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To The Reader: 

Huli: 1. to turn, reverse, to curl over, as a breaker; to change, as an opinion or manner of living. 
2. To look for, search, seek, study, investigate ... 

Too often in history, events have gone by without critical reflection, and so without justifiable 
inspection, have congealed and been immortalized, taken as factual and added to the pages of 
history. The 1993 centennial of the overthrow of the Hawaiian monarchy which is now upon us will 
not be such an event, to be so quietly categorized and laid to rest. 

In recent months, the question of the legitimacy of the "overthrow" has been debated in 
academia, in the media, and even at dinner tables. Nearly everyone, it seems, is rethinking the 
appropriateness of the state ofHawai'i as an entity, the loss of the Hawaiian monarchy and issues 
which the Hawaiian race have been wrestling with during this post-overthrow era. 

E Huli was born in the hope that the concerns of the community, especially those of us in the 
family of Kapi'olani Community College, could be heard. The magazine is not so much a cry for 
justice or an avocation of the many views contained therein, as it is a journal which records the 
discussions as they happen-to preserve in time,just as a camera would, a snapshot of what people 
are feeling, thinking and talking about. 

The majority of the contributors to the magazine, however eclectic or varied in race and color, 
are united in their concern and anticipation of the resolution of the volatile issues of1993. They are 
aware that the rallying of peoples and organizations will in some way bring about change. And they 
are perhaps aware that if enough noise is made, 1993 can be the pivotal year for Hawai'i since the 
overthrow of the monarchy 100 years ago. 

"E" is the imperative command "Do it." Therefore, "E Huli" can mean, "turn back, seek, study, 
change your opinion, change your lifestyle." We hope that you the reader will be stimulated to "e 
huli." 

Ifhistory is too often observed uncritically, then perhaps a closer look into essays and poems will 
reveal what people of the time were really feeling or hoping or dreaming. Listen carefully, and 
perhaps over the low moan accompanying the wind of change these things will be made clearer. 
For history does, as you know, have a tendency to repeat itself. 

David Kusumoto 
Editor 
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Opposed to Annexation _________ _ 

Open questions to the public from the newspaper Ku'oko'a, February 20, 1892. 
Translated by Hawaiian 102language students. 

Kii'oko'a Newspaper, February 
20, 1892-

The time has come when all 
thinking people should wake up
those who truly love their native 
land-and closely observe the sta
tus of the Hawaiian race, the land 
and the Queen of Hawai'i. 

then plantations will receive a 2-
cent surcharge, combined with 3 1/ 
2 cents, that is equivalent to $110 
for a ton of sugar. Here are some 
questions. The public is invited to 
think carefully about the good of 
the land and the Hawaiian race. 

It is without doubt that we pre- 1. 
diet that there are a certain num
berofthe white-skinned people from 
foreign lands who are thinking 
deeply, who are secretly attempt
ing and putting forth great effort to 2. 
annex little Hawai'i to America the 
Great. 

One of this "flock of pale-skinned 3. 
birds from the sea" has revealed his 
opinions about the annexing. Ac
cording to this child of America, 
''We (Americans) are working con
stantly for our goal. There is only 4. 
one road open to us all, and that is, 
first of a republic and second, to be 
joined to the United States of 
America." 

Will the wealth of the Ha
waiian race rise in the fu
ture, if Hawai'i is annexed 
to America? 

Which side would lose out 
in this annexation? 

Will the Hawaiian race be 
saved due to the raising of 
sugar prices upon this join
ing of governments? 

Will America look upon the 
Hawaiian race as the race 
to whom the land belongs, 
and act accordingly? 

Will Hawai'i's monarchy 
continue? 

Response 1. 

This is the opinion of an Ameri- 5. 
canforeignerin the newspaper P.C. 
Advertiser on March 15, and his is 
not the only one of this opinion. The 
idea of annexation has grown among 
the foreigners due to the reduction 
in profits from sugar, and they think 
that annexation to America would 

The Reciprocity Treaty with 
America was decided in 1876. From 
that year until1891, the wealth of 

cause the price of sugar to rise and the plantations and government 
the land would be wealthy once has increased dramatically. 
again. The work of the land went for-

The price of sugar today is 3 1/2 ward because the dollar was circu
cents a pound. If annexation comes, 
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lated among the public. The wealth 
of the plantation owners, foreign
ers, rose a lot. The reason for that 
was that they had the necessary 
knowledge to make money. 

Did the wealth of the Hawaiian 
people also increase? No. If their 
financial status did not increase, 
then they were in a position similar 
to the time before the Reciprocity 
Treaty. What the plantation own
ers got has increased greatly. The 
pay of the employed Hawaiians has 
increased slightly, but nothing like 
the plantation owners. 

Their wealth has increased 100 
percent and the native Hawaiians' 
pay has increased perhaps 25 per
cent. The prices of the things needed 
to sustain life has also increased, 
therefore the real financial gain of 
the Hawaiians was very small, al
most nothing. 

Look at the Hawaiians' lifestyle 
today. There is nothing to show 
that their status has been raised. 
Hawaiians have been very slow and 
have not caught on to the progres
sive things of this educated time. 
The main reason for this is that 
there is no one to lead them, to 
direct them and push them forward 
in these activities which make 
money. 

For that reason, they wouldn't 
be able to get even a small amount 
of wealth if there is annexation. 
Their status would continue to be 
that ofhard workers with little pay. 



Response2. 
Since all the wealth that will 

come to us through annexation will 
go to the plantation owners, the 
merchants, it's clearthatthereisn't 
anything valuable for the Hawai
ians in it. Therefore, since the land 
belongs to them (Hawaiians), they 
are the people who will lose out. 

They will obtain small amounts 
of money, sufficient for food, cloth
ing and other bodily needs, and 
that is all. Hawaiians won't be able 
to save money. For that reason, 
Hawaiians won't have the proper 
funds to properly educate their chil
dren-the flowers of this new gen
eration. 

If the new Hawaiians aren't edu
cated, they can't hope to hold fast 
the maternal government in their 
own hands. Since foreigners are 
the ones with knowledge about 
business, leading the gqvernment 
and so forth, the growing number of 
things obtained through annexation 
will come to them. 

Response3. 
If indeed things continue as they 

are now, then their wages are a 
mere pittance. 

The price of sugar could rise to 
$500 a pound and the greed on the 
side of the plantations would also 
rise. The Hawaiian race wouldn't 
be saved at all. 

It would s;ontinue to decline un
til the Hawaiians would not be able 
to raise their voices in protest 
against American's stealing their 
government. 

Response4. 
There is not a hope that America 

will deal fairly with the Hawaiians. 
Has America dealt fairly with the 
Indians, the native race of America, 
to whom the land belonged before 
Christopher Columbus arrived? 

The Indians are a fine and loving 
race. Like the Hawaiians, they are 
a hospitable race. They are truly 
kind if dealt with justly. However, 
due to the abuses of the American 
government, they are an untamed 
race in the wilderness in the middle 
of America. The land was simply 
confiscated, for the money that was 
paid for it was a millionth part of 
what it was really worth. 

What about the things Ameri
cans did to theN egroes of the South 
before 1861? The Congress of 
America decided that Negroes 
couldn't vote because they were an 
enslaved race and were not people 
of the land. 

Today, Negroes can vote, due to 
the Civil War between the South 
and the North from 1861 to 1865. 

In the Constitution of the United 
States, most Indians are restricted, 
do not pay taxes and can't vote. 
Why were these abuses done to 
these nationalities by Americans? 
In America, there is a great gap 
between the white and dark races. 
Black people are treated with great 
contempt. 

When even our QueenKapi'olani 
arrived in America in 1887, some of 
President Cleveland's cabinet re
fused to see her because she was a 
Hawaiian woman. If the higher ups 
of America could reject the royal 
children ofHawai'i, what are you, a 
person of lower status, to them? 

Response 5. 
The monarchy of Hawai'i will 

not continue. It will be replaced by 
a Republic government. A republic 
is a good form of government in that 
the correction and leadership of the 
government is placed in the hands 
of the people. It is a progressive 
government. The commoners have 
much power, and their indepen
dence is much greater. The whole 
world is waiting for the direction of 
the republic government. England 
is a monarchy in name only, but in 
its government leadership and the 
life of the people, it is truly a repub
lic. 

Is the love of the foreigner for the 
Hawaiian race equal to that of a 
nativeHawaiian?Notatall. He has 
American parents, he is born an 
American and he will die a true 
American. He will live here in 
Hawai'i; however, his love for home 
will yearn and will not diminish. 
Thus it is with the French foreign
ers, the Germans, the English and 
other nationalities. 

The native Hawaiian is the only 
one who truly loves his land. Here 
in Hawai'i are all his thoughts. His 
heart is surrounded by the clouds of 
Hawai'i. He hasn't seen distant 
lands. Here in Hawai'i are the bones 
ofhis parents, here he will live until 
he dies. All the bad things that will 
descend upon Hawai'i, the stress of 
all those very great pains will fall 
on the Hawaiians. 

The white-skinned people are 
hypocrites when they say to us that 
the depth of their pain due to the 
harm done to Hawai'i is greater 
than that of the native Hawaiians. 
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Proclaiming the Republic of Hawai 'i. Sanford Ballard Dole on the steps of 'Iolani Palace, July 4, 1894. 

Overthrow of the monarchy, 1893. President Dole of the Republic of Hawai 'i 
and officers of USS warships watching a parade in Honolulu. 
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Revolutionaries set up a cannon on the steps of 'Iolani Palace, I 893. 
Hawai'i State Archives 

Commander Lucien Young USN and Bluejackets of the USS Boston outside the Arlington Hotel, 
1893. Site formerly home of high chief Abner Paki, Bernice Pauahi Bishop and Lili 'uokalani. 



Historical Translations _________ _ 

The following articles are actual accounts taken from local newspapers .apf!ro~imately during the t~:ne 
of the 1893 overthrow of the Hawaiian monarchy. They were ~hosen by !iahl WLg~t s second-year Hawauan 
language class to translate. The original articles were wntten dunng a perwd when the~e was m~~h 
anticipation in the outcome of the struggle between the Queen and those interested in rendenng Haw au a 
territory of the United States of America. 

Articles translated by Wesley Lum, Leilani Duby-Sugai, Makanani Dumancas and 'Apelila Cheung 

Story 1. 

KUkulu'ia he Komite Ho'opakele 
no ka Lahui. 
Na Halawai Maka'ainana'Elua 
Na 'Olelo Ho'oholo I 'Apono'ia 
Ho'opau'ia ke Aupuni Ali'i rna 
Hawai'i. 
KUkulu'ia he Aupuni 
Kiiikawa. 

Eia rna lalo iho nei ka mo'olelo o 
keia ho'okahuli Aupuni nana i 
ho'olilo i ke Aupuni Ali'i o Hawai'i 
mea' ole i loko o ka manawa pokole 
loa. 

