up on the stand and cut 
the netting. We would spin it and adjust it until it looked 
as good as it was going to get, and then it was time to 
decorate. Not all families had the routine down to a 
“science” like we did, though. Irena Chalmers described 
her family’s more “ragtag” Christmas tree routine quite 
vividly.  Her family bought their tree at the last possible 
minute each year, usually ending up with a “straggly”-
looking one and would have to carry it up three flights 
of stairs, level off the bottom with a knife so it could 
stand straight, and turn the bare side towards a wall to 
hide its emptiness (152). Some American families tend 
to do everything last minute, busy with their jobs until 
Christmas is almost upon them. The experience and 
the memories, however, are no lesser. Once the tree 
has been erected, the ornaments are to be distributed, 
and indeed it is this decorating of the tree’s branches in 
which the origins of the Christmas tree find their roots. 
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more than just holiday or religious routine. Just like 
that tree, each family has its roots, and through this 
symbol, families can reach back into these roots and 
simply be together and enjoy the sense of kinship that 
it bestows. The tree farm I once frequented as a child 
has long since closed, and my father now goes to a new 
farm, Sipple’s, which has a large flat field with perfectly 
lined-up trees, nearly all full and perfectly contoured. 
When I mention my fond memories of the farm up on 
Wells’ Road, my father shudders at his own personal 
memories of the place—freezing our feet and faces off 
in the slushy snow on those cold, wet days distant in our 
past. He imagines the long walk, trudging up and down 
rows of bare imperfect firs and spruces, until finally set-
tling on which pine is the least imperfect of the bunch. 
He doesn’t quite remember it like I do. Nevertheless, 
those days did bring out something in us that will never 
be forgotten or lost in the passing of time. The four of 
us have each gone our separate ways; hundreds, and 
in my case, thousands of miles away from each other; 
however, we will always have those memories of our 
once intact family sharing treasured times searching for 
a Christmas tree up at that rustic farm on Wells Road.
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female sexuality. According to Greek mythology, one of 
the nymphs forcibly wrapped herself around Hermaph-
roditus and wished that the both of them would never 
part, and from there on both their bodies united into one 
(Atsma, 2011), which caused Hermaphroditus to have 
both male and female reproductive organs. Through this 
story, today we have the word “hermaphrodite,” which 
means an organism or individual that has both female 
and male reproductive organs.

Breaking Down the Caduceus

In modern medicine, the ancient symbol of the cadu-
ceus traditionally represents healing and medicine. In 
the beginning, it seems a bit ironic that this symbol was 
adopted, but when the symbol is carefully analyzed, 
it makes sense as to why it became popularly used 
throughout the healthcare system. At first glance, it 
looks threatening yet elegant because of the snakes and 
angelic wings at the top of the staff. The angel wings 
represent equilibrium, hope, and freedom. The wings 
are situated at the top of the staff making it look like the 
snakes have wings on them, which makes the cadu-
ceus look less paradoxical because snakes are usually 
characterized as sly and poisonous creatures. They are 
depicted that way because they like to sneak up upon 
their prey and strike viciously. With the wings, the 
snakes represent the dual expression of both good and 
evil. Other than being a deadly creature, according to 
the “Book of Symbols” (2010) snakes are also known 
to physically possess extraordinary medicinal proper-
ties even in their venom, which can sicken or kill (p. 

Hermes and the Caduceus

Hermes was the Greek mes-
senger god, also known as 
the Herald. His job was to 
convey the dead to the under-
world, and was a helpful aid 
to many heroes and travelers 
on their journeys. He was 
also very cunning because he 
helped thieves and cheaters 
out as well. Hermes is greatly 

