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Week	of	June	8

Congratulations	to	UH	West	Oʻahu	faculty	members	on	tenures	and	promotions
Dr.	Michael	Hallstone	-	Public	Administration,	Professor	(promotion)
Dr.	Richard	Jones	-	Education,	Associate	Professor	(tenure	and	promotion)
Dr.	Keith	Sakuda	-	Business	Administration,	Associate	Professor	(tenure	and	promotion)

View	the	complete	list	of	2015	tenures	and	promotions	for	all	UH	campuses	on	the	UH	News	site.

Dr.	Li-Hsiang	Lisa	Rosenlee	publishes	Journal	Review	of	Hypatia	(2009)	special	issue	in	honor	of
Claudia	Card	in	Journal	of	Chinese	Philosophy

Congratulations	to	UH	West	Oʻahu's	Dr.	Li-Hsiang	Lisa	Rosenlee	on	the	publication	of	her	journal	review	article	"Review	of
'Oppression	and	Moral	Agency:	Essays	in	Honor	of	Claudia	Card,'"	a	special	issue	of	Hypatia:	A	Journal	of	Feminist
Philosophy	(2009),	featuring	a	collection	of	essays	celebrating	the	feminist	ethics	scholarly	contributions	of	Dr.	Claudia
Card,	in	the	Journal	of	Chinese	Philosophy	(March-June	2015)	(see	attached	complete	article).

UHWO	Employee	Informational	Guide	input	needed

The	UH	West	Oʻahu	Human	Resources	Department	is	currently	working	on	a	UHWO	Employee	Informational	Guide	for
new	faculty	and	staff	at	UH	West	Oʻahu	and	would	like	your	input!	Does	your	department	have	something	to	share	with
new	UH	West	Oʻahu	employees?	Email	your	information	to	Nancy	Nakasone	at	nancynak@hawaii.edu	by	June	30.	

Communications	Committee	2014-2015	update

What's	happening	with	the	UH	West	Oʻahu	Communications	Committee?	Find	out	by	checking	the	Communications	Plan
timeline	to	see	the	status	of	the	committee's	2014-2015	projects.	

Google@UH	Apps	workshops,	June	19	and	26

Learn	how	to	incorporate	Google	Apps	into	your	work	flow	by	attending	one	of	the	upcoming	Google@UH	Apps	workshops
this	month.	

Google@UH	Apps	workshop	Part	1:	Friday,	June	19,	10-11	a.m.,	B233	(Library	Computer	Lab)

Learn	about	sharing,	privacy,	printing	and	publishing	documents,	sheets,	slides,	forms,	Google	Drive	on	the	web	and	Google	Drive
on	mobile	devices.

Google@UH	Apps	workshop	Part	2:	Friday,	June	26,	10-11	a.m.,	B233	(Library	Computer	Lab)

Learn	how	to	manage/create	calendars,	websites,	drawings	and	more.

Register	to	attend	the	workshops	at	http://tinyurl.com/pgzntzd.	Seating	is	limited.	The	Google@UH	Apps	workshops	are
presented	by	UHWO	Human	Resources	and	UHWO	Distance	Education.	
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Events	this	week	

Tree	trimming	will	happen	June	8-10	from	8	a.m.-4:30	p.m.	on	Road	A.	One	lane	will	be	closed	in	areas	where	tree
trimming	will	occur.		

Transfer	New	Student	Orientation	is	happening	today,	June	8	from	5:45-7	p.m.	in	the	Campus	Center	Multipurpose
Room,	C208.	

Transfer	New	Student	Orientation	is	happening	on	Tuesday,	June	9	from	9:45-11	a.m.	in	the	Campus	Center
Multipurpose	Room,	C208.	

Encourage	your	students	to	meet	new	friends	at	the	International	Coffee	Hour	on	Wednesday,	June	10	from	2:30-4	p.m.
on	the	UHWO	Great	Lawn.	All	UHWO	and	HTIC	students	welcome!	

The	UH	West	Oʻahu	campus	will	be	closed	on	Thursday,	June	11	in	observance	of	the	Kamehameha	Day	holiday.	

The	UHWO	Bookstore	will	be	closed	on	Thursday,	June	11	for	Kamehameha	Day	and	Friday,	June	12	for	carpet	cleaning
and	will	re-open	on	Monday,	June	15.	