Ka Mo'olelo 
Ma mua a'e o ka lawe' ia' ana o ka 

'o1elo ho' oholo hilina'i'ole i ka 'Aha 
Kuhina o Wilcox, Robinson, Jones, 
a me Brown, ua lohe'ia, ua 
ho'oikaika ka malii ka Mo'iwahine 
i ke ali'i A. Drier a me kekahi mau 
hoa 'e a'e o ka 'Aha 'olelo e koho rna 
ka 'ao'aoekipakuaika 'AhaKuhina, 
me ka nana a ho'omaopopo'ole i 
kona palena rna ke Kumukanawai. 
A i ka pau 'i'o'ana o ka 'Aha Kuhina 
rna luna a'e, ua ho'okohu koke aku 
'oia i kekahi 'Aha Kuhina i 
hilina'i'ole'ia e keia 'anaina me 
kekahi hakalia'ole. U a lilo keia 
ho'oikaika malu 'ana o ka 
Mo'iwahine e kipaku i ka 'Aha 
Kuhina i loa'a na hilina'i'ana o keia 
'anaina i mea ... 
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A Committee of Safety is set up for 
the Hawaiians. 
The two meetings of the House of 
Commons. 
The Decisions that were approved. 
The Government of Hawai'i is fin
ished. 

Here below is the story of this 
overthrow which changed the Royal 
government ofHawai'i into nothing 
in a very short time. 

Before the taking up of the un
trustworthy decisions of the cabinet 
of Wilcox, Robinson, Jones, and 
Brown, it was heard that the Queen 
had secretly urged the noble A. Drier 
and several other friends in the leg
islature to vote on the side that 
would banish the (former) cabinet, 
without regard or understanding of 
her limitations under the constitu
tion. 

And as the above cabinet was 
dismissed, she then immediately ap
pointed another Cabinet which was 
not to be trusted by this audience. 
The secret urging of the Queen to 
dismiss the cabinet which was 
trusted by this audience became a 
thing ... 

Stqry 2. _-

Hawaiian Gazette Co. 
Po'aono, 'Ianuari 21, 1893 
Ke Aupuni Kiiikawa 

Uaho'opau'iailokookamanawa 

pokole loa ke aupuni Mo'i o Hawai'i, 
ua kipaku'ia ka Mo'iwahine mai ka 
nohoali'i aku a ua ho'opau'ia na 
Kuhina a me ka 'ilamoku mai na 
'oihana aku. Ua ulu mai keia mau 
mea apau rna waena o kala 14 o 
Ianuari, ka wa o ka Mo'iwahine i 
ho'oholo ai e 'onou mai i 
kumukanawai hou rna ke 'ano 
ho'okahuli aupuni a ha'ule pii, a rna 
ka la 17 koke mai no. I keia wa, ke 
ho'omalu'ia nei kakou e ke Aupuni 
Kiiikawa a hiki i ka wa e 'ike 'ia ai 
ka hopena o ka huaka'i a ke 
Komisina i ho'ouna'ia aku nei i 
W asinetona no ke kiikakUka 'ana 
meAmerikaHuipii'ia. 'A' ole aupuni 
'e a' eo Hawai'i e kii nei, o ke aupuni 
wale no i kiikulu'ia e na 
maka'ainana na'auao rna ka 
Po'alua aku nei. U a 'ike koke'ia mai 
keia aupuni kiiikawa e na kanikela 
o na aupuni noho makamaka _mai 
me Hawai'i nei ... 

Hawaiian Gazette Co. 
Saturday, January 21,1893 
Provisional Government 

The monarchy of Hawai'i was 
done away with in a very short time, 
the Queen was banished from the 
throne and the Cabinet ministers 
and sheriffs' jobs were ended. All 
these things happened between the 
14th of January, the time when the 
Queen decided to push for a new 
Constitution as a thing that would 



overturn the government and cause 
it to fall, and on the 17th just re
cently past. At this time we are being 
ruled by a temporary government 
until the time that the results of the 
journey of the commission that has 
just been sent to Washington to talk 
with the United States of America 
will be known. There is no govern
ment of Hawai'i currently in place, 
only that government which has 
been set up by the wise common 
people last Tuesday. This provi
sional government has been quickly 
recognized by the counsels of the 
governments friendly to Hawai 'i .... 

-
Story 3. 

Nupepa: Hawai'i Holomua 
La: 'Ianuari 21, 1893 
Po'o Mana'o: Aloha Lili'uokalani 
na moku, Lawe'ia ka mana 
aupuni! 
Ke Kuahaua Ku'e a ka 
Mo'iwahine! 
"Ku'u'aina hanau e ... , Nou a'u e 
mele nei." 

0 ka Po'alua, ia 17 o 'Ianuari, 
makahiki 1893 me he 1a e kaulana 
ana me ka mau loa i loko o ko kakou 
'aina hanau nei, no ka mea, 'o kala 
ia i kiikulu'ia mai ai he kulana 
aupuni hou rna lalo o kekahi po'e 
haole he 'umikumakolu ko lakou 
nui, rna ke 'ano he aupuni kuikawa, 
no ka manawa. 

Hawai'i Holomua 
January 21, 1893 

Goodbye, Lili'uokalani of the 
islands, 
The government power is taken 
away! 
The declaration of the opposition 

by the Queen! 
"My beloved birthplace of you that 
I am singing." 

Tuesday, January 17, 1893, is a 
day that will always be famous in 
our birthplace because it is the day 
that a new government was pro
claimed under thirteen haole people, 
a kind of temporary government for 
the time being. 

Story 4. 

Nupepa: Ka Leo 0 Ka Lahui 
La: Feberuari 11, 1893 
Po'o Mana'o: Na Leta 

'A' ole na'e i pau ka mana'o'ana o 
ka po'e alaka'i hewa rna ke ko 'ana 
o ia mau mana 'o o lakou, aka rna ka 
po'aono, 'Ianuari 11 poina 'ole rna 
ka mo'olelo o Hawai'i nei, ua 
ho'oku'u 'ia ka 'aha 'o1elo rna ka 
hora 12 awakea, a huli ho'i aku 'ia 
ka huaka'i ali'i o ka Haleali'i, a o ka 
ho'omaka no ia o ka Mo'i e 'onoumai 
i kumukanawai hou, a o ka hiki 
koke mai no ia 0 ka hulihia 'ana 0 

kona noho mo' i 'ana. 

The Voice of the Nation 
February 11, 1893 
The Letters 

The thinking of the wrong lead
ing people was not yet finished in 
the fulfilling of their thoughts. How
ever, on Saturday, January 11, there 
was an unforgettable story here in 
Hawai'i. The council was dismissed 
at 12:00 in the afternoon, and the 
royal procession turnedaround to
ward Haleali'i and then the queen 
began to force the new constitution 
and soon after her reign was over
thrown. 

Story 5. 

Aia La ia W ai ka mana? 
He ninau 'ano nui keia. Me he la 

eia ke mana'o nei kekahi 'ao'ao aia 
ka mana rna kapoho o ka lima o ka 
Mo'iwahine, mamuli o ka 
mana'o'ia'ana ua lanakila ke Li'i 
rna luna o ka makemake o ka 'ao'ao 
hui nana i ho'opau ka 'Aha Kuhina. 
U a palo 'ia keia kumuhana rna ka 
hilina'i'ole'ia'ana o ka 'Aha Kuhina 
aka Mo'iwahine e ho'onoho mai ai, 
oiai o ka makemake mai loko aku o 
ka ao'ao o ka hapanui e ho'onoho'ia 
ai ka 'Aha Kuhina. 

I ka wa na'e o ka 'ao'ao 
ho'oma'ema'e i 'ike ai ua 'ane'ane e 
ko ke kumuhana, ia wa ua puni aku 
nei lakou i ka ka Mo'iwahine mau 
ho'onoho'anamaiikekuhiokolakou 
'ao'ao, me kekahi mau hoa e a'e ana 
i koho ai. 

To whom does the Power Belong? 
This is a rather important ques

tion. It seems as though a particular 
side is thinking that the power is in 
the palm of the hand of the Queen, 
as a result of it being thought that 
the chief won over the desire of the 
side of the group who would put an 
end to the society of the Kuhina. 
This topic was argued, upon the 
distrustedness of the Kuhina cabi
net the Queen was to establish, al
though the desires from within the 
side of the majority was that the 
cabinet of the Kuhina should be 
established. 

In the time that the cleansing side 
had seen that they were near their 
goal, at this time they favored the 
Queen's establishemt of someone on 
their side, as well as other friends 
she had chosen. 
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~o~erpretations~~~~~~~~~~~ 
By Kriiten Symonds 

Events immediately prior to 
the overthrow of the Ha
waiian kingdom signifi

cantly depict the conflicting atti
tudes of the citizens of 1893. Two 
main viewpoints were prevalent: 
the view of the white businessmen 
favoring eventual annexation to the 
United States and the view of the 
loyalists, supporting the Queen and 
endurance of the monarchy. With 
both sides claiming to represent 
the majority of citizens, what re
sults is a distorted picture of where 
the popular opinion actually lay. 
Consequently, unbiased reports of 
these events come far and few be
tween. 

Hawaiian loyalty to the crown 
was consistent throughout history. 
In an attempt to appease her people, 
Queen Lili'uokalani created a new 
constitution which would return to 
her some of the power in govern
ment the haoles had obtained. 
Henceforth, overthrowing the mon
archy was not the intent of the 
majority. Such a position was not in 
concurrence with most of the white 
population in the islands. Con
cerned with the "native" reaction 
when this constitution became con
troversial among the all-white cabi
net, the Committee of Safety was 
formed. Its supposed purpose was 
to protect citizens from the impend
ing dangers of angry Hawaiians. 
On the contrary, Hawaiians were 
internationally known to be "a 
peaceful and quiet nation." There
fore such concern with violence was 
basically unnecessary, unfounded 
and ultimately a false argument. 

In the January 17, 1893 edition 
of the Daily Bulletin, a mass meet-
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ing was held at Palace Square on 
the afternoon of January 16th. Over 
2,000 citizens were in attendance, 
gathered to express support of the 
Queen and her constitution. Al
though facing the obstacle of a 
"handful of people," the Queen 
pressed on, knowing the people were 
behind her. The concern with main
taining peace in the community 
was the agenda for the meeting. 

The Hawaiian Gazette dated 
January 17, 1893, said the Queen 
was guilty of attempting a "coup 
d'etat." Her actions were described 
in the article to have to produced a 
feeling of intense disgust as well as 
growing unrest in the community. 
In an effort to support the Cabinet's 
resistance to the Queen's revolu
tionary act, "citizens ... hurried to
gether." 

The Daily Bulletin continually 
stressed the endurance of peace, a 
characteristic of the Hawaiian king
dom. In sharp contrast, The Ha
waiian Gazette refers to Hawai
ians as "natives" and insinuates 
the apparent threat of a "mob." The 
American Heritage Dictionary, says 
the definition of native is: "of, be
longing to, or characteristic of origi
nal inhabitants of a particular place, 
especially those of primitive cul
ture; one belonging to a people of 
primitive culture originally occu
pying a country as distinguished by 
visitors or invaders." 