associated with the caduceus because according to the 
dictionary, the word “caduceus” came from the Greek 
word kārýkeion meaning the “herald’s staff”. The story 
as to how Hermes obtained his staff goes as follows: 
One day Apollo, the god of music, was out looking 
for his stolen cows and later found that the culprit was 
Hermes. While Hermes was playing with his newly 
invented lyre, Apollo was enchanted by the beautiful 
instrument so he gave his cows to Hermes in exchange 
for the lyre. Later on Hermes created a reed-pipe and 
again Apollo was captivated by its beautiful sound, 
so he gave his golden staff to Hermes in exchange for 
the reed-pipe. From there on the golden staff has been 
known as the caduceus and is always carried around by 
Hermes. One day as Hermes was walking through a for-
est, he saw two serpents aggressively fighting with each 
other. He stopped the fight by stabbing his staff onto 
the ground causing both snakes to intertwine together 
onto the staff. This encounter led to the connection with 
Hermes’ son, Hermaphroditus, the god of male and 
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The Significance of the Winged Snakes

Abstract: According to Greek Mythology, the caduceus was a staff that was first given to the Greek God, 
Hermes. This symbol was then adopted by the U.S Army Medical Corp in 1902 and from there on it was further 
used in hospitals and clinics. This paper will be concerned with the objective, descriptive, and subjective mean-
ings behind the symbol, how it relates to Hermes, how its shape and imagery connects with the human body 
and medicine, and the well-known discovery of the guinea worm. Even though the caduceus was first associ-
ated with Hermes, who was the conductor to the underworld, this mythological symbol of commerce is now a 
popular icon for modern medicine, representing some irony because doctors don’t lead their patients to death; 
rather, they use their powers to heal their patients.
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consciousness. The body’s ideal state is to be in homeo-
stasis, or chakra-alignment, which is the maintenance 
of the internal environment to keep the human body 
balanced and disease free.

What is the Dracunculiasis?
 
A well-known historic parasitic disease called the “dra-
cunculiasis,” also known as the guinea worm, dated all 
the way back to 1986 when an estimation of 3.5 mil-
lion people was affected by this parasite each year in 
Asia and Africa (Carter Center). This disease was easily 
caught after drinking contaminated water. The worm 
takes at least a year to begin its painful attacks because 
it waits till its larvae matures. After maturing, the 
guinea worm forms a painful and burning blister, usu-
ally at the lower limbs. The earliest cure for this disease 
was to use a stick to slowly pull the worm out, and this 
process usually took weeks or months to finish because 
the worm was unusually long. This parasitic disease 

was also known as the first disease to be cured without 
the use of any vaccine or antibiotic. When looking at 
the picture above, the worm wrapped around the stick 
looks similar to the caduceus. Interestingly, the worm is 
also known as a hermaphroditic organism, meaning that 
it has both male and female sex organs so it’s able to 
reproduce on its own.

How does everything tie together in the end?

Although the caduceus seemed like a pretty ironic sym-
bol to be used within the healthcare system in the first 
place, this paper has demonstrated that despite its nega-
tive imagery of snakes and association with Hermes, it 

194). The representation of the two snakes intertwined 
on the wand depicts that while one snake can kill or 
sicken others, the other is able to heal with its venom. 
Nowadays, a lot of our medicine are produced by snake 
venoms and have become widely used to treat patients 
with diseases. According to the “Vintage Tattoo, book 
of old-school skin art” (2009) some cultures regarded 
the snake as a symbol of nature or of rebirth and eternal 
life (p. 211). In many Asian cultures, snakes are also 
popularly incorporated in rice wine and medicinal herbs 
to produce snake wine because people believe that 
snake wine can rejuvenate and cure the sick. Snakes 
also represent guardianship because whenever they feel 
threatened, they attack their enemies to protect their 
sacred ground. When a snake sheds its old skin peri-
odically, it reveals its new skin that represents rebirth, 
regeneration, and renewal. The patients’ main goal are 
to obtain the highest level of care in order to be disease-
free. By the time they are all better, they will feel like 
they are reborn again because they are given another 
chance to enjoy the rest of their lives.