Volunteer	to	help	prepare	soil,	build	compost,	plant	fruit	trees,	install	irrigation,	sow	seed,	weed	and	harvest	along	with
fellow	students,	faculty	and	staff	at	the	UHWO	Student	Organic	Garden	Summer	Work	Party	Saturday,	June	13	from	8-
11	a.m.	The	garden	is	located	between	the	Classroom	and	Laboratory	Buildings.	Please	dress	appropriately	(closed-toed
shoes	required)	and	bring	water	and	snacks	to	share	with	other	volunteers	if	possible.	For	more	information,	contact	Dr.
Albie	Miles	at	albie@hawaii.edu

For	the	latest	UH	West	Oʻahu	event	information,	view	and	submit	listings	to	the	UHWO	website	calendar.

Want	to	include	your	story	in	the	This	Week	at	UHWO	News	Bulletin	or	post	your	UHWO	department,	program	or
club	social	media	site	to	the	UHWO	Social	Media	Directory?	Submit	a	Communications	Request	Form	to	the	UH	West
Oʻahu	Communications	Department.

_________________________________

	 	
University	of	Hawai‘i	-	West	O‘ahu
91-1001	Farrington	Highway,	Kapolei,	Hawaiʻi	96707
ph:		689-2800			l				www.uhwo.hawaii.edu
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#efficient
#easy
#collaborative
#greatexpectations

// Learn how to incorporate the Google@UH apps in your workflow. //

Register now @ http://tinyurl.com/pgzntzd
Seating is limited.

PART 1: GMAIL AND DRIVE ( Sharing, Privacy, Printing, and Publishing
Docs, Sheets, Slides, Forms, Google Drive on the Web, Google Drive on 
Mobile Devices)
FRIDAY,  JUNE 19TH, 10 - 11 AM B233 (LIBRARY COMPUTER LAB) 

FRIDAY,  JUNE 26TH, 10 - 11 AM B233 (LIBRARY COM-
PUTER LAB) 

PART 2: CALENDAR, SITES, DRAWINGS, ADOBE FORMS 
(Manage/ create calendars, create websites, drawings and 
more)

Sponsored by HR and Distance Ed.3 / 12



For	  additional	  information,	  contact	  Dr.	  Miles	  at	  albie@hawaii.edu.	  

UHWO Student Organic Garden 
Weekend Work Parties: Summer Series 

	  	  	  	  	   	  
	  
Description:	  Please	  join	  Dr.	  Albie	  Miles,	  Assistant	  Professor	  of	  Sustainable	  Community	  Food	  
Systems,	  for	  this	  hands-‐on	  weekend	  work	  party	  series.	  We	  will	  meet	  on	  the	  following	  
Saturdays	  from	  8-‐11am	  to	  prepare	  soil,	  build	  compost,	  plant	  fruit	  trees,	  install	  irrigation,	  sow	  
seed	  and	  weed.	  All	  are	  welcome.	  Bring	  water,	  work	  clothes,	  sun	  hat,	  shoes*,	  and	  any	  other	  
essential	  personal	  items.	  There	  will	  also	  be	  an	  optional	  potluck	  afterwards	  so	  consider	  bringing	  
a	  healthy	  snack	  to	  share.	  We	  look	  forward	  to	  working	  with	  you!	  
	  

*Note:	  All	  participants	  MUST	  wear	  closed-‐toed	  shoes	  for	  safety	  purposes.	  
	  

SUMMER	  2015	  SCHEDULE	  
May:	  

05/16/15,	  05.30.15	  
June:	  

06/13/15,	  06/27/15	  

July:	  
07/11/15,	  07/25/15	  

August:	  
08/8/15,	  08/22/15
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LI-HSIANG LISA ROSENLEE

REVIEW OF “OPPRESSION AND MORAL
AGENCY: ESSAYS IN HONOR OF CLAUDIA

CARD”