The Gazette decried the Hui 
Kiilai'iiina, supporters of the pro
posed constitution, to be violent and 
"an abject looking lot ... with their 
hand-me-down plug hats." Conse
quently, statements like these men
tioned make the reliability of this 

article uncertain. 
There are other obvious differ

ences between these two articles as 
well. The Daily Bulletin states that 
at the meeting on Palace Square 
"nothing of a revolutionary nature 
will be said but all will be for the 
preservation of law and order." In 
contradiction, The Hawaiian Ga
zette said the Queen's actions are 
portrayed as a "revolutionary move
ment," and it is "the duty of every 
good citizen ... to support the law 
and the liberties of the people." 
However, every constitution-
1840, 1852, 1864 and even 1887-
was granted by the ruling mon
arch, not the legislature. 

Secondly, discrepancies also 
emerge from these articles. The 
Hawaiian Gazette reported that 
Representative W. White told the 
crowd at the Palace after the Queen 
announced a delay in enacting the 
constitution, to "go into the Palace 
and kill and bury her." 

The Daily Bulletin directly re
sponded to the statement in the 
Gazette, a morning paper . Rep. 
White, referring to the Palace 
Square meeting, contended that the 
statement was false. 

I have concluded that the inten
tion of the white annexationists 
was to create the argument that 
Hawaiians were violent hoodlums 
unable to govern themselves. An 
atmosphere of danger was insinu
ated to justify a takeover of the 
government and satisfy personal 
benefits. 

Thus, with assistance of the U.S. 
Marines, the Hawaiian kingdom 
was overthrown at 3 p.m., January 
17, 1893. 



The~a~aiian~uil~~~~~~~~~~~ 
Samples from The Mission Houses Museum 

Hawaiian quilts were made during the late 
19th century to express nationalism. 
Symbols such as the upsidedown crown 
illustrated the state of their sovereign 
Hawaiian monarchy. 

Hawaiian Flag Quilt Top 

Rachel Kekela Kaiwiaea, the daughter of 
James and Naomi Kekela, had a hand in 
the making of this quilt top. James Kekela, 
the first Native Hawaiian ordained as a 
Protestant minister (1849), served as a 
missionary to Micronesia during the last 
half of the 19th century. 

Hawaiian Flag Quilt (Quilt 
Name Unknown) 

This quilt originally belonged to John W. 
Kaikainahaole, Sr, the owner 's 
grandfather. The C. B. may refer to Charles 
Reed Bishop; H.P. may refer to the 
Honorable Pauahi (Bernice Pauahi Paki 
Bishop.) The Bishops were married in 
1850 in the parlor of Amos S. and Juliette 
M. Cooke's home at the Chiefs Childrens' 
School, where Bernice Pauahi had long 
been a student. Pauahi was hanai (adopted) 
sister of Lydia Kamaka 'eha Paki, name 
Lili 'uokalani by her brother King 
Kalakaua, who apointed her heir to the 
throne. It is unusual to find a flag quilt 
pieced entirely by hand as this one is. The 
binding is a cotton twill tape. 



Annexation: Taking Hawai'i By Force ___ _ 
By Kumuhone Stone 

It was January 16, 1893, and the 
Queen ,sat in the Blue Room 
waiting for her trusted 

minsters. In her hand was a new 
constitution given by her Hawaiian 
People. who at that very moment 
were gathered outside of 'Iolani 
Palace. Large groups of Hawaiians 
had also gathered in the adjacent 
Government Building yard and 
were awaiting the announcement 
by the Queen that the new consti
tution had been ratified. 

Queen Lili'uokalani had as
cended to the throne after the sud
den death ofKalakaua in San Fran
cisco in 1891 and was now trying to 
restore peace and happiness among 
her people. She had against her a 
cabinetofnon-nativeministers, who 
had land and sugar cane interest, 
and the pro-foreigner press, The 
Pacific Commercial Advertiser. 

The Advertiser made strong ac
cusations in an article on Jan. 16, 
1893: 

In trying to promulgate this long 
promised constitution, the Queen 
has therefore premeditatedly com
mitted a breach of faith with one 
portion of her subjects in order to 
satisfy the clamors of a faction of 
natives urged by the influence of a 
mischievous element of foreigners 
who mean no good to the Queen or 
the people, but simply for the pur
pose of providing avenues for carry
ing out more perfectly the smug
gling of opium and diverting the 
contents of the treasury into their 
own pockets. 

In 1887, before signing the Bayo
net Constitution, King Kalakaua 
was ordered to dismiss "at once and 
unconditionally" his cabinet and to 
invite one of four named persons to 
14 

assist him in selecting a new cabi
net. This new collection of haole 
ministers were creators of the new 
Constitution. Whose interests did 
this new cabinet and its constitu
tion represent? 

Sugar cane and land ownership 
were two reasons behind the J anu
ary 17, 1893 overthrow ofthe Ha
waiian government. 

The landing of troops from the 
Boston furnishes a guarantee that 
the persons and property of Ameri
can citizens will be safe from vio
lence, and it has spread a feeling of 
security generally among property 
owners throughout the community. 

(Jan. 17, 1893, Pacific 
Commerical Advertiser) 

Most people mistake the over
throw as the date of annexation. 
This is the day that John Leavitt 
Stevens, U.S. Prime Minister to 
Hawai'i, ordered 300 American sol
diers and Marines off the USS Bos
ton to assist in making Hawai'i a 
protectorate of the United States. 
With a ''bullyish" display of guns 
and manpower, the men marched 
on Nu'uanu Avenue and Merchant 
Street waving rifles and Gattling 
guns. 

Later, wrong-doing was uncov
ered when an Annexation Treaty, 
signed and submitted by Leavitt on 
Feb. 15, 1893, was withdrawn from 
the U.S. Senate by President Grover 
Cleveland who said he doubted "fair 
play." 

The President commissioned 
James Henderson Blount, lawyer 
and congressman, to investigate the 
overthrow. Blount criticized 
Leavitt's involvement in the whole 
revolution against Lili'uokalani. On 
April13, the protectorate was ended 

when Commissioner Blount and 
the troops were ordered back to the 
USS Boston. 

The United States still main
tained its stronghold on the Hawai
ian nation by establishing a Hawai
ian Republic government and ap
pointing as its president, Sanford 
Ballard Dole. Dole was the leader of 
the 1887 revolution against King 
Kalakaua. Dole was also one of the 
cabinet members who helped to 
write the new constitution in 1887. 

The UnitedStatesstatedonMay 
31,1894, thatit"recognizesHawai'i 
should have its own government. 
Interference from any foreign power 
would be considered unfriendly to 
the United States." Yet the United 
States assigned Hawai'i its presi
dent and its form of govenment. 

Has annexation benefitted the 
Hawaiians? In a summary by Merze 
Tate in her book titled, "Hawai'i: 
Reciprocity of Annexation," pub
lished in 1968, she writes: 

After six years of satisfactory op
eration of the treaty, not one Hawai
ian of pure blood in all the islands 
owned or operated exclusively a 
sugar or rice plantation, some put 
in small lots of shares, others served 
as contract laborers for foreign pro
prietors, but none was affluent 
enough to possess large agricultural 
holdings. 

Hawaiians have been left home
less, forced to leave their beloved 
island in order to raise a family. 
Fish and poi, two favorite Hawai
ian foods, have become scarce and 
expensive. Hawaiians have the 
highest rate of death by disease 
such as cancer, stroke and heart 
attack due to poor diet. Have the 
Hawaiians benefited? 



Photo by Bryan Sekiguchi 

On January 17, 1993, thousands assembled on the grounds of 'Iolani Palace during 'Onipa'a. The only royal palace in the 
United States stood draped in black as a symbol of mourning while participants listened to speeches, interacted with one
another and made significant the day. 



A Better Independence? ________ _ 
By Lynn Yanazaki 

E rior to the overthrow, her 
ajestyreigned over a divided 

nd unstable nation due to in
ternal problems of weak kings that 
reigned in Hawai'i after 
Kamehameha I. 
Although the haoles believed that 
annexation would be a privilege to 
the Hawaiians, the Hawaiians had 
no choice nor desire in becoming 
citizens of America or any other 
nation. Did America provide a bet
ter independence for Hawaiians? 

Annexation could never become 
a privilege for the Hawaiians. One 
anti-annexation view in The Daily 
Hawai'i Holomua (1893) a Hono
lulu paper, reads "Not one desires 
to see his country annexed and him
self transferred to the government 
of another nation or race against 
his will and at the bidding of a 
handful of strangers." The Hawai
ians knew that annexation would 
be forced upon them. On the other 
hand, the American traditional view 
believed that annexation would re
semble a "government of the people, 
by the people, for the people," which 
in turnjustified their forcing others 
to accept and concede by force what 
they thought would be better for 
the Hawaiians. It appears the Ha
waiians felt that no one should de
cide the type of government that 
would be better for them. 

Americans felt Hawaiian inde
pendence was no more than a myth 
and that the Hawaiians were "cling
ing to their independence as a sa
cred heritage." A Honolulu paper 
called The Liberal (1893) stated, 
"They were originally serfs, with 
not a right in the world that a chief 
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was bound to respect. They had no 
property, not even in their own 
labor. The foreigners have gradu
ally given the native more rights, 
liberty and power which they have 
never fully appreciated." 

The haole perspective was that 
the American government would 
give the Hawaiians freedom and 
privilege like any American citi
zen, apart from kings and mon
archs. To the Hawaiians, this was 
not true. It was their "sacred heri
tage" that they wanted to preserve. 
Their heritage consisted of every
thing they believed in. The Hawai
ian way of living adhered to tradi
tions and rules as a way oflife. They . 
didn't think like the Americans. 
Although the Hawaiians lived un
der the chiefs, the chiefs provided 
them with protection. 

Americans felt that America 
could protect Hawai'i since Hawai'i 
during this period of time was be
hind in many areas of technology 
such as iron implements, weapons, 
war ships and organization. Other 
countries could have easily over
come the Hawaiians at will, more 
so in recognizing the strategic im
portance of Hawai'i in the Pacific 
Basin. 

It seems that the reason haoles 
desired to annex Hawai'i was to 
protect Hawai'i from any other in
vading nation. Although it seems 
that Hawai'i did need the military 
protection of such a strong nation, 
America in reality took Hawai'i 
away from the Hawaiians, not car
ing nor respecting their heritage 

· and traditions. 
The Americans felt that the 

United States would provide a 
stable and organized government 
for the subjects of Hawai'i. Ulti
mately however, greed and self
interest overcame any humanitar
ian intention that the Americans 
had for Hawai'i and its subjects. 
This imperialistic self-interest of 
the Americans also preyed upon 
and manipulated the instability of 
the ruling monarchs. In the begin
ning when the first Americans 
stepped onto Hawaiian land, they 
appeared as 'aumakua or gods, pow
erful yet gentle. Although a stable 
government was needed, Queen 
Lili'uokalani should have remained 
on the throne, more than as a figure 
head. It seems that her decision 
was right and just, knowing that a 
conflict would lead to the death of 
many of her subjects, if not all. The 
haole felt that Queen Lili'uokalani 
should not and could not retain 
power and control. 

In 1893,notmuch was being said 
by the Hawaiians on what they felt 
was right or wrong about annex
ation in the Honolulu newspapers. 
But in many papers, Americans 
kept saying how annexation and 
independence would better the 
Hawaiians. 