The Connection Between the Caduceus and Chakra
 

While researching, I found this in-
teresting picture of the caduceus. 
This symbol is a perfect repre-
sentation of chakra, which are the 
energy points along the central 
spine of the body. There are seven 
chakra points on the body; starting 
from the bottom is the red chakra 
which represents the perineum 
and is associated with the connec-
tion to earth and self-confidence. 
The second chakra is orange and 
represents the navel and genitals; 
it’s associated with sexuality. 
The third chakra is yellow and 

represents the pancreas; it’s associated with power and 
achievement. The fourth chakra is green and it repre-
sents the heart; it’s associated with love and compas-
sion. The fifth chakra is blue and it represents the larynx 
(voice box); it’s associated with expression and commu-
nication. The sixth chakra is indigo and it represents the 
brain, pituitary gland, and third eye; it’s associated with 
inner vision, clarity, and intuition. Lastly, the seventh 
chakra is white and violet; it’s associated with super-
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also depicted positivity. Things aren’t always perfect in 
the world because in order for life to go on, there will 
always be the negatives and positives to life. In this pa-
per, the chakra section represented the good, while the 
guinea worm section represented the bad. It’s amazing 
how this ancient symbol made its way through mythol-
ogy and into the modern world of medicine.
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mis.” The Greeks called “Selene” the moon because she 
was the titan goddess of the moon. She was seen as a 
woman riding a saddle on a horse or in a chariot with 
winged horses (Atsma, 2000). “Artemis” is depicted 
as the moon itself (Atsma, 2000). The Romans called 
the moon “Luna.” We got the term “Lunatic” because 
according to psychiatric, patients were more violent 
during the full moon compared to any other time. That’s 
how the werewolf concept was made.

The crescent moon can also be seen as a masculine 
symbol. The moon can be seen as a masculine symbol 
because in some cultures the two points on a horizontal 
crescent moon can symbolize a bull’s horns. The bull 
moon god is named “Mesopotamian” (see Figure 2) 
(Ronnberg, 2010, p.30). He was also called Nanna in 
Sumerian, and Su’en or Sin in Akkadian. This symbol-
izes that Nanna was a cowherd which could have a 
connection to the menstrual cycle (Stonr, 2013). Even 

Moon, The Symbol of Luck

Can the crescent moon affect a person’s luck, or is luck 
just coincidence? In many cultures, people believe that 
the crescent moon grants good luck. In many cultures, 
the crescent moon is seen as a god or goddess. In my 
view, the crescrent moon symbolizes good luck. It 
could be just coincidnece that I started noticing my luck 
patterns when I moved apartments in high school. The 
symbol of the crescent moon could affect a person’s 
luck, such as granting good luck.

History and Symbolism of the Moon

The moon can be seen as many symbols. Some people 
see the moon as “Orsane.” “Orsane” is the moon in the 
Ashanti language and Adinkra symbol is a stylized rep-
resentation of the moon” (Sandra, 2003). “A star shape 
symbol called Nsoromma (see Figure 1) symbolizes 
balance, harmony, faithfulness, and benevolence.

When these two 
symbols join to-
gether, it symbolizes 
the need for interde-
pendence and coop-
eration in successful 
relationships. This 
joint symbol is often 
seen in weddings” 
(Sandra, 2003). This 

symbol could represent true love. The crescent moon 
and the star representing two lovers might explain why 
this symbol is often seen in weddings. The crescent 
moon Orsane, could grant the two lovers with good luck 
so in their marriage they won’t have a lot of problems.

The Greeks called the moon “Selene” and “Arte-
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and crescent moon. After a few months of observing 
my luck, I noticed that my luck changes with the moon. 
At the end of senior year in high school, I noticed that 
during half moon, full moon, and new moon I have a 
greater chance of bad luck. I also concluded that only 
during crescent moons that I have good luck. My theory 
states that during the full moon, new moon, and half 
moon I have a larger chance of receiving bad luck. 
Only during a crescent moon do I seem to have a larger 
chance of receiving good luck. For example if the moon 
is in a full moon, new moon, and half moon, I would 
have a greater chance on getting called on to answer 
a question in class. If the moon is in a crescent moon, 
however, I wouldn’t get called on and possibly get a 
good grade on an exam, test, project or presentation. I 
consider a majority of my days as the collegiate road 
of trials. Each day I could encounter a big problem or a 
small problem.