This special issue of Hypatia is a collection of ten essays celebrating
the scholarly contributions of Claudia Card in the field of feminist
ethics, and two of her seminal works in particular receive the primary
focus—The Unnatural Lottery: Character andMoral Luck (1996a) and
The Atrocity Paradigm: A Theory of Evil (2002). The former builds on
Thomas Nagel and Bernard Williams’ concept of moral luck (1979,
1981) and the later extends from Primo Levi’s “gray zone” (1989).
Unlike Nagel and Williams who focus on the “incident luck” where
the moral valence of one’s choice can only be assessed retroactively
depending on factors beyond one’s control, hence complicating the
problem of moral agency and responsibility, Card instead explores the
“constitutive luck” where one’s character is shaped by one’s institu-
tional luck in terms of what sort of social institutions—that is, educa-
tion, family, economics, etc.—that one is exposed to. Women and
minorities are systematically beset with bad constitutive luck, rigged
by patriarchy, misogyny and racism, and hence the title of Card’s book
“The Unnatural Lottery.” Extending Levi’s concept of “gray zone”
derived from his personal Holocaust experience in which the
oppressed Jews entered into a morally dangerous gray zone in order
to survive, Card, in The Atrocity Paradigm, applies the concept to
oppressed women who in turn oppress others to further themselves
and hence perpetuate the moral gray zone. Curiously, Chinese foot-
binding and India suttee, among other things, are identified repeatedly
by Card as evil practices in conjunction with her discussion on the evil
of the marriage institution, as well as the sort of evil perpetuated by
oppressed women in the moral gray zone (1996b, 4; 2002, 147).

What all this amounts to in terms of the concerns in Chinese and
comparative philosophy is this: First, what is the moral status of the
third world culture in feminist ethical deliberations? Second, is it pos-
sible for the Chinese and comparative philosophical community to

LI-HSIANG LISA ROSENLEE, Professor of Philosophy, Humanities Division, Univer-
sity of Hawaii—West Oahu, 91-1001 Farrington Highway, Kapolei, HI 95707. E-mail: lih-
siang@hawaii.edu

Journal of Chinese Philosophy 41:1-2 (March–June 2015) 199–206
VC 2015 Journal of Chinese Philosophy

bs_bs_banner
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formulate a conceptual alternative to augment the range of possible
solutions to feminist issues? My sense is that all too often, non-
western culture serves as a negative moral example that the West uses
with ease in its moral deliberation, in the sense that whatever goes
wrong in western culture, one can always find a morally equivalent
wrong or worse example in the non-western culture and hence a sense
of moral superiority is securely restored. Furthermore, the impasse in
many of the moral dilemmas stems from the persistent and almost
incurable tendency in theWest’s emphasis on the abstract and discrete
concept of personhood. Hence, engaging the Chinese and Compara-
tive philosophical community positively may lead to a much needed
conceptual alternative for feminism.

First of all, let’s begin with the issue of footbinding. Card repeat-
edly uses Chinese footbinding as the example of an evil practice first
in her 1996, and by now, I suspect, infamous essay, “Against Mar-
riage and Motherhood,” in which she vigorously advocates against
same-sex marriage as well as the institution of marriage and mother-
hood in general. In Card’s analysis, the origin of marriage, as well as
the origin of footbinding, is rooted in the power classes to serve the
interests of the propertied patriarchs (1996b, 4). Card in her later
writings further extends the example of Chinese footbinding as the
sort of evil perpetuated in the morally gray zone by oppressed
women themselves (2000, 524–5; 2002, 147, 233). Her reference to
the evil of footbinding was then repeated in Joan Callahan’s “Same-
Sex Marriage: Why It Matters—At Least for Now” in this Hypatia
special issue (2009, 74). Under the gaze of the western eyes, the tale
of the morally degenerate practice of Chinese footbinding vibrates
with ease across this theoretical space, as if the meaning of the prac-
tice were an eternally defined fact. However, all of these references
to the evil of footbinding come from one single source—Mary Daly’s
1978 Gyn/Ecology: the Metaethics of Radical Feminism. Obviously,
more updated research on footbinding has emerged since 1978, for
instance, C. Fred Blake (1994), Patricia B. Ebrey (1999), Dorothy
Ko (1997, 2001, 2005), and Rosenlee (2006), just to name a few. But
the fact that prominent feminist ethicists are comfortable with citing
dated research to support the comparison of a non-western practice
—Chinese footbinding, with what is perceived as an evil practice in
the West—the marriage institution—is itself telling of the moral
confidence that the West has of itself. After all, what more is there
to know about the eternally misogynist culture of the non-western
world which serves no other functional purpose in the West’s moral
theorizing than a negative moral example?