The Hawaiians had no say in the 
government and were looked down 
upon by the Americans. America 
took away the land from the Ha
waiians, their traditions, and ev
erything they believed in. Whether 
it was right or wrong, it wasn't true 
freedom or a better life that America 
gave to the Hawaiians. 



By Keiinuenue Kyser 

T he overthrow of the Hawai- the seat of civilization?" Even Ben
ian Monarchy and the over jaminFranklinoncesaid, "thatrum 
throw of the native Ameri- might be the agent of providence to 

can Indians share many things. extirpate these savages in order to 
With some notable exceptions, they make room for the cultivators of the 
could be mirror images, the largest Earth." 
reflections being their predator, the Both peoples were manipulated 
United States. and victims of lies. King Kalakaua 

Even before the formation of the fell prey to haole ministers of his 
Union, the native North American cabinet, who used his confidence to 
Indians fell prey to colonial expan- enact a new constitution which took 
sion. More than two and a half control of the monarchy away from 
centuries later, as the remnants of the Hawaiians. QueenLili'uokalani 
the Indians were bottled up, the tried to enact a new constitution to 
Hawaiian monarchy was toppled reclaimcontrolfromforeigners.Her 
as well. By 1887, Queen cabinet, composed of haole busi
Lili'uokalani yielded the monarchy nessmen, abandoned her and were 
of Hawai'i to the provisional gov- among those responsible for the 
emment set up by the annexation- overthrow. Throughout colonial and 
ists for the United States. By 1887, later, United States expansion, the 
the last resistance of the Indian Indians were constantly being 
wars had been stamped out. Since duped. Treaties were signed 
Sitting Bull, the last great tribal countlessly broken at the whim of 
chief,hadbeenshotandothertribal the whites in government, who 
leaders were dead or deposited in would marry into Indian tribes to 
reservations, the Indian spirit to gain influence, influence to help 
resist by force of arms had been sign treaties, gain land, fight en
broken. emies, protect against attack, until 

Both peoples were viewed as less Indian lands were ready to be 
than a race, therefore, in the way. A settled. The govemment would pay 
cable from John L. Stevens, Minis- low prices for Indian land, as low as 
ter, to an annexationist read in one cent per acre, to Indians who 
part, "Queen Lili'uokalani was sur- ceded their lands. The United States 
rounded by some of the worst ele- dealt with both peoples in a very 
ments in the country, persons of underhanded manner. 
native and foreign birth." In the Subjugation of the Hawaiians 
1790s, a master of acquiring ceded and Native American Indians took 
lands from Indians, William Henry different roads. The size of the lands 
Harrison, said, "Is one of the fairest and the number of people certainly 
nations of the globe to remain in a were great losses to the Indians. 
state of native, the haunt of a few Almost 600 tribes which spanned 
wretched savages, when it seems over what is now the 48 states were 
destined by the Creator to give sup- slain or subjected to life on reserva
port to a large population and to be tions far away from most of their 

tribal lands. Prisoners of war, the 
Indians waged war for almost three 
centuries. If the war had not ended 
in the late 1800s they could very 
well be extinct now. By not fighting 
the United States by force of arms, 
Queen Lili'uokalani preserved her 
people from the persecution the 
Indians endured. 

Despite the differences, these 
people share many reflections. Their 
independence as a people ended 
concurrently. They were victims of 
expansion, territorial and economi
cal. They were "nothing but sand in 
the smoothly oiled gears of Ameri
can progress." I am glad the Hawai
ians do not share all the images 
that the Indians have had to look at 
in the past. 
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Hawaiian Sovereignty: Myth and Reality __ 
By Louis R. Kaukahi 

I will attempt to uncover the 
"kaona," or the hidden mean 
ing of the phrase so commonly 

used as our state motto and show 
how its hidden meaning was later 
revealed to our last reigning mon
arch, Queen Lili'uokalani. "Ua 
mau ke ea o ka 'aina i 
ka pono'' (The life of 
the land is perpetu
ated in righteous
ness) has been our 
state motto since 
1843 as proclaimed 
by King Kameha
meha III after sover
eignty was restored 
and returned to 
Hawai'i by Admiral 
Thomas after the 
Paulet incident. 

One of the speak
ers in the forum, Ha
waiian Sovereignty: 
Myth and Reality, Dr. 
Lilikala Kame'elei
hiwa, has given a very 
good definition as to 
the true meaning and also the 
significance of our state motto. 
Let me add another definition and 
"kaona" and apply it to Hawaiian 
society today as well as from the 
beginnings of the great injustice. 

First of all, the Hawaiian "mau" 
in this context means "to perpetu
ate" or "perpetuated" for it was at 
that time that the King saw his 
kingdom returned to its proper 
and righteous state. Taking this 
word even further, "mau" also 
means "to endure," or to be made 
"permanent." The reason for and 
intention of the use of "mau" in 
the proclamation was to recog-
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nize that until the Paulet affair, 
the Hawaiian race had endured 
and prospered under the ruling 
chiefs (the Mo'i). The Hawaiian 
nation looked to the Mo'i for guid
ance and righteousness, for lead
ership and justice, and for their 

overall well-being. This way of 
life and system of government had 
returned and along with it, pono 
was restored, supposedly to en
dure permanently among the 
Hawaiian people. 

I shall hope to explain, the per
manent foundation of the Hawai
ian kingdom was to be broken and 
infiltrated by foreigners who 
sought not the perpetuation of a 
nation's right t9 exist, but the 
acquisition of its life-source, the 
land, wherein the soul of any na
tion lies. For it was the intentions 
of the foreigners to penetrate and 
thereby tap the life-giving source 

of their very existence. 
Next, we examine the word "ea" 

which means "life, breath, to 
breath, and sovereignty." Dr. 
Kame'eleihiwa states: "Ea ... was 
supported by the traditional 
'aikapu religion ... which was a gift 

from the Akua ... the 
water of life or the 
essence of sover
eignty." 

"Ea" also means 
"foul smelling" as in 
"ea 'ino" and this 
meaning portrays 
the actual thoughts 
and intentions of 
the foreigners when 
they acquired ille
gally the soul of the 
Hawaiian Nation. 
Thus, examining 
the first part of the 
motto, "Ua mau ke 
ea," we find that a 
double meaning ex
ists as do all Ha-
waiian words and 

phrases.King Kamehameha III is
sued this proclamation to his 
people as meaning "sovereignty 
has once again returned and will, 
hopefully, remain permanent un
der righteous rule." But in doing 
so, he was also issuing a warning 
to his people that foreigners, in 
whatever they do, leave a lasting 
and lingering impression, an odor 
of "foul intentions," to degrade 
and demoralize a once thriving 
nation, which was rich in culture 
and respect for the essence of their 
soul, ever-caring for one another 
and respectful always to their 
"kua'ana," the land and the sea. 



The Hawaiians were not, as Dr. 
Stannard quoted a historian as 
saying, "barbaric and cannibalis
tic." Neither were the Hawaiians 
"a weak and wasted people" and 
thereby "lacking any claim to sov
ereignty," (Sereno Bishop, 1893.) 
Not at all! Then why, noted schol
ars? Because, as Dr. Stannard 
quotes a noted historian as say
ing, "Hawaiians were non-white, 
and in so being, they were ex
pected to have a primitive and 
barbaric history." 

Contrary to this statement, it 
was the White Man-merchants, 
politicians and missionaries-who 
were the primitive species in these 
islands. They condemned the 
Hawaiian religion as being primi
tive and forced an even more 
primitive concept of religion, 
claiming and professing their re
ligion promised "ola hou" or "new 
life" for the people, and that the 
Hawaiians were dying because 
they did not believe in their Chris
tian Akua who could grant this 
new physical life. These traits 
were foreign to Hawaiian 
lifestyles, but very familiar to the 
White Man's way of living, of 
progress, of deception. 

(Kame'eleihiwa.) 
The 'aina, or land was the source 

of the Hawaiian's soul, their ex
istence was based on caring for 
the land, nurturing it, protecting 
it, and thereby being nurtured 
themselves in return-the cycle 
of life. 

They depended on land to sur
vive, and in turn the land needed 
sustenance from the Hawaiians 

in order to provide life-giving nour
ishment-'ai. 

'Ai also means to "consume as 
by fire" and "to control and enjoy 
land." This consummation had 
taken place previously upon the 
arrival of the first whites to the 
islands as the Hawaiians were 
consumed by the fire of diseases 
brought upon them by the whites. 
U a mau ke ea o ka 'aina-the very 
existence and continuation of life 
and sovereignty must endure. But, 
as a continued warning, it meant 
"be wary of this stench that still 
lingers to consume us with greed." 

Finally, the word "pono'' means 
right, just, well-being, and in per
fect order and harmony. The Ha
waiians were not known for pro
fessing its meaning through words 
alone. They were known for prac
ticing pono; they had to live in 
pono; they had to worship in pono; 
they were guided by pono, and 
they thereby lived this state of 
pono, for by doing so, all things 
were pono. 

"Pono'' has another meaning. It 
means property, belongings, as
sets and fortune. To the foreign
ers, it was a must to acquire it, no 
matter what it took, or who it was 
taken from, as long as the victims 
were non-white. In fact, they be
lieved it was okay that their very 
existence was "designed to de
grade the Native Hawaiian past 
and trivialize the damage done to 
Hawaiians by their invasion of 
the Hawaiians' homeland" 
(Stannard) 

Thus, for the sake of the Ha
waiians and all who would lend 

an ear, let me review and restate 
our motto once again in its en
tirety and apply both, (1) there
vised meaning and, (2) the warn
ing. "U a mau ke ea o ka' aina i ka 
pono." 1. Our sovereignty, our very 
existence, must endure perma
nently with care for one another, 
for that is our way of life. 2. For
eigners have come to invade; their 
stench of greed lingers to con
sume us with fire for the purpose 
of acquiring our property, our be
longings, our assets to increase 
their fortune. 

Ironically, this warning was 
again put in writing by our Queen 
Lili 'uokalani, for I believe she fore
saw this warning in our state 
motto as she was very learned in 
deciphering hidden meanings in 
songs and chants. Later she helped 
inspire many songs about what 
she foresaw, the "greed of annex
ation," "Hiki mai ka 'elele o ka 
loko 'ino, palapala 'anunu me ka 
'pakaha-arrives a messenger of 
bad intentions with a document of 
greed and extortion," (from 
Kaulana Na Pua o Hawai'i, 
Lili'uokalani/Prendergast." Aloha 
no. 
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The Hawaiian Tradition of Hula _____ _ 
By Wesley Lum 

To the memory of my late classmate, 
Leslie Kerfoot 

T o wear the pa'u la'i ( ti leaf 
skirt) and have the limbs 
adorned with kupe'e laua'e 

(fern bracelets) reminds the 'olapa 
(dancer) that he is a stem of the 
honua (Earth), wild like the trees. 
The beginning beats on the pahu 
(drum) or 'ipu (gourd), paired with 
the inspirational narration found 
in the voice of the chanter, invites 
the wild one into an electric ex
change of the senses, much like the 
ever active relationship between 
the Earth and sky. The feeling of 
sweat running down the face and 
the exhaustion of the muscles dur
ing the dance symbolize the strenu
ousness involved in the growth and 
evolution of all that is physical. 
These combine to form an artistic 
religious effort to portray and un
derstand, and even explain those 
things of significance which occur 
around us. The Hawaiians call it 
hula, yet this scenario is just an 
example of the core of the art, which 
during the past century and a half, 
has undergone an immense growth. 
As a student, I was fortunate enough 
to have gained insight concerning 
this art from a group of hula arti
sans more knowledgable than my
self, and with this knowledge, a 
deeper understanding of hula has 
been acquired, as well as a strength
ened foundation for myself as a 
dancer. 