Conclusion

In my perspective, the moon is like my own lucky 
charm that can only affect me on three days of the 
month. Knowing when I have lucky days is important 
because I know during those days I’m able to accom-
plish a lot of things before their deadline. Days that I’m 
not lucky, remind me that problems will occur and I 
have to be on my toes. Nonetheless, the crescent moon 
will grant me good luck on a few days of the month.

References

Atsma, A. (2000). Artemis. Retrieved from http://
www.theoi.com/Olympios/Artemis.html 

Atsma, A. (2000). Selene. Retrieved from http://
www.theoi.com/Titan/Selene.html 

Sandra, F. (2003). Orsane. (p. 51). Metro Books.
Sandra, F. (2003). Moon. (p. 228). Metro Books.
Stonr, A. (2013). Nanna/suen/sin (god). Retrieved 

from http://oracc.museum.upenn.edu/amgg/
listofdeities/nannasuen/ 

Ronnberg, A. (2010). The book of symbols. Köln ; 
London: Taschen.

though I’m not a girl, the menstrual cycle could have 
connections with my luck. Much like a woman’s men-
strual cycle, my luck cycle runs on a three day cycle. 
Each month, usually there’s at least one crescent moon. 
A crescent moon phase lasts for about three days. Dur-
ing the three days that the crescent moon appears, my 
luck increases. Then I have to wait estimated twenty 
days for the next crescent moon. Instead of the crescent 
moon giving me physical strength, the crescent moon 
gives me spiritual strength. A few examples of “spiri-
tual strength” is being able to accomplish a lot of things 
(such as school work) and finishing it before deadline. 
Only three days out of a month I’m granted good luck.
 
Connection of the Moon and Myself

The word “crescent” came from the Latin word “cres-
cere” which means to increase (Ronnberg, 2010, p.30). 
This makes the crescent moon a good symbol to make 
wishes, plant seeds, and increase in money. When 
the moon is during its waxing or waning phase, it’s a 
symbol of warning. Waxing moon means the amount 
of light is going to increase; waning moon means the 
amount of light is going to decrease. (See Figure 3.)

During high school in senior year, when I moved 
to a new apartment; I was able to see the moon when I 
walked home. Each time I saw the moon, I kept track 
of my luck during new moon, full moon, half moon, 

Figure 3
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himself? …don’t answer that.
I just can’t seem to figure out what the hell is going 

on in my stomach right now. It’s like my heart is in 
the bottom of my stomach and it’s…fluttering…is that 
the word to describe it? Yeah, I guess so. I’m actually 
trying to complete the design for the upcoming event 
for our business but the only things that I’m drawing on 
this damn piece of paper are big, beautiful, brown eyes. 
Ugh, curse Ali!

Isn’t it funny though? The way that things turn out 
in this life? Here, I am busy as ever creating this event 
and trying to prove to father that I am worthy of this 
company without a husband by my side. Yet, I’m sitting 
here…writing about my feelings. You know I don’t 
usually do this. Heck, the only things that I manage to 
put down in this book are the sketches of the event and 
that’s what I call my diary.

As Ali and I were grazing the tops of New York 
City, I felt…calm. I don’t know. That’s the only word 
that came to my mind when I looked at him. Every day, 
I’m trying to prove myself to someone. Whether it may 
be father, or the council that won’t accept me as CEO 
until I am married to a worthy man, or even myself. 
But, when I looked at Ali tonight – every time our eyes 
met – I felt that I was worthy just by being myself. I 
didn’t have to try and plaster a fake smile on my face; 
I truly enjoyed spending the night with him – our odd 
night.