In Daly’s analysis, footbinding is done for the sake of marriageabil-
ity, which in turn stems from Chinese men’s sexual perversion. She
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writes, “This was a realistic fear, since for a thousand-year period Chi-
nese males—millions of them—required this maiming of female feet
into ‘lotus hooks’ for their own sadistic, fetishistic, erotic pleasure”
(1978/1990, 137). Daly then goes on in a footnote comparing footbind-
ing with prostitution where the older prostitute plays the role of the
discipliner beating the younger one into submission for the sake of the
male pimp, just as the Chinese mother binds her daughter’s feet for
the sake of male sexual perversion (1978/1990, 138). Chinese mothers
are, in Daly’s words, “token torturers” (1978/1990, 139). Furthermore,
in her estimation, the practice of footbinding is definitively encour-
aged by the Confucian literati, as she criticizes R. H. Van Gulik’s dis-
missal of such a connection: “Another sterling example of
sadoscholarship legitimating Chinese footbinding is R. H. Van Gulik’s
Sexual Life in Ancient China. Van Gulik dismisses as ‘far-fetched’ the
explanation that confucianists [sic.] encouraged the ‘custom’ because
it restricted women’s movements and kept them within the house. He
misses the point that the explanation in terms of restriction of wom-
en’s movements is not ‘far-fetched’ but rather that it does not go far
enough”(1978/1990, 147–8). So in a broad stroke, the Confucian lite-
rati are also involved in and encouraged the sexual perversion. If that
were indeed the case, then one could only reasonably assume that
there must be something morally deficient about Confucianism as
well. Daly concludes with the pronouncement that the tale of Cinder-
ella is originally “anOriental story” since the earliest known version is
the Chinese one from the ninth century, referring to the uncertain ori-
gin of the practice (1978/1990, 151–2).

Leaving aside historical accuracy along with many of Daly’s claims
regarding footbinding, the reference of “Oriental” here is quite pecu-
liar. After Edward Said’s Orientalism (1979), one understands the
colonial meaning of the term “Oriental” in cross-cultural literatures.
The exotic nature of the “Orient” in reference to footbinding is plainly
clear. All this adds up to, thus far, a showing of the callous nature of
the use of the non-western culture as a negative moral example, in
which Chinese men are ubiquitously sadistic perverts, Chinese moth-
ers are hollow token torturers and Confucian literati are morally
deprived. This negative image gets replicated again and again in the
western feminist writings, from Daly in 1978, to Card in 1996b, 2000,
and 2002, and then to Callahan in 2009, without any regard to the dig-
nity or integrity of the culture that they use to further their own inter-
nal theoretical debate.

Of course, the way the “Orient” is subjugated in the western literary
imagination is not a unique invention of the feminist communities.
After all, one looks no further than Said’s critique of western colonial
appetites in Orientalism (1979), not to mention the two-century- long

201
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Chinese Rites Controversy (16th–18th), during which the western
image of China shifted from a genteel, civilized culture to a barbaric,
yellow peril (Clarke 1997; Mungello 1999). What is unfortunate here
is that this sort of colonial attitude that exerts power over the
subjugated culture through literary (mis)representation gets
duplicated in the feminist communities as well. In both cases, these
cross-cultural representations are constructed for the western audi-
ence. In the case of this Hypatia special issue, it is an internal debate
between Callahan and Card regarding the merit of same-sex marriage,
in which the non-western culture, via the Chinese footbinding or
Indian suttee, is only talked about marginally as a token of what could
possibly go wrong ethically, but is never taken as a moral equal. This,
of course, is troubling for the Chinese and Comparative philosophical
communities, since intercultural exchanges would not be possible or
necessary, if nothing of value could be learned from the alien Other.
But this sort of overtly colonial attitude should also be equally trou-
bling for the feminist communities as well, since global sisterhood can-
not possibly be built on this obviously assumed cultural hierarchy.
Non-western culture should not just be something that both the native
and non-native should run away from. It has to be possible that there
is something of value in the non-western culture that our white sisters
and brothers can learn from.