According to speculations and 
accounts from kumu hula Wayne 
Chang, the earliest hula halau 
maintained a kahuna, or priestly 
status. The dancers and chanters 
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were known as the poets and the 
historical retainers of the commu
nity, and were thus highly re
spected. In addition to this, the 
halau hula were the entertainers to 
the ali'i, or chiefs, as they were 
responsible for creating the stories 
and dances that would praise all of 
them. With such strong ties to the 

King Kalakaua's Jubilee 

chiefly class, it may be assumed 
that the dancers were artisans with 
special status, not really having to 
tend to the same laborious chores 
as the commoners. Instead, they 
might have done odd jobs for the 
ali'i families and, with every mo
ment of spare time, work at perfect
ing and enhancing their dance skill. 

It is important to note that even 
outside of the halau hula, the oli or 
chant had its own special signifi
cance in the community, for many 
everyday tasks involved the oli as a 
method of religious offering to en
sure the well-being and overall 
lokahi or unity of all the forces of 
nature. So, if a Kahuna Kalai waa 

Hawai'i State Archives 

(Canoe Carving Priest) needed to 
search for trees in a forest, he would 
have to chant as a part ofhis search. 

There was also a less artistic 
form of hula which existed among 
all the members of the community. 
It probably occured spontaneously 
by commoners at large celebrations. 
Otherwise it also may have been 



performed spontaneously to depict 
specific happenings within the so
ciety. These types of dances were 
probably not seen by foreigners. 
Since they were considered visitors 
of great importance, only the most 
skilled dancers would be brought 
forward to perform. Still, even the 
most well-performed and profes
sional presentations were consid
ered inappropriate by the mission
aries because of the dancers' erotic 
movements and lack of costume. 
The hula was almost immediately 
done away with. The missionaries 
went straight to work on convert
ing their newfound islanders to fol
lowers of the Word. 

With the abolishment of the hula, 
it then became necessary for the 
retainers to go to far off places on 
the islands so that they might be 
able to secretly pass on hula and 
chants to those who still had the 
desire to learn them. This under
ground movement occurred be
tween the 1820s and 1860s and 
were highly secretive, as even their 
fellow Hawaiians were turning in 
those natives who chose to hula. 
Luckily, however, there were a few 
chiefs, particularly Prince Lot 
(Kamehameha V) and Queen 
Emma, who allowed the old timers 
and their apprentices to come and 
practice their almost completely 
forgotten tradition of praising the 
chiefs through the performance of 
hula. The one king who is consid
ered by many to have been most 
responsible for keeping the tradi
tion ofhula alive is David Kalakaua, 
known as the Merry Monarch. 

As a way of expressing his na
tionalist point of view, Kalani 

Kawika, as King Kalakaua was af
fectionately called, utilized the 
knowledge and innovativeness of 
reknown greats like Ioane Ukeke 
to create the King's Royal court as 
a laugh in the face of the reformers. 
This era introduced many modifi
cations to the art ofhula, with flam
boyance and royal splendor evident 
in each one. Traditional implements 
like the 'uli'uli, once consisting only 
of the la'amea gourd and the ali'ipoe 
beads, were now elaborately deco
rated with brightly colored feath
ers as a wonderful eyepleaser. Cos
tumes now showed much Western 
influence, and Western musical in
struments were even brought in to 
accompany the dances. Popular 
chants like "Lili'u e" for Lili'uokalani 
and "Kawika" were created during 
this grand renaissance period. 

Unfortunately, however, with the 
overthrow of the monarchy close at 
hand, the tradition of hula would 
have to be abandoned once more. 
This time many Hawaiians, feeling 
insecure about a future of great 
Western influence, thought that in 
order to survive, it would be neces
sary to abandon their old ways to 
prepare for the new world that was 
being introduced to them. 

During this second period when 
hula lost its popularity, war be
came a factor and, with all the 
visiting soldiers, a new kind ofhula 
was derived and favored immensely 
among both the locals and the tour
ists. While teachers like Ilala'ole, 
Pua Ha'aheo and later Kau'i 
Zuttenneister, were being true to 
their tradition by teaching hula in 
its more original form, a vast new 
world of the contemporary hulaku'i, 

or 'auana was being explored, such 
that all the young hula dancers 
now answered the call of W aikiki. 
Hula teachers like Leimomi 'I 
Maldonado took their knowledge 
into the flourishing and welcoming 
audiences from outside the Pacific. 
Also seen in more formal hula set
tings were those like Maiki 'Aiu 
Lake, whose immense knowledge 
ofhula was so great that she molded 
dancers who were skilled in both 
the Kahiko and the 'Auana and 
who later went on to become teach
ers themselves. They make up a 
large portion of the more noted 
kumu hulas that have their own 
halaus today. 

One such halau is that ofHalau 
Mohala 'llima, led by the wife
husband team, Mapauana and 
Kihei De Silva. Many appreciators 
of the hula have a deep respect for 
this halau as one of the schools that 
truly capture the essence of hula 
passed through caring hands. Also 
respected is their thorough re
search, which is shared with each 
of the students. The simplicity of 
choreography, mixed with expres
sions that are not too literal, allow 
the dancer to reveal a method of 
storytelling that is not all in the 
hands and legs, but rather in the 
vitality and energy put forth by the 
individual as an expression ofhis or 
her desire and love for the dance. 

In 1993, we see that there is no 
one particular influence ofhula that 
has won out over all the others. On 
the contrary, the hula viewer is 
fortunate to be able to see all the 
differing hula traditions, from the 
oldest surviving hula styles to the 
very newest. 
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By Frances Villareal 

e last memory of our life at 
Kalama Valley was the sight 
of pig pens, chicken coops 

and the shack we called home, ly
ing in a heap of debris. 

My father, with tears in his eyes, 
shook his head in disbelief. What a 
way to end the peaceful farm life we 
once knew on 'Ehukai Street. We 
fondly called it Tobacco Road. We 
watched the bulldozers level the 
land as if someone just took an 
eraser and wiped it all out with one 
wave of the hand. 

It must have been the mid-1950s 
when we moved to Kalama Valley. 
I was too young to know the exact 
year. The wooden structures that 
resembled a house and some 
Quonset huts were left there after 
the war. They were used as bar
racks for military personnel. Our 
house, which looked more like a 
dilapidated shack, was full of cracks 
between the wooden boards. The 
rooms were partitioned with thin 
canec boards. We didn't have elec
tricity or running water. We used 
outdoor toilets, outhouses, which 
we dug ourselves. 

Tobacco Road was so called be
cause of the huge holes and bumps 
throughout the mile stretch of un
paved road leading to the end. Cars 
took regular beatings driving there, 
especially on their coils and springs. 
These conditions explained why the 
lease to the parcel of land was so 
cheap. We paid only $6.00 a year to 
Bishop Estate. It sounds very cheap 
in 1993, but we had a difficult time 
paying it. My father immigrated 
here from the Philippines as a plan
tation workerwhenhewas 16years 
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old. Lack of education and skills 
prevented him from earning decent 
wages. We sold our pigs to supple
ment my father's income (a part
time job delivering pastries.) Pig 
sales were few and far between. We 
were poor but we lived off the land. 
We killed and ate our chickens, 
ducks and rabbits. We went fishing 
a lot and ate almost everything 
from the ocean. We cooked out
doors with Keawe wood, which was 
plentiful in Kalama Valley. We took 
baths in the ocean or at Hanauma 
Bay Park where we also filled bottles 
of fresh water for our consumption. 

When we received the notice of 
eviction, I didn't understand what 
it meant, only that we had to leave 
our home because it didn't belong to 
us. Some of our neighbors, like 
George Santos, decided to protest 
the eviction, but my parents chose 
to leave in a peaceful manner. My 
father, being an alien, was afraid of 
deportation backtohisnative coun
try if he got involved in any contro
versy. My mother, a pure-blooded 
Hawaiian, was a strong Christian 
who believed in loving and forgiv
ing thy trespassers! 

Being Hawaiian was never an 
issue while I was growing up on 
Tobacco Road. My playmates were 
Portuguese, Japanese, Filipinos, 
German, Puerto Ricans and Ha
waiians. We were a close-knit com
munity and helped each other in 
rough times.We never questioned 
why Miles' eyes were slanted and 
Eddie's eyes were blue. No one made 
fun of my dark skin and big eyes. 
We looked beyond physical appear
ances and saw what was really in 

their hearts. 
As I reflect back to those days, I 

see my parents struggling to sur
vive. I see laughter on the children's 
faces. I see people sharing food and 
giving a helping hand in times of 
need. There were no racial barri
ers, only love and caring for each 
other. 

The last time I drove to Kalama 
Valley, I tried to look for an old 
Banyan tree my father planted 
while we were there. I couldn't lo
cate it. I noticed the beautiful homes, 
the nicely paved road, the greens on 
the golf course. I know Bishop Es
tate still owns the land and I try to 
guess how much the lease might be. 
I wondered if Princess Pauahi 
Bishop wanted the land used for 
this purpose. I don't think many 
Hawaiians live here now. 

What would happen to the people 
who worked so hard to purchase 
their beautiful homes? I know that 
as a Hawaiian I wouldn't want to 
evict these people from their homes 
so I could have what they have. I 
believe that any injustice done in 
the past is history. Leave it alone 
and move on to the future. 

My father is not Hawaiian, but 
he has lived in Hawai'i for 64 years 
and he calls this land his home. He 
has never desired to go back to his 
native country because his life is 
here. His family is here. He doesn't 
have any Hawaiian blood in his 
veins, but I know my father is truly 
Hawaiian at heart. I am his daugh
ter and I have Hawaiian blood. 
Does this make me more Hawaiian 
than him? Maybe in technical terms 
but not in my heart! 



Untitled _____________ _ 
By David L. Williams 

Give back the Hawaiians their land right now 
let them say what to do with it, and how 
Our greed has been a destructive plow 

Give them self-determination 

Like lost sheep they've wandered without a home 
searching for the voice calling from the throne 

this guilt of pain is ours to own 
For it is us who have displaced them 

No Hawaiian blood have I, but yet I feel 
that still from them we bilk and steal 
And yet calling their demands unreal 

For self-determination 

For our peace of mind, though we hear the cry 
"They're better off now," is the greatest lie 

No issue raised can justify 
the prevention of self-determination 

My dearest host, my giving Hawaiian friend, 
I promise to be there 'til the end 

We know it's not if, but surely when 
you are given back your nation. 
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Photo by Kate Paine 

Approximately 10,000 marched in the walk from Aloha Tower to the Palace organized by Ka Liihu'i Hawai'i. 
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Ia~notanA~erican~~~~~~~~~~-
By Alan Takeda 

A loha kakou. I am not an 
American. I am a citizen 
of the sovereign nation of 

Hawai'i, which exists in my heart, 
mind, and spirit. I am also a citi
zen ofKa Lahui Hawai'i, a native 
initiative for self-government. I 
don't see how I can be anything 
else based on the facts. 