Ali made me feel safe tonight. I constantly caught 
myself staring at him and it just felt so natural. The way 
that his soft brown hair grazed upon his forehead and 
the way his tie gently flowed with the wind, did things 
to my heart that I never though it could. It made me re-
alize that this relationship – or whatever we have – may 
be something more than I thought.

Maybe this is love, maybe it isn’t. But, if we’re 
talking honesty? I’m deathly afraid that it may be love. 
Sure, I had a couple of relationships that helped get my 
mind off of work. But, in all of those relationships, I 
haven’t felt this way before. I haven’t looked into their 
eyes and noticed what I saw in Ali’s.

Dear Diary,

Wow.
That’s pretty much the only word that I can manage 

to muster up right now. Just wow. After such a crazy 
day from arguing with father to trying to complete my 
design…I ended my day with Ali, son of the CEO for 
the multi-million dollar company that father wants to do 
business with. Surprisingly, I’m happy about that.

He somehow ended up on my balcony and was 
dressed in a sophisticated suit, as if he just got off of 
work. His dark black suit gave him an edgier look that 
most men can’t pull off. His dark purple tie that nicely 
complimented his brown eyes was lightly loosened by 
his nape, which gave the impression that he had a long 
day. This man was the motion for business. He knew 
how to present himself professionally which made me 
even more skeptical about this night.

As he began to walk towards me, he asked me to go 
on a magic carpet ride with him. Yeah, let that soak up 
in there. A. Magic. Carpet. Ride. I mean, what the heck 
is that? I didn’t know either. He kept on telling me how 
he could take me to see the world or show me the world 
and yada yada yada —the same empty promises that the 
other sons that father tried to set me up with gave me. I 
kept on wondering what the heck he was smoking but I 
figured that to throw caution to the wind and go for it. 
But, the main reason why I got on that carpet with him 
was this one question he asked– do you trust me?

Remember that day when I snuck away from the 
house and met that handsome, street boy with the 
hoodie I told you about? I forgot to mention that the 
street boy asked me the same thing when he wanted me 
to jump into the garden with him – do you trust me? I 
know it’s a common question but it was like more than 
the words that spoke to me. It seemed as if his big, 
beautiful, brown eyes asked me instead – as if he and 
Ali were the same person. Crazy to think that right? I 
mean, I feel like an idiot writing this. How could the 
son of a CEO that dressed the way Ali did be hanging 
around Brooklyn with hat hair and a hoodie to disguise 
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papers that are surrounding her. Her attire would consist 
of dark colors that are straight as a pin to represent 
the professionalism that she has grown up with as a 
daughter of the CEO for a multi-million dollar company 
and future owner. Her office may be surrounded with 
chrome shelves that are filled with designing books for 
her job.  Jasmine exudes professionalism and hard work 
despite the stereotypical characteristics of a “rich girl” 
or princess.

Throughout her passage, Jasmine only speaks of her 
father and the men with whom he tried to set her up. 
The following are questions that were brought to my 
attention while reading Jasmine’s diary passage: Where 
is her mother? While Jasmine is skeptical of this idea of 
love especially with a man like Ali, is there a possibility 
that missing factor of her mother might have anything 
to do with it? Could the question that Ali and the street 
boy asked her, do you trust me, have anything to do 
with the absence of Jasmine’s mother? In most Disney 
films, the audience may take notice in the missing staple 
in a family, a mother. Without a mother figure in Jas-
mine’s life, this could lead to some reasoning as to why 
Jasmine must do well in the company and become CEO 
to show that she can make it without a mother figure to 
help guide her. With no knowledge of where her mother 
could be, this could be another reason why Jasmine is 
skeptical about relationships and trusting others. Given 
the insinuation that her father raised her on his own, 
Jasmine probably has not seen a functional relationship 
nor had the benefit of learning from one, meaning that 
she would be skeptical to start one with Ali.