What then can a non-western intellectual tradition such as Confu-
cianism contribute to feminism? Questions covered in this Hypatia
special issue are numerous, ranging from abortion, same-sex marriage,
motherhood, sexual assault, forgiveness, and everyday inequality, to
feminist methodology. I will limit my discussion here to abortion—a
still highly charged issue both inside and outside the feminist commun-
ities. Although Card does not discuss the issue of abortion extensively
in either of her two aforementioned seminal works, abortion undoubt-
edly remains in the forefront of feminist issues. In The Unnatural Lot-
tery, she does discuss briefly the issue of abortion concerning fetus, a
potential person with whom one only has a potential relationship, in
conjunction with her critique of Nel Noddings’ relationship- oriented
care ethics by raising concerns over our duty regarding strangers with
whom we do not yet have a relationship. In Card’s analysis, Noddings’
relationship- based care ethics risks the danger of a parochial ethic
based on actual relationships (1996a, 82). In The Atrocity Paradigm,
abortion is discussed in conjunction with the issue of war rape in which
abortion is often used by rape victims to nullify the harmful conse-
quences from the atrocity. According to Card, the response for women
to war rape should be abortion, if pregnant, and be militarily armed so
that women would not be easy targets (2002, 130–31). In a later chap-
ter, Card groups the religious ban on abortion along with dancing and
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card playing as irrational (2002, 202). It should be reasonable to
extrapolate from these positions that Card’s stance on abortion is
“abortion on demand.”

In contrast, Hilde Lindemann in her “…‘But I Could Never Have
One’: The Abortion Intuition andMoral Luck” in thisHypatia special
issue, argues that pregnancy by itself has a prima facie value and in
aborting it, something of value is lost even if other social goods are
obtained in the process (2009, 42). When a pregnancy is terminated
the moral good that is lost, according to Lindemann, is what she calls
“calling the fetus into personhood” in that the potential personhood
of the fetus is called into existence through the people around it by
anticipating and planning for its coming into existence, and hence the
fetus is not nothing (42). Analogizing the Kantian respect for person,
fetus also deserves some respect, since “how strange it would be if
entities of such enormous obvious worth should develop from begin-
nings worth noting at all” (44). Abortion is only permissible if the con-
nection between pregnancy and bad moral luck holds. However, the
conditions under which pregnancy takes place need not be perfect for
abortion to be morally wrong. As Lindemann writes, “And because
the conditions needn’t be perfectly privileged for abortion to have a
negative moral valence, I venture to say that even the fact that a preg-
nancy is unchosen, or one’s circumstances are merely highly desirable
rather than idyllic, might not be sufficient to justify aborting it” (53).
In short, abortion at its face value is morally wrong.

Between Card and Lindemann, we see the classic representation of
two poles in the issue of abortion. Interestingly, both positions are
rooted in the western emphasis on the abstract and discrete concept of
personhood. Card’s “abortion on demand” is derived from the non-
personhood of the fetus that is only potential, while Lindemann uses
the fetus’s potential personhood as the foundation of our subsequent
moral personhood. The lynchpin of the discussion hangs on what
counts as a person discretely and what one owes to a potential person
abstractly. But if we broaden the scope of the discussion by concretely
and pragmatically taking into account the facts on the ground, then a
possible synthesis may begin to emerge and Confucianism could pro-
vide that conceptual link that breaks the impasse.

To begin with, it is important to note that in searching for a Confu-
cian conceptual synthesis, the dichotomy of pro-life and pro-choice is
not to be duplicated, since that would not only be reductive, but also
conceptually superfluous. Amy Olberding’s critique (2014) of Phillip
J. Ivanhoe points out that his “A Confucian Perspective on Abortion”
(2010) falls short of providing a synthesis to the western conceptual
dichotomy. Even though Ivanhoe’s intent is to go beyond that impasse
by taking an “all-things-considered” approach, his purported two core
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Confucian values—“respect for family and life” and “concern for
women”—unfortunately mimic, structurally, the two conceptual
opposites of the fetus’s right to life and women’s right to choose (2010,
40–41).

“The reverence for life” is the starting position that Ivanhoe takes
as representative of the Confucian view, which is remarkably akin to
the pro-life argument of the sanctity of life in that abortion in any
stage is intuitively morally wrong due to its termination of a potential
human life. As he writes, “From the Confucian point of view, there is
no fundamental right to an abortion that precedes, justifies, or silences
the fact that in every instance, an abortion is most unfortunate and
morally bad. Abortion is bad because it marks the end of a potential
human life and so is at odds with the general Confucian reverence for
life and an ideal of the family…” (2010, 42). In short, there is no posi-
tive right as such for women to abort. Similarly, Lindemann argues
that the moral wrongness of abortion is grounded in the so-called
“abortion intuition” that pregnancies are valuable and fetus’s poten-
tial personhood deserves respect (2009, 42). For Lindemann, abortion
may be obtained due to bad moral luck such as sexual assault, aban-
donment, poor health, etc., but women’s right to terminate the preg-
nancy cannot override the basic moral wrongness of abortion. As she
writes, “I am not saying that because pregnancies are valuable, women
should have no legal right to terminate them.My position leaves room
for the possibility that a woman might do something wrong by stand-
ing on her right…” (2009, 42). Similarly, for Ivanhoe, abortion may be
granted due to the concern for women, but women’s welfare does not
mitigate his initial position of the reverence for life. In both cases, the
fetus’s life is a basic moral good.