A major point I would like to 
begin with is the fact that at the 
time of the overthrow in 1893, the 
Kingdom was not a "despotic mon
archy" as I have seen it referred to 
in numerous editorials. It was 
instead governed by a· constitu
tion, modeled after, if you will 
pardon the expression, "liberal" 
constitutions of England, France 
and the United States. The gov
ernment, like that of the United 
States was separated into execu
tive, legislative, and judicial 
branches whose power and au
thority was limited by constitu
tional laws that gave people in 
the kingdom the freedom of speech 
and the right to assemble and 
protest, but not to vote. 

That is because in 188 7, annex
ation-minded American sugar 
plantation owners, using armed 
gangs called the Honolulu Rifles, 
forced King Kalakaua to enact 
what is referred to as the "Bayo
net Constitution." This constitu
tion allowed whites to take con
trol of the government by permit
ting white foreigners to vote while 
restricting a majority of the Ha
waiian people from being eligible 
to vote by placing income and prop
erty requirements that most could 
not meet. 

With control and/or ownership 
of most of the prime agricultural 
lands as well as the control of the 
economy, whites then took con
trol of the legislature, the judi
ciary, and the cabinet. But they 
still were not satisfied, so they 
plotted to get rid of the last ves
tige of Hawaiian sovereignty, in 
the person of Queen Lili'uokalani. 
With the full cooperation of U.S. 
minister John Stevens and U.S. 
Marines, under the false premise 
of"protecting American lives and 
property during a revolution" 
(taken verbatim out of the Con
gressional Record), they commit
ted armed robbery, stealing not 
only the sovereignty of the King
dom, but the government lands 
and the treasury as well. 

This act violated five bilateral 
treaties that the Kingdom had 
with other countries such as the 
United States guaranteeing Ha
waiian sovereignty. It also vio
lated international law. Admit
ting American guilt in this inci
dent, President Grover Cleveland 
ordered the American sugar grow
ers to restore authority back to 
the Queen. Their response was to 
disavow their U.S. citizenship and 
declare themselves into a new 
country which they called the 
Republic ofHawai'i, inaugurated 
on July 4, 1894, with Sanford B. 
Dole as its president. 

However, what makes this act 
even more dubious is the fact that 
Queen Lili'uokalani did not cede 
her authority to Dole and his pro
visional government at the time 
oftheoverthrow, but instead ceded 

her authority to the greater mili
tary force of the United States 
under protest. So legally, Dole did 
not have the authority to estab
lish a new country. 

That brings me to another legal 
point, which is that it was this 
illegally established republic that 
transferred authority and the sov
ereignty of these islands to the 
United States. The United States 
in turn violated its own constitu
tion in annexing Hawai'i, because 
it did not ratify the Annexation 
Treaty as specified by the U.S. 
Constitution which required a 
two-third senate majority ap
proval. Instead, Hawai'i was an
nexed by a joint resolution, one 
passed in the House in 1898, called 
the Newlands Resolution and the 
other in the senate in 1900, called 
the Organic Act. 

Due to the illegality of the over
throw and annexation, I cannot 
be an American, legally-speaking. 
I am forced to regard the United 
States as an illegal, occupying, 
colonial force in these islands. 

Therefore, I am compelled to 
stand with Ka Lahui and the sov
ereignty movement in efforts to 
force the United States to live up 
to the state motto: "Ua Mau Ke Ea 
o Ka 'Aina i Ka Pono'' or "the 
sovereignty of the land is per
petuated by righteousness." My 
hope is that the United States 
will mimic the British example 
and restore what was stolen and 
redress the wrongs that were com
mitted. Until that time comes, I 
can never or will never be an 
American. 
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E Ho'i Mai o'Kaho'olawe 
By Makanani Dumancas 

T hroughout history 
Hawiians have had to face 
numerous interferences 

with their traditional lifestyles. 
Primary examples of these are 
the landing of the first missionar
ies on the sovereign islands of 
Hawai'i, actions taken by the 
Provisional Government against 
Queen Lili'uokalani, or even the 
outcome of the Hawaiian Homes 
Act. All of these events have one 
thing in common, the fact that the 
haoles feel the Hawaiian people 
have no sense ofmoral values or 
traditions of their own. This is not 
true. The Hawaiians today have 
now spoken and people are begin
ning to listen. They are speaking 
on behalf of their ancestors who 
have suffered so long and hard, to 
show them that righteousness will 
once again shine through on the 
islands ofHawai'i. Today, the Ha
waiians have shown tremendous 
efforts in renewing values and 
traditions aimed at bringing 
Kaho'olawe back home to its right
ful owners, the islands ofHawai'i. 

It all began in the year 1941, 
when the Kaho'olawe Ranch 
agreed to lease Kaho'olawe to the 
U.S. Navy for $1.00 per year. The 
Navy was allowed clearance to set 
up target areas to practice. There
after, Pearl Harbor was attacked 
and Kaho'olawe became the pri
mary land for military training 
for the war. Soon followed, in 1953, 
President Dwight Eisenhower's 
Executive Order 104036, "which 
effectively reserved the island 
Kaho'olawe ... for the use of the 
United States for naval purposes." 
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In 1978, many people ques
tioned the military use of 
Kaho'olawe. With the advance
ments in technology and the so
phistication of today's military 

Kaho'olawe 'Ohana have deep
ened our awareness towards these 
unjust actions by the U.S. govern
ment. Protect Kaho'olawe 'Ohana 
(PKO), has also filed a federal 

Photo courtesy of Jonathan Osorio 

Members of the Protect Kaho 'olawe Organization at the highest point on 
Kaho 'olawe. In the background, members stand next to the "Bell Rock, " whose 
resonance can be heard from hundreds of miles away when struck. 

equipment, why is there still a 
need to proceed with "live muni
tions training?" Another argu
ment is that the island of 
Kaho'olawe is known to be a part 
of the Crown and Government 
Lands. These lands were set aside 
intentionally for the King or 
Queen and their families. But 
when the Monarchy was seized by 
the Provisional government, this 
"new" government illegally took 
control of these particular lands 
and ceded them to the United 
States. 

Organizations like Protect 

civil suit against the U. S. Navy 
because of the destruction that 
has been done to the island dur
ing the time of military training. 
The U.S. Navy was ordered by the 
court to conduct an environmen
tal impact statement and to in
ventory and protect historic sites 
on the island. 

Eventually through countless 
hours of discussion, the U.S. Navy 
and the State ofHawai'i agreed to 
acknowledge each other's rights 
and to negotiate on some primary 
issues concerning the island of 
Kaho'olawe. They decided that the 



U.S. Navy was required to ob
serve and protect the historic and 
cultural sites on the island by 
cleaning surface ordnance from a 
landmassoflO,OOOacres, to eradi
cate the goats, and to limit ord
nance impact training to the cen
tral third of the island. They also 
assigned the PKO as the caretak
ers" of the island and clearance of 
the island for four days during ten 
months of every year for religious, 
educational, and scientific activi
ties. Most recently, former Presi
dent Bush sent a memorandum 
on October 22, 1990, to the Secre
tary of Defense tern porarily halt
ing all bombing and munitions 
training on the island. Shortly 
after this memorandum was is
sued, the United States Congress 
enacted the Kaho'olawe Island 
Conveyance Commission (KICC). 
KICC was designed to identify 
the issues concerning both par
ties and to establish a proposal to 
be sent to the United States Con
gress. Thereafter, the recommen
dation from the KICC would be 
taken under consideration by the 
members of the Congress. 

When I was first introduced to 
this issue of whether Kaho'olawe 
should be brought back to the 
State ofHawai'i, or left under the 
control of the Federal Govern
ment, I immediately stated that I 
wanted Kaho'olawe returned to 
the State ofHawai'i naively think
ing that this simple suggestion 
could solve the complexity of this 
issue. Only now after extensive 
research have I gained a better 
understanding. I acknowledge the 

fact that I do want Kaho'olawe to 
be returned to the State of 
Hawai'i, yet, I would also like to 
point out other factors to be con
sidered. For instance, Protect 
Kaho'olawe 'Ohana is the one that 
opened our eyes and ears to the 
events around us and is credited 
for keeping up the fight for 
Kaho'olawe, especially during the 
times when this subject falls on 
deaf ears. The PKO will supervise 
the visitation of the island of 
Kaho'olawe because of its exten
sive knowledge and warmth to 
the Hawaiian culture. 

There is also the question about 
the transfer of title. If the island 
were transferred to the State of 
Hawai'i, it would be under full 
protection from being "trans
ferred" to other kinds of develop
ers. I feel the Hawaiians have 
worked long and hard to see 
Kaho'olawe come back home, so 
they will not let the government 
commit any unjustified acts that 
will take Kaho'olawe away from 
them. Last, but definitely not the 
"least," (expense wise) is that the 
Federal Government should take 
full responsibility for the cleanup 
on the island ofKaho'olawe. Even 
though President Eisenhower 
stipulated that the island of 
Kaho'olawe was to be used prima
rily for military training, he also 
added that when the time had 
come to end the use ofKaho'olawe 
by the U.S. Navy, the Navy, would 
be responsible for seeing that the 
island of Kaho'olawe was habit
able. Cleanup of the unexploded 
ordnance and related hazardous 

waste was estimated to cost over 
two billion dollars, of which the 
Federal Government will be pay
ing in full. It is important that 
Kaho'olawe be conveyed to its 
rightful owner, the State of 
Hawai'i. Once the State has legal 
custody of the island, then we will 
be able to concentrate on the clean
up in a broader prospective. The 
longer the Federal Government 
has a hold on Kaho'olawe, the 
harder the "grasp" will become. It 
is always easier to deal with the 
State of Hawai'i than it is to deal 
with the United States of America. 
Hawaiian values and traditions 
are growing stronger with each 
passing day. There is one in par
ticular, malama'aina. In Hawai
ian this phrase means that if you 
take care of the lands, then, the 
lands will take care of you. Land 
was known to be just as impor
tant, if not equivalent to a family 
member. Just as we would return 
a lost child to his/her mother, we 
should also return Kaho'olawe to 
its mother, the people ofHawai'i. 
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Sorr~Brandon __________________________ _ 
By Lani Kaleikini 

Sorry, Brandon, the teacher spoke. 
We have a new rule that you just broke 

No more can you express in here 
Your thoughts and views, though quite sincere 

In Pidgin speech; this is no joke. 

Sorry, Brandon, Pidgin's been banned 
English now is law of the land 

I know this will be, hard for you 
What can I say, what can I do? 

I'll be right here to lend a hand. 

No more "da kine an' stuff la dat," 
It's now "the kind of things like that." 