As she describes her evening with Ali, she explains 
the way that she felt when she looked into his eyes. She 
states that she feels calm and doesn’t feel the need to 
prove her worth to him versus her proving her worth to 

As soon as we got back to my balcony, Ali didn’t 
try to kiss me – which was a nice surprise. Instead, he 
told me that he wanted to see me again but maybe on 
more of a normal date like dinner. I couldn’t help but 
laugh at that part, considering the night that we just had. 
We exchanged numbers to keep in contact and like a 
frickin’ schoolgirl, I’m giddy as hell. Should I text him 
first? No, Jasmine, you are busy. Let him text you first. 
Good idea!

Until the next time that I’m delusional,

Jasmine

Analysis of “Dear Diary”

In a diary passage of a young girl who is analyzing 
her emotions from the night that she just spent with 
a young man, Jasmine is skeptical about creating a 
relationship with Ali. He is the “son of the CEO for the 
multi-million dollar company that [her] father wants to 
do business with” (Kupau 01). Based on her history of 
relationships, this relationship would not be the first one 
she’s had. She was startled when Ali asked her to go 
on a magic carpet ride to roam New York City yet she 
seems courageous when he asked her the simple ques-
tion, “Do you trust me?” While we analyze Jasmine as a 
person, that question may not be simple at all. Kupau’s 
description of Jasmine provides the reader an anti-ste-
reotypical view of a “rich girl,” and instead provides the 
archetypal princess who demands your attention as she 
earns her spot as the CEO of her father’s company.

After reading Jasmine’s diary passage, readers get 
the insinuation that Jasmine is skeptical about falling in 
love with Ali or falling in love, generally. Kupau notes, 
“He kept on telling me how he could take me to see the 
world and yada yada yada – the same empty promises 
that the other sons, that father tried to set me up with, 
gave me.” Kupau uses “yada yada yada,” as a way 
to describe the redundant use of excuses and “empty 
promises” from the men in her past. With the lack of 
meaning in these promises, Jasmine becomes skeptical 
and feels that she can not trust Ali and his intentions 
with this relationship (01).

Although this passage did not provide pictures, 
you can picture Jasmine sitting in her big, elaborate, 
professional office writing in her diary while there are 
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one’s life provides young women trust and such moth-
ers are supposed to offer “the shoulders to lean on.” 
Without that support in her life, readers can understand 
why Jasmine is seemingly courageous when Ali asks if 
she trusts him because Jasmine does not have that level 
of trust with anybody else in her life. While Jasmine 
may be a hard worker and is determined to prove to ev-
eryone that she can be the head of her father’s company 
without a husband by her side, she is also afraid of the 
idea of having a husband and finally relying on some-
one beside herself.
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her father or the men of the company. Such brown eyes 
are charmingly attractive: 

The brown eye color is much common and people 
who have that are considered as attractive, confi-
dence, and adorable. They can cheer people up and 
make them laugh.  They are natural lovers, spiritual 
and can be very strong headed at times. (Roberts)

It seems as if Jasmine is open with her own nature 
of a being loving person but also one who is largely 
skeptical. In her diary passage, Jasmine states, “The 
way that his soft brown hair grazed upon his forehead 
and the way his tie gently flown with the wind, did 
things to my heart that I never though it could” (Kupau 
03). Through Jasmine’s description of the way that Ali 
looked shows that she was paying close attention to de-
tail to him, the way that one would do in a relationship 
thus, engaging in the nature of being loving. She ques-
tions whether her emotions for Ali is considered love 
and is “deathly afraid,” if it is. Her mother’s absence in 
her life could explain Jasmine’s hesitation in admitting 
the fact that she is in love with Ali.

Through her diary passage, Jasmine provides us 
examples why she is not an epitome of your stereotypi-
cal “rich girl.” Although her father is the CEO of his 
company, that doesn’t stop Jasmine from earning that 
position rather than for a stereotypical “rich girl,” to 
whom the position is just given. One of the main fac-
tors that makes Jasmine’s position different than most 
stereotypical “rich girls” is having a mother in their 
lives, one that helps guide them through life and pro-
vides them a new sense of feminine understanding that 
a father may not be able to provide. Having a mother in 
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