Given that, the subsequent social policy that Ivanhoe proposes is a
highly regulated review process that requires women seeking abortion
to first have a counseling session with both physicians and social work-
ers in order to modify any irresponsible behavior and to make aware
of all the resources available (2010, 44). Ivanhoe’s proposal again
resembles remarkably the conservative legislations already enacted in
various states such as Idaho and Mississippi. What is different in Ivan-
hoe’s proposal is that men, too, will be required to attend such session,
but how to enforce that is an open question, other than launching a
media campaign to encourage men’s involvement (2010, 45–46). So
functionally speaking, Ivanhoe’s initial position along with his highly
regulated review process on abortion seems a mere duplicate of the
prevalent, conservative solution to current legal abortion. A
Confucian-based synthesis fails to materialize.

Since the West’s insistence on taking flight into the abstract and dis-
crete concept of personhood generates the subsequent impasse, if
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Confucianism is to offer any conceptual alternative, such a resolute
emphasis on the sanctity of life would have to be avoided. As Confucius
remarks in the Analects (11.12), if one is unable to serve other people,
how is one able to serve the spirit, and if one is unable to understand
life, how can one understand death? Life and people here unambigu-
ously refer to the living ones, not the potential one or the world beyond.
Although acknowledging that there are such things called the spirit and
death, Confucius focuses his teaching on practical ethics that make a dif-
ference in the existing human relationships; Confucianism, in a word, is
a practical ethic for life here and now. Hence one can extrapolate from
that pragmatic tendency to say that a resolute insistence on the sanctity
of life, potential or beyond, will not be representative of the Confucian
initial position on anything, let alone abortion.

Making existing lives, including women’s, measurably better seems
to be a sensible starting point of the Confucian alternative. One way to
make a measurably better life in a sensible Confucian response would
be to attend to the needs of each community by providing the resour-
ces necessary for each to thrive. As Olberding’s critique of Ivanhoe’s
proposed counseling to women as a way to correct irresponsible indi-
vidual behavior indicates, the facts on the ground clearly show that
economic factors are the singular indicator of the high rate of
unwanted pregnancy and abortion, and poor women’s inability to
obtain sufficient fund is the predominant reason for delay in abortion
(2014, 16). Given that, the remedy necessary to make life measurably
better for everyone in the community obviously would be to ay due
attention to the resources necessary for a safe abortion in the earliest
stage possible and to deal with the economic factors that lead to the
high rate of unwanted pregnancy and abortion in the first place. As
Olberding writes, “rather than impress upon vulnerable women their
social responsibilities to the community, the community would listen
for indications of how better to meet its responsibilities” (2014, 20). In
other words, instead of focusing on punishing the already vulnerable
ones, a sensible Confucian solution focuses on mitigating their vulner-
ability, since taking care of the socially vulnerable has always been the
hallmark of a Confucian Great Community (datong), as stated clearly
in theLiji (Rosenlee 2014, 326). It is a sensible Confucian solution that
everyone can get behind without pitting the abstract sanctity of life
against the concern for women as two conceptual opposites.

Perhaps what is most strikingly lacking in this Hypatia special issue
is a lack of attunement to other cultural alternatives or even a basic
respect for culture. Therefore, oftentimes, ethical debates in both the
feminist and non-feminist communities are strictly internal debates
where the non-western culture, other than serving as a moral negative,
plays no part in formulating, resolving or problematizing the nature,
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scope, or solution to any ethical dilemma, feminist or otherwise. Ethi-
cal deliberation and theorizing hence remains an exclusive privilege of
the West. The de facto cultural hierarchy in which theWest is the sole
moral theorist and the rest of the world a moral problem waiting to be
solved should not continue. Indeed, the conceptual possibilities are
endless, if only we are brave enough to venture outside the theoretical
landscapes of the West and to set sail into the new world, a world of
cultural hybridity in which each culture is a moral equal.

UNIVERSITYOFHAWAII ATMANOA

Honolulu, Hawaii
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