Y ou'lllearn the proper way to voice 
The proper words that's not your choice. 

Aren't you glad we're having this chat? 

Sorry, Brandon, are you confused? 
Or perhaps are you more bemused? 

You nod your head, you rub your chin 
Don't you know the trouble you're in? 

Your present speech sounds much abused. 

Sorry, Brandon, please don't be shy 
Enunciate, you have to try 

Your future is in doubt you know 
Your Pidgin makes you sound lolo 

Sorry, Brandon, oh no ... don't cry. 
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Ka Maka'eha _______ _____ _ 
By Kahi Wight 

extraordinary event called 
Kamaka'eha"was recently 
eld at the Kilauea caldera 

in Volcanoes National Park on the 
Big Island. From noon on January 
2, 1993, Hawaiian spiritual cer
emonies were enacted every hour 
for twenty-four hours. 

The gathering was in prepara
t ion for the centennial observance 
of the overthrow of the monarchy 
on January 17, 1893. 

The observance had two pur
poses: 1 to allow Hawaiians tore
lease their grief about the over
throw 2 to begin to plan ways to 
move forward to restore sovereignty 
andplanourfutureforthenext 100 
years. 

There are several reasons for 
naming this gathering "Ka 
maka'eha." Hawaiians sometimes 
named babies for significant events 
occuring at the time of the child's 
birth. Thus our last queen had sev
eral names referring to Regent 
Kina'u's eye problems at the time of 

Lili'u's birth. Among them were her 
sovereign name, Lili'uokalani, 
which means the "smarting/sore
ness of the chief," a name which 
means "the painful eye." Therefore, 
the firstreasonfornamingthe event 
was to recall our Queen to us, using 
not her sovereign name, but the 
last name which she preferred, hav
ing been known most of her life as 
LydiaKamaka'eha. Another mean
ing of this phrase could refer to eyes 
which are sore from crying, since 
the expression and letting go of 
grief as part of a group was a main 
reason for this event. 

After the opening ceremonies at
tended by 400-500 people, those 
gathered split into groups which 
were stationed at the four compass 
points around the caldera. A fifth 
group walked the eleven miles 
around the crater during those 
twenty-four hours, visiting each 
encampment in turn. 

From noon to six on the first day 
was a time for letting go of our 

collective grief for the sufferings of 
our queen and all Hawaiians, a 
releasing of whatever enmities of 
our warrior past we still held on to. 
This was a time of many tears and 
much talking and personal 
ho'oponopono, settling differences 
between individuals. 

The ending ceremonies focused 
on ways in which we as Hawaiians 
can move forward together instead 
of "reliving old wars." Again there 
were moving speeches about ways 
to begin anew. To sit in tall grass 
under the hot sun after almost three 
straight weeks of rain, to see the 
"nakoa" soldiers guarding us, stand
ing in brown malo and kikepa, pol
ished wooden spears in their hands, 
took me back many hundreds of 
years. Although we came from dif
ferent places and lifestyles, we found 
unbreakable ties with each other in 
our shared spirituality, in our rev
erence for this sacred ancient site 
and in our renewed sense of being 
Hawaiian. 
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By Kumuhone Stone 

Did you know that at one 
time in Hawaiian history 
land could not be bought? 

The words "fee simple" did not 
exist in the Hawaiian vocabulary; 
the land belonged to the people of 
Hawai'i nei. 

What most people fail to realize 
is that the Hawaiians based their 
entire existence around the land
not for profit but for spiritual rea
sons. 

The quest for Hawaiian sover
eignty has been criticized, scorned 
and laughed at by many who de
cide not to analyze the circum
stances involved, but instead 
choose to turn their backs to the 
whole subject with the hope that 
it will go away. It will not. 

Hawaiians have strong motives 
to pursue sovereignty, some obvi
ous and frequently verbalized in 
the media; others, hidden beneath 
the surface (that some of the af
fluent class hope to keep there.) 

First, one must understand that 
the native Hawaiians, Kanaka 
Maoli, are not a violent people. On 
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the contrary, they are a peaceful, 
giving and highly religious people 
who have always been strong ad
vocates of environmental preser
vation. They were brothers and 
sisters of the land, the wind, the 
sky and the ocean. They used 
chants and dances, hula, to teach 
and pass on hundreds of years of 
stories and wisdom. 

The Hawaiians were great navi
gators who sailed thousands of 
miles in double hulled canoes us
ing the stars for maps. These feats 
can be equated with those of the 
Spaniards and the Portuguese 
upon the ocean. Most trips meant 
uncertainty of finding another 
place to land and the strong possi
hili ty of never returning to loved 
ones and friends. Contrary to 
popular belief, Hawaiians believed 
in one Almighty God. The others, 
like Pele and Lono which the mis
sionaries labeled "gods," were the 
equivalent of a Catholic saint to 
the Hawaiians. The landing of 
Captain James Cook at 
Kealakekua Bay, Hawai'i, in 1779 

marked the beginning of the end 
of a great nation, a great monar
chy and a great people. 

Today Hawaiians are fighting 
back in the schools, in the churches 
and in the government. The great 
atrocities that took place in the 
late 18th and 19th century are 
being uncovered. The list is long 
and continues to grow. A people 
who were once told that they were 
"pagan" and "stupid" and who 
have been labeled a "lazy" and 
"prejudiced" race are becoming 
educated and aware. Victories by 
natives in court and the uncover
ing of "hush-hush" policies of 
judges and government officials 
in earlier years have become pow
erful tools for the 100-year dor
mant nation. 

Hawaiians tried to exist peace
fully and happily in a society cre
ated by foreigners on their own 
homeland but have found nothing 
but ridicule and deceit. And, yes, 
now they are angry. They are a 
people fighting for their right to a 
proud identity. 



NoNa Mamo ____________ _ 
By Dennis Kawaharada 

R. ding the winds like a sea 
bird and setting its heading 
by the stars and ocean 

swells, Hokule'a made its fourth 
voyage to the South Pacific back in 
1992. 

Twelve years ago, on Hokule'a's 
second voyage in 1980, Nainoa 
Thompson became the first Ha
waiian and the first Polynesian 
since the 14th century to sail long 

son was mentor to six new Hawai
ian navigators and trained twenty
four new crew members. The voy
age was an opportunity for the crew 
not just to learn sailing and 
wayfinding, but to relive the trav
els of the ancient and to visit the 
ancestral homelands and distant 
relatives in the Society and Cook 
Islands. Schoolchildren in Hawai'i 
also participated in the voyage 

the revival of voyaging throughout 
the Pacific. Tahitians, Cook Island
ers, Maoris and other islanders 
joined the Hawaiians in building 
and sailing canoes. A meeting of 
Polynesian navigators on the is
land of Ra'iatea in September was 
the first in over 500 years; and a 
pageant of Pacific canoes in 
Rarotonga in October celebrated 
the seafaring heritage of the Pacific 

The Hokule'a at Avatiu Rarotonga, 1985 
Photo courtesy of Hawai'i Maritime Center 

ocean distances without modern 
navigational instruments. Now 
Thompson wanted to train a new 
generation of voyagers and to pass 
on the knowledge of wayfinding 
he had acquired from Mau Pi ail ug, 
a master from Micronesia, who 
had guided Hokule'a on its first 
voyage to Tahiti in 1976. 

During the 1992 voyage Thomp-

through live daily reports from the 
canoe; and in the classroom, they 
learned about the pride and achieve
ments of Polynesian voyaging. 

Because of its emphasis on train
ing and education, the 1992 voyage 
of Hokule'a was called "No Na 
Mamo, For the Future Genera
tions." 

The voyage also contributed to 

Islands as part of the sixth Pacific 
Arts Festival. 

"No Na Mamo" represented a 
tremendous effort in cultural edu
cation and revival that, like the 
ancient voyagers, reached out 
across the Pacific. 

Courtesy of KCCN, from the se
ries "No Nii Mama," based on the 
1992 voyage of the 1Iokule'a. 
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'Onipa'a 
By Puamai Kalani 

'Onipa'a means to be steadfast. 
Over this weekend I have deamed 
what the true sense of this word 
means to me. I was very proud to be 
part Hawaiian. 

The Hawaiian people have been 
living with a terrible sense ofloss for 
the past one hundred years. We 
have a beautiful culture and lan
guage with no roots to call our own. 
The Hawaiian people are essentially 
a nationality with no nation. I feel 
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Photo by Moriso Teraoka 

that we should be given back our 
right to become a whole culture. I 
now understand the strength of the 
Hawaiians, especiallythatofQueen 
Lili'uokalani. She was a courageous 
woman who tried to avoid the blood
shed of her people. 

Now one hundred years later we 
as Hawaiians are fighting desper
ately to become a sovereign nation. 
To stand theramongsomanypeople 
all fighting for the same cause made 

me realize how unfair this problem 
really is. We should all try to pull 
together, "Hawaiians," and "Hawai
ians at heart," to keep our culture 
alive. Through the perpetuation of 
the Hawaiian language, history, art 
and music we must all strive to pull 
together. "No Ke Kumakaia i hana 
'ia rna mua. E holomua Kakau a 
loa'a ka pono." (Because of the be
trayal that occured, let us move 
onward toward righteousness. ) 



Portrayal of Lili'uokalani at 'Iolani Palace 

Queen returns from Ali 'iolani Hale in carriage. Torchlight walk to the palace. 

"Citizen" Glen Grant. Pahu (drums) open the festivities . 



The Many Faces of'Onipa'a 
Photos by Moriso Teraoka 

A "hone" or greeting with a Maori, symbols of protest, 
the Kamehameha Schools Choir, participants in a Kawa ceremony 
these are some of many faces of 'Onipa'a. 





Ka Lahui Hawai'i 
By Honorary Citizen Alan Takeda 

fteryearsof~tenseresearch 

to identify a way for Hawai
ans to reinstate their sto

len sovereign nation, Ka Lahui 
Hawai'i was created at a Constitu
tional Convention held in 1987. 

It is a product of three genera
tions of Hawaiians seeking to re
gain control of Native Lands and 
to re-establish themselves into a 
self-governing people. In five 
years, Ka Lahui has grown from a 
handful of dedicated individuals 
into the largest pro-sovereignty 
organization, with over 16,000 
citizens. 

These citizens have created a 
working, democratic, constitu
tional, government structure which 
is divided into four branches: the 
Executive, the Legislature, the Ju
diciary, and the Ali'i Nui. The Con
stitution defines the authority and 
responsibilities of each branch. It 
also provides provisions for initia
tive, referendum and recall. Citi
zenship is open to all Hawaiians 
and honorary citizenship is offered 
to non-Hawaiians. Only full citi
zens can vote and hold office, al
though honorary citizens can hold 
appointed positions. 

Ka Lahui defines sovereignty as 
the ability of a people who share a 
common culture, religion, language, 
value system and land base, to ex
ercise control over their lands and 
lives, independent of other nations. 
The ultimate goal of the nation is to 
become self-sufficient. We, the citi
zens of Ka Lahui are dedicated to 
peace, disarmament, absolute fair
ness and justice, which is why all 
tactics employed are non-violent. 

Our strategy to achieve sover-
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eignty is to seek inclusion in the 
existing U.S. federal policy which 
affords Native Americans the right 
to be self-governing. This would 
allow Hawaiians to remain Ameri
can citizens and have control over 
their own lands as a sovereign na
tion at the same time. This would 
also give Hawaiians access to fed
eral courts to sue for redress as well 
as provide access to agencies and 
programs which are currently avail
able to other Native peoples. A 
major obstacle to this has been that 
Hawaiians do not meet the require
ments to qualify as a tribal people 
and therefore, are not eligible for 
inclusion in this policy. 

The main reason Ka Lahui is not 
seeking total secession is due to the 
extremely harsh manner America 
has historically dealt with those 
who seek to break from it. This 
would prevent the chaos and con
flict that would occur between 
people loyal to the United States 
and people who want to belong to a 
Hawaiian nation. It would also calm 
fears by non-Hawaiians that a sov
ereign Hawaiian nation would 
mean the loss of their individual 
property rights and business inter
ests. 

Ka Lahui citizens have a long 
history of active involvement in the 
struggles of the people. For example, 
one of the founders ofKa Lahui and 
current OHA Trustee, Moanikeala 
Akaka, has been active since the 
Kalama Valley evictions in 1970. 
She protested the evictions of Ha
waiians off Hawaiian Home Lands 
for the expansion of the Hilo airport 
as well as against geothermal de
velopment in the W aokele 0 Puna 

rain forest. 
Our Kia'~a Mililani Trask has 

publicly challenged the Bishop Es
tate trustees to reduce their mil
lion-dollar salaries and develop 
schools for Hawaiian children on 
all islands, which is supposed to be 
their primary responsibility. She is 
a leader of the Halawa Coalition 
which has occupied and protected 
religious sites in Halawa. She is 
also the Executive Director of the 
Gibson Foundation, dedicated to 
securing affordable housing for Ha
waiian Home Lands. 

Our citizens keep a close eye on 
government officials, with special 
emphasis on OHA(Office ofHawai
ianAffairs). Today, wecankeepan 
even closer eye on OHA, due to the 
fact that Ka Lahui citizen Sam 
Kealoha is now an OHA Trustee. 
He received the most votes in the 
past election, running on the plat
form that OHA should be dis
mantled because it is out of control. 

Our main adversary has been 
and continues to be, the Democratic 
boys club. Due to the momentum 
the sovereignty movement has been 
gai~g, they seem, publicly, to have 
embraced the sovereignty issue. 

However, people should be aware 
that the Inouye-OHA plan for sov
ereignty is nothing more than a 
scheme to keep the power in their 
hands and to make millionaires out 
of people like Clayton Hee, Dan 
Akaka, and John Waihe'e. Their 
plan is to make Kaho'olawe the 
land base and OHA the sovereign 
government for the nation. 

One of the ways Ka Lahui is 
trying to stop this, is by having Ka 
Lahui citizens in OHA, where five 



seats are up for grabs in 1994. As 
Moanikeala said at the citizens 
meeting, "we only need five seats to 

Haunani-K. Trask 

be the majority on the board." 
The bottom line is that with very 

little money and a lot ofhard-work
ing, dedicated individuals, KaLahui 
has accomplished a lot in a short 
time. 

We have a working government 
structure, hold regular legislative 
sessions and have conducted three 
constitutional conventions. Ka 
Lahui citizens have held countless 

educational workshops on the fed
eral policy and sovereignty and have 
sponsored and or participated in 

Photo by Moriso Teraoka 

sovereignty conferences. 
We have established ties and 

treaties with other indigenous 
peoples and joined their struggles. 
We publish our positions and Con
stitution for public review and in
put. We hold regular citizen meet
ings on all islands to keep our citi
zenry well-informed and to get con
stant input from as many people as 
possible. 
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Stages of a New Hawaiian Revolution ___ _ 
By Frances Meserve 

A!he movement for Hawai
n sovereignty gains mo
entum, and the state votes 

to approve a native Hawaiian con
stitutional convention in 1994, we 
are surrounded by voices express
ing competing views of what Ha
waiian sovereignty would entail for 
Hawai'i. 

Conflict and angry rhetoric cre
ate discomfort for many and for 
different reasons. Some see this 
dissension as a sign that the Ha
waiiancommunitymaynot be ready 
for some measure of self-determi
nation. Others have concerns for 
the effects of conflict on the unity of 
the Hawaiian community and upon 
their efforts to reclaim their culture 
and identity. 

In the view of Hayden Burgess, 
Hawaiian activist and member of 
several groups that seek to pro
mote Hawaiian self-determination, 
this situation of conflict and com
peting visions of sovereignty is not 
only healthy, but necessary. Bur
gess has formulated a model of the 
process that all indigenous people 
must pass through as they struggle 
to decolonialize their homelands. It 
is a model that has grown out ofhis 
thirty-plus years of involvement in 
Hawaiian activism and his experi
ence with the World Council of In
digenous Peoples, an intemational 
organization that works to restore 
the rights of indigenous popula
tions throughout the world. It is a 
model that has value for all who 
seek to understand the forces at 
work here in Hawai'i as we move 
into an uncertain future. 

The model is composed of five 
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stages: recovery and rediscovery, 
mouming, dreaming, commitment, 
and action. Each stage has its own 
particular challenges, and each is 
vital for the realization of change 
and growth. 

The first phase, recover and re
discovery, involves the efforts of a 
colonized people to begin the pro
cess of rediscovering their culture. 
Says Burgess, "It's still going on 
now. And as we rediscover, then we 
can begin to recover our pride, our 
identity, who we are. And it feeds 

A danger of this phase, however, 
is that it can lead to a preoccupation 
with looking backward, of being 
frozen in the past, rather than work
ing in the present. When the period 
of recovery and rediscovery are ful
filled, they lead to the second phase, 
that of mourning. 

Mouming what has been lost, 
grieving for what can never be re
placed, is also a necessary part of 
the process. It proceeas on different 
levels: societal, communal, familial 
and individual. Burgess says, 
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A kupuna demonstrates the art of quilt making at 'Onipa 'a. 

one into the other, so that you see 
the explosion of hula ha.laus, the 
explosion of language schools, the 
explosion of people willing to use 
Hawaiian rather than haole names, 
poetry being written, expression in 
the political system-that's all part 
of recovery and rediscovery." 

"Many people will have to have 
their individual mourning, their 
own reflections .. . Nobody can say 
[when it's over] because every hu
man being has to go through that." 
He say that the Centennial was 
valuable for many because it 
brought them together and allowed 



them to share some measure of 
their grief. As the mourning stage 
begins to pass, it gives way to the 
dreaming stage. 

The dreaming stage is a time for 
exploration, a time to investigate 
all of the alternatives that can be 
brought into fulfillment . It is an 
exciting phase, full of new ideas 
and opportunities. It can also be an 
unsettling time because there is no 
clear set of rules to describe what 
self-determination can and should 
be. Many individuals and groups 
express visions of the future, often 
competing for influence and power. 
Burgess sees the present as an ex
pression of this dreaming stage in 
Hawaii. 

"It is absolutely necessary," he 
says. "We have t o be able to 
dream ... And I think every one of us 
can prosper by not only dreaming 
for ourselves but sharing the dreams 
of others and sharing our dreams 
with others, so that we can dream 
more than we could individually." 

It is in the dreaming stage that 
questions are raised and answers 
to those questions formulated. 
There is a danger that if this period 
is cut short, the full range of ideas 
will not be allowed to emerge, all 
the voices may not be heard. Bur
gess opposes the idea of a constitu
tional convention in 1994 because 
he fears that many have not had 
sufficient time to participate in the 
dreaming of what sovereignty could 
mean, of what Hawai'i should be 
like in the future. 

The commitment stage follows 

naturally out of the dreams. It oc
curs as people move into a readi
ness to begin 
working to
ward the 
dream. And as 
that happens, 
it leads to the 
action stage. 

"The action 
phase can be a 
call to arms, it 
can be a resort 
to the ballot 
box, it can be 
many things," 
Burgess says. 
"But over a pe
riod of time, if 
the dreaming is 
allowed its full 
course, then 
what you will 
find is cons en
sus. Not full 
agreement, but 
consensus as to 
one direction." 

By individu-

a birth, or a re-birth. Just as human 
growth takes time and proceeds in 
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als and in "Sovereignty," the word, the idea f illed the air during 
groups, the full 'Onipa 'a- over the speaker system, in private 
spectrum of conversations, in encounters such as the one above 

these phases is 
being expressed and played out here 
in Hawai'i. Impatience and frus
tration are understandable in light 
of the injustices suffered. Anger is 
also to be expected. As the swirl of 
voices rise, often in discord about 
the shape ofHawaii's future, it may 
help for all of us to remember that 
we are witnessing nothing short of 

a natural order, so does the birth of 
a modern nation take time in its 
gestation and development. 

Theseemingconfusionishealthy, 
part of the necessary differentia
tion that must take place. To rush 
the process may endanger debate 
and discussion. Let all voices be 
heard. 
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It's Not Too Late! 
By Leimomi I. Maldonado 

fter a century, I resent that 
I have been robbed of these 
precious years of being 

Hawaiian .. .it's not too late! What 
am I doing about it? A lot! For one, 
I am back in college working on a 
degree in Hawaiian studies. I'm 
overwhelmed, fascinated, and com
pletely obsessed with learning any
thing and everything about my Ha
waiian heritage and culture. 

We are very fortunate to be liv
ing in such an informative time and 
to have the opportunity of being 
educated .. .it's not too late! Accord
ingto Webster's Dictionary the defi
nition for "half breed" is "a person 
born of parents of different races." I 
am a halfbreed, part Hawaiian and 
part Caucasian. For many of us 

here in the islands, we are a mix
ture of ethnic backgrounds. There 
are some of us who are not aware of 
this blending of races within us, 
this mixture of blood running 
through our veins! I happen to be 
one of those who became aware .. .it's 
not too late! 

Born at the time Hawai'i was a 
territory, I was raised a Catholic 
and educated in an American fash
ion. I don't remember being told to 
speak Hawaiian; I do remember 
that it was not proper to speak it. I 
don't remember it being taught in 
school, however; I do remember my 
8th grade teacher refusing to teach 
us American History stressing that 
we should know our Hawaiian His
tory before learning anything else. 

Now that I think back, I don't know 
how she got away with it. To this 
specialindividualiextendmyaloha. 
It's not too late! 

Exposed to the art form of the 
hula at a very young age, I was a 
natural, so they said; and why so? It 
definitely was the Hawaiian part of 
me that had accepted this gift so 
readily. As I continue my study of 
the hula, I have become aware that 
I have deprived myself of truly un
derstanding this art form and had 
taken it for granted. I am presently 
studying with a master ofhula. It's 
not too late! 

To our keiki o ka 'aina who are 
making a difference in our commu
nity as educated Hawaiians 
malama pono kanaka arne ka 'aina. 

Photo by Moriso Teraoka 
Children in the crowd at 'Onipa 'a-the blossoming flowers of a new generation, 
proof that perhaps it is not too late! 